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Abstract:

The Palestinian narrative of the Nakba is one @& kbngest stories of a society’s
dispossession, occupation and refuge. Since théadJd&alestinians have not been able to return
to their lands, establish a sovereign state, angt mgportantly have not been able to put closure
to their narrative. Because the weight of the Nakbaflected in Palestinians daily lives whether
from village demolitions, land grabbing, suppressiomprisonment and on-going Israeli
onslaughts. The on-going nature of the Israeliupation and encroachment of Palestine is
leading to the on-going nature of the Nakba, whithurn leads to the continuation of the
Palestinian narrative.

In my study | intend to analyze the oral testimsro¢ first, second and third generations
of Palestinian refugees in order to examine whyRhkestinian narrative of the Nakba does not
have an end. In the process of storytelling | explore the collective memory of the Nakba and
the intergenerational transmission of the storfab® Nakba and subsequent traumas. This study
is based on ethnographic fieldwork carried out frostober 2011 to July 2012, in Al-Jalazoun

refugee camp, Qalandia refugee camp, Ramallahreaiccas near Ramallah.

The first chapter of this thesis discusses theciaffiPalestinian narrative of the Nakba,
with emphasis on the role of the PLO since the $9@&® addition to the role of Palestinian
intellectuals in the formation of this kind of native. | will also examine the commemorations
of the Nakba and how within commemorative festivials tends to impose its semi-official
narrative. Chapter two explores the narrative odt fgeneration refugees, chapter three sheds
light on the stories of their children, and finatthapter four discusses the narratives of their
grandchildren-third generation refugees. The madlogy of interviewing three generations
refugees was to uncover the different phases ofNthleba and its impact on the Palestinian
narrative itself which remains without an end. Iy rasearch I've concluded that there are many
obstacles leading to the on-going of the Palestimarrative such as the on-going Israeli
invasions, not implementing the right of returng tivision between Gaza and the West Bank,
the on-going of the Palestinian refugee problem atiter factors which will be revealed

throughout this study.
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Introduction
If the past cannot be changed the question is whdo with its legacy.

Normally when one narrates a stoolktéle, or even tragedy of a certain society, they
start from the beginning, middle, and carry on lutitiey reach the end. Conversely, the
Palestinian narrative of the 1948 Nakba and themggtragedies that befell them ever since, or
even before 1948, does not seem to have an endl194% Nakba symbolizes a tragic and
devastating event, as hundreds of thousands oftitedéms were forcefully displaced, hundreds
of villages destroyed, and a homeland was ruinebllast at the expense of the creation of the
state of Israel. What distinguishes the Palestimamrative from others is that their story
continues to be told, albeit with the emergencen®iv and ongoing catastrophes. Sixty-four
years later, as Palestinians seek to narrate dveir perspective and understanding of what
exactly happened in 1948, they are confronted \aithintriguing question of whether their

narrative of displacement, exile and degradatiandmend.

While narrating their stories, Palestiniareder the memory of their homeland and life
before and after the Nakba. Traditionally, mosthaf displaced Palestinians give the impression
that in Palestine they lived in paradise, and asdionist forces occupied their lands, destroyed
their homes and forcefully displaced them, theyeaterned into refugees whose problem is left
without a solution until today. This has become ¢katral theme of narration as Palestine “the
lost paradise.” Moreover, the continuous Israeltagion and encroachment of Palestinian
territories, reveals that what took place in 1948rbt end in that year. The on-going nature of

al-Nakba is manifested in the continuing colonietwpation with an unprecedented narrative of

! Ahmed Sa'di, “Reflections on Representations, dfistand Moral Accountability”,Nakba, Palestine1948, and
the Claims of memorfd Ahmad H Sa’'di and Lila Abu-Lughod (New Yofkolumbia University Press, 2007),
303.



a society that continues to face the constant déomlof houses, deportation of its people,
confiscation of land and the illegal imprisonmehtlmusands, among other travesties. All these
elements create a condition that depicts a uniquee teaumatic reality of a prolonged and

continuous Nakba.

The term Nakba is used to describe the disastébt#fall Palestine in 1948, in terms of
village destruction, massacres, land grabbingdityglacement of hundreds of thousands and the
loss of Palestine all together. Yet the word Nalkbatill used today to describe the endless
Israeli/Zionist propaganda in employing its rac@std degrading policies against Palestinians
who according to their version of the story ‘do egist’. As a result the Palestinians’ side of the
story as to how they became refugees in their oamdd remains unheard. Nonetheless,
recording the oral testimonies of the generationtref Nakba and subsequent generations,

reveals the value and power of these testimoniesdovering historical truths.

Over the past decades Palestinian scholars, suthward Said, have emphasized the
importance of writing down and recording the voicdsPalestinian refugees, which serve as
mnemonics in preserving Palestinian memory. In togys and through interviewing different
generations of Palestinian refugees, | studied different voices, collective and individual
memories which construct the Palestinian narrasiihie Nakba. All these stories and collective
memories fall under a broader narrative, in whithPalestinians underwent a radical change as

they all lost a homeland.

Memory is a volatile concept, and is narrated byesone in the present. Nevertheless,

we still use memory as authoritative sources ofohisal knowledgé. In the Palestinian case,

2 |hab Saloul, “The Afterlives of 1948: PhotograpRiemembrance in a Time of Catastropt#som In
(Netherlands: Institute for Historical Justice @etonciliation and Republic of Letters Publishig@11), 177.
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oral history is a means in uncovering unexplorgoeets of the Nakba. Memory is an essential
concept in Palestinian history, because as Pal@ssinrecollect what is taking place in the
present, they begin to realize the significanceesbnstructing their past. Since many chapters
remain missing, or dislocated, from their storyemory plays a crucial role in filling in the
pages of the Palestinian story. Following the erecg of oral history as a legitimate source of
historiographic data, researchers, and writerspaflage and listen to those Palestinians who
have a story to tefl.For instance, a form of commemoration is refledtedhe insistence of
intergenerational transmission of memory througbnganeous telling and retelling of stories to
children and grandchildréhThis shows that within a Palestinian family thdueaof ‘story

telling’ lies in protecting these stories from fetfylness.

The main argument of this study is that the exteamsf the Palestinian Nakba is reflected
in Palestinian narratives told from one generationanother without a narrative closure.
Nevertheless, what is certain is that we cannogpsenemory, or what Edward Casey calls
‘public memory’ which is attached to a past (nofyah originating event) and acts to ensure a
future remembering of that same ev&mih the process of narrating the Nakba and reagrrin
tragedies, memory is the link tying us to the pasd is everywhere evident in the stories of

Palestinian refugees and this was apparent thraaghyp study.

Within the Palestinian narrative some narratives rapre prevalent and dominant than
others. For instance, the semi- official Palestiniarrative of the Nakba is dominated by the

PLO and PA. Despite the fact that Palestiniansatdiave a sovereign state, an official narrative

3 Laleh Khalili, Heroes and Martyrs of Palestiff€ambridge: Cambridge University Press, 2007), 66.
4 .
Ibid.
® Edward Casey, “Public memory in Place and Tinfeaming Public memoryTuscaloosa: The University of
Alabama Press, 2004), 17.



which calls for the right of return, self-deterntima and Palestinian struggle for liberation is
depicted in the narrative of the PLO. Thus, chapt® of this study examines the official
Palestinian narrative in which Palestinian intdllets and cultural embodiments, such as
Edward Said and Mahmoud Darwish, played a fundaaheoke in the formation of this official
narrative. | also argue that the official Palestmnarrative is reflected in commemorations of the
Nakba, and particular attention was given to th® Mdkba day. | found it important to explore
the semi-official narrative of the Nakba before ineghg with the narratives of multi-generations
of refugees, due to the dominance of the PLO naer&t commemorative festivals of the Nakba
which has hindered the emergence of other nargtivatably the narratives of subaltern groups
such as Palestinian women. In chapter three, wéxptores the narrative of the first generation
refugees, the majority of the interviewees were wonThis was intentionally done in order to
deconstruct the myth that women are incapable Ibhgehistory. Chapter three examines the
narrative of first generation refugees, who naddteir lives before, and after the Nakba. After
the exodus in 1948, “loss” dominated the recoltewi of first generation refugees. Moreover,

indicators of an on-going Nakba was also investigan their life stories.

The Palestinian narrative consists of collectivanoey, remembering and narrating of
the conflict that constitutes a key site of thegming struggle in PalestiffeSo the narrative of
the Nakba is an accumulation of on-going catas&ephs one narrative emerges marking the
devastation of an entire nation, another narraisvéormed complementing the previous one.
Hence, the tales told by the second generatiorgee complements the unfinished stories of
their parents which they pass on to their childwéro later on add recurring events to their

parents’ and grandparents’ continuous stories epldcement. Chapter four focuses on the

® Nur MasalhaThe Palestine Nakba: Decolonizing History, Narrgtthe Subaltern, Reclaiming Memdtypndon:
Zed Books, 2012), 10.



stories of second generation refugees, who not erlsated the story of their parents’ exodus in
1948, but also enumerated other catastrophic euBeis have experienced after 1948. Most
importantly, the question of return was mentionedhe stories of second generation refugees
who demanded the return of what is rightfully teeiHowever, as Israel continues to deny
Palestinians’ right of return, Palestinian refugeestinue living in a state of exile and injustice.
On the other hand, chapter five addresses the tivarraf third generation refugees who
articulated that “we will return”. Although implemeng the right of return is a sine qua non for
achieving a just solution to the Palestinian retugeoblem, third generation refugees mention
other obstacles which keeps the narrative of th&bBawithout an end. Throughout my
interviews with third generation refugees the bardépreserving their parents and grandparents

memories was brought to light.

While interviewing different generations of Palae&in refugees, it was clear that the
memories of the Nakba are continuously reproduoethe stories of the ongoing Nakba. The
collective memory of the Nakba is constructed offedent catastrophes which restricts
Palestinians freedom. Through the intergeneratibtaabmission of the Palestinian narrative it is
apparent how the narrative is constructed in cHomical order; where the memory of 1948
coincides with the memory of the 1967 Naksa, ardnlemory of the Intifada. The beginning of
this narrative is the Nakba, and is followed by tballective memories of subsequent
catastrophes. Yet some historical events did ndtiethe past, but continue to be evoked in the

lives of Palestinians, whereby as one disaster andther one remerges and so on.

Some might argue that if a Palestinian state iabfished and the Israeli-Palestinian
negotiations miraculously resulted in a peace yreBalestinian state of refuge will end. As

refugees will return to their lands and their stooy displacement, statelessness and

5



discrimination will end. However, the aim of my easch is not to explore how and when the
Palestinian narrative will end, but to examine hbe construction of memory of the Nakba and
other catastrophes affected the narrative of theskaians. The Nakba is not Palestine’s past, it
is not a historic event that ended sixty four yeage. It continues in the stories, memories of
Palestinians and in the status quo of the OPT wihimhtinues to be subjugated to Israel

invasions, house demolitions and land confiscation.

Needless to say appeals to the past are one ofmib& common strategies in
interpretations of the present. And as Edward Sdidulates, “What animates such appeals is
not only disagreement about what happened in tke grad what the past was, but uncertainty
about whether the past is really past over andladed, or whether it continues, albeit in
different forms, perhaps”Connecting this with the Palestinian case, preseents confirm that
what took place in the past is not over and coredudhe past continues to reinforce itself in the
present, and this unending circle is reflectechtarrative of the Nakba which continues to be
told in different forms. Here the role of recorgithe oral testimonies of Palestinian refugees
who survived the Nakba and subsequent generatoas attempt to try and investigate how the

continuity of the Nakba has affected the Palestimarratives of the Nakba.
Significance of this study

The significance of this study is tabze the oral testimonies of first, second andithi
generations of Palestinian refugees. Throughowg finocess, it is clear that some valuable
sources as to what happened in 1948 are not covet@dtory books. Thus, there is a missing

part of the Palestinian story and narrative that loa found in the oral testimonies of different

" Edward SaidCulture and ImperialisnfNew York: Vintage, 1993), 3.

6



generation refugees. Through interviewing multig@tions, it is apparent that the Palestinian
narrative of the Nakba is passed on from one gé&onar&ao another. Nonetheless, how each
generation defines the past, reconstructs the mesoff the Nakba, and grasps the present

differs.

While examining the continuity of the Pdlesn narrative, this study reveals the multi-
narration paradigm in which many narrators endes&v@resent their own point of view as to

what happened in 1948 and what they experiencey widhe on-going Nakba.

Objective of this Study

Although some Palestinian scholars haueistl the continuation of the Nakba, such as
Elias Khoury, the objective of this study is to dHmht on the continuation of the Palestinian
narrative of Al-Nakba. This was done through exangnthe different phases of the Nakba
whether in 1948, 1967, 1982, 1987, 2008-2009, whiels revealed through interviewing the
first, second, and third generation refugees. Tginaecollecting and reconstructing the memory
Nakba, and of recurring catastrophes, differentegations of Palestinian refugees can play a
crucial role in exposing the continuity of the Nakhnd thus of their narrative; and this was

emphasized in my study.

Conceptual Framework

The intertwined relationship between memory, nareatand oral testimony forms an
inextricable part of the Palestinian narrative lo¢ tNakba. The process of narrating the past
requires the act of remembering a specific everd,vahile doing so, recent events many occur
in the process. In the Palestinian context | athae the term memory, in part, entails the act of
reminiscing the past, and perceiving it throughspr¢ events. Through narrating what took

7



place in 1948, | found that recurring episodesnaeationed in the oral testimonies of Palestinian
refugees, and this indicates the continuation @i thast and of the Nakba.

Among the variety of works written about memorydahistory, | combined different
approaches written about history, social constomctif collective memory and oral history as the
basis of my argument. | designed this conceptaahéwork which consists of the various works
of Rosemary Sayigh which relies on oral testimoMaurice Halbwachs'sOn Collective
Memory and Pierre Nora'dieux de memoire'places of memory’, in order to provide a
framework for my argument regarding a continuingleBénian narrative. Through the
constellation of the different mentioned studiebjols complement as well as in part rely on one
another, | analyzed the Palestinian narrative ef Nakba from different angles and put the
pieces together so as to present the continuatiarPalestinian narrative. These studies examine
the idea related to collective memory, and oratdnys thus guiding me throughout my study in
conducting interviews with Palestinian refugee woma@d men living in refugee camps and in
other areas near Ramallah.

To begin with, Rosemary Sayigh’'s work on oral testny of Palestinian refugees in
Lebanon clearly applied to my thesis. Her work B®sion the notion of narrative exclusion in
which women’s voices are rarely heard. Througlerinewing Palestinian women and men
residing in refugee camps; Sayigh addresses Ratesti memory of expulsion and continued
displacement. For instance in, “Palestinian WomegrStorytellers” she points to the value of
personal narratives as a source of Palestiniaoriijstnd highlights the representations of "self"
embedded in the life stories of Palestinian refggebich have much to tell about collective

history’. Sayigh mostly focuses on presenting the voice @emative of Palestinian refugee

8 Rosemary Sayigh, “Palestinian Camp Women as BetiEHistory”, Journal of Palestine Studie¥ol.27, No.2
(1998): 43-53.



women residing in Lebanese refugee camps, whosestoave been highly marginalized. She
also explains their stories and their knowledgéhefNakba and later events should be included
in the broader Palestinian narrative. Most of hesearch is based on recording the oral
testimonies of Palestinian refugees in Lebanon,thralighout her research she sought to give a
voice to those who she describes as ordinary Rabast who play the role of agents in the
production of history Moreover, the importance of recording oral testiy lies in preserving
the memory of al-Nakba from oblivion. Oral testingopresents new information about the
events of al-Nakba which has been missing from dti-‘official’ narrative. Incorporating
Sayigh’s work on oral history to my study, it iseat how oral testimony constitutes a viable
source of history and forms the primary source pfstudy.

While this thesis relies on the methodological im@oce of oral testimonies, | also used
within the historical framework a concept of memaoyread and analyze these testimonies.
Maurice Halbwachs’€On Collective memorys considered one of the most important studies
written on collective memory, and many contemponaistorians, who further contributed to
collective memory studies, have heavily relied alddachs’s work in their works on memory,
such as Pierre Nora.

Halbwachs’s study is based on the social construadf memory and how memory
depends on the social environment. He believedttiepresent generation becomes conscious
of itself, in counter posing its present to its owonstructed pasf. Most importantly, he
articulates that “our conceptions of the past dfeceed by the mental images we employ to

solve present problems, so that collective memsrgssentially a reconstruction of the past in

g .

Ibid.
19 |ewis Coser, transMaurice HalbwachsOn Collective MemoryChicago: The University of Chicago Press,
1992), 24-80.



light of the present*! Applying Halbwachs’s study on collective memory ity thesis, the
collective memory of the Nakba is a reconstructibrihe past in light of the present, wherein
each Palestinian seeks to tell his/her story ofghst in light of present catastrophes. Thus
Palestinian refugees’ individual memory of the Nakboalesces under a boarder kind of
memory, notably the collective memory of the NakBha.a result, various Palestinian groups
from men and women, remember the Nakba differenfigd the present Palestinian generation
is endeavoring to reconstruct the past througmdgryo grasp their present situation. Halbwach’s
study on collective memory is a starting point antistorical tool that allows me to read oral
testimonies and understand “history” as, in partcodlective and popular narrative where
memory forms a part of contemporary realties.

On the other hand, Pierre Nordisux de memoire (Places of memais/a seven volume
collaborative project led by Pierre Nora. Nora, wisoa French historian, complemented
Halbwachs’s work on collective memory and wrotenations of national identity. In one of his
articles “Between History and Memory” he arguest thigtory and memory are two different
phenomena. He claims that memory is a bond tyintpuke eternal present and is a perpetual
phenomenon, whereas history is a representatidgheopast? Moreover, Nora asserts that the
guest for memory is the search of one’s own histang those who have been marginalized in
traditional history are not the only ones hauntgdHe need to recover their buried pestlost
importantly, “memory crystallizes and secrets ftdehs occurred at a particular historical

moment, a turning point where consciousness okakowith the past is bond up with the sense

that memory has been torn- but torn in such a vgatp gose the problem of the embodiment of

11 H

Ibid, 34.
12 Nora Pierre, “Between History and Memory”, Les Liddes Memoire, Representations 26, (1989): 7-25.
13 H

Ibid.
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memory in certain sites where a sense of histodoatinuity persist™* Nora’s work further

enriches my conceptual framework, because as Nat® i the task of remembering makes
everyone his own historidi. Therefore in my thesis the act of remembering fite gaps in
Palestinian history where not only Palestinian driahs feel obliged to end the chapter of
Palestinians story of exile, dispossession, anthteabut also each and every Palestinian plays a
significant role in recollecting the past. Througbmbing the previously mentioned studies on
oral testimony, history and collective memory to thesis, the oral testimonies of different
generations of refugees is full with collective noras and facilitates in recapturing the past and
perceiving it through the lens of the present day.

Literature Review

Many works have been written about the Nakbathednemory of it. Some address the
political and historical aspects, while others explthe memory and the continuation of the
Nakba. Nonetheless, Palestinians differ in how thenceive, narrate and remember the Nakba;
and this can be interpreted with taking in constlen the age, gender and status of the narrator
whose story truly gives us a better understatingviodt happened in 1948. Some studies have
addressed this matter and gave a voice to a plartigioup whose voice is seldom heard. For
instance, Rosemary Sayigh’'s work sheds light omtreative of Palestinian refugee women in

refugee camps whose stories reveals to what etktemtnarratives have been marginalized.

Before referring to works written about the memang commemoration of the Nakba, it
is essential to mention what has been considemtofficial narrative”. For instance, the works

of Constatine Zurayk, Sharif Kanaana, Walid Khalahd Edward Said have been taken as the

14 Ibid.
15 Ibid.
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most cited sources written on the Palestinian dquesThe official narrative emphasized in my
thesis is the narrative of the most prominent Riales and Arab scholars who have written on
the Nakba and latter catastrophic events whichaaole in the formation of the semi-official

PLO narrative.

For instance, one of the first works written on lekba and which is used until today as
one of the most reliable sources is Constatine yisaThe Meaning of the Nakba in 1948
(Ma’nna Al-Nakba. This book was written in 1948 and Zurayk is fingt to use the term Nakba
to describe the cataclysm that befell Palestiniarf948. He also mentions the imperative need
to understand the meaning of the Nakba and th@medsehind it. Zurayk uses the term Nakba
to depict the Arab defeat in Palestine and theadisgssion of, according to his estimation,
400,000 or more Palestinians. However, he arguasittivouldn’'t be entirely fair to hold Arab
states full responsibility for the Nakba, becadmednemy they fought was, or still is, formidably
stronger. Zurayk pointed out that our defeat inreBtathe doesn’t mean that there is no hope for
surviving and defeating Israel. On the contrarg,skould be fully prepared and learn from our
enemies the tactic of preplanning for future yeard generations to come in order to reach our

means and goals in liberating Palestifie.

Moreover, Zurayk stresses on the role of the iettllal, who is morally obliged and
responsible to write and pass on this messagduatfiitating the wrongs and mistakes we have
done, and to highlight the origin of this recentastrophe. The reality is that hundreds of
thousands of the inhabitants of the land have lekgmossessed of not only their homes and
lands, but also of their aspirations. Furthermdighting and overthrowing Zionism cannot be

achieved in one war, but requires a series of acted wars. Nevertheless, this war would not

16 Constatine Zuraykna’'na al-nakbgbeirut: dar al a’lam lilmalaeen, 1948), 8-15.
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result in the triumph of Arabs as long as Arab ¢oes remain in their current weak and
dysfunctional positiort’ Throughout this book, Zurayk sought to inform réaders the weight
of the Nakba and the need to carry out strategam9lin order to liberate Palestine. What
distinguishes this book from other studies writedout the Nakba is that it was published in
August 1948. Zurayk was aware of the need to dootrttee impact of this disaster and to
inform later generations of what the Nakba meansthErmore, this book forms an important
chapter in Palestinian history because Zurayk mgihis audience to return to where it all
began, the Nakba. This book shows how history wigaged and documented immediately after
the events of 1948; therefore it is consideredl datday as one of the most prominent studies
written about the Nakba. However, Zurayk was obsipwan Arab nationalist and this was
reflected in his study. Instead of giving detaitsl &evidence of the enormity of the Nakba and
what precisely happened in Palestine, a great anafuhe book dealt with critiquing the role of
Arab counties and their armies for the loss of §tale. Ever since this study was written in

1948, one would have expected it to present areptkdanalysis of the actual event of Al-Nakba.

Another crucial study addressing the Nakba and hvmunter poses the Zionist myth
and narrative of the 1948 wHt,is Sharif Kanaana’'still on vacation! The eviction of the
Palestinians in 1948n his study, Kanaana refers to the main reasonshwid to the expulsion
of hundreds of thousands of Palestinians who letirthomes and lands because they were
facing a life threatening situation. Such as theasmon of Palestinian cities, destruction of

hundreds of villages, the various massacres peatpetragainst Palestinians, or the horror

" Ibid, 20-33.

18 The Zionist version of the story concerning théeBtinian exodus in 1948 is that Arab kings anddhefastates,
and Palestinian leaders instructed or even ordeadektinians to evacuate their towns and villagiasy even claim
that instructions to the Palestinians to leaverthkices of residence to safer places in Palestine neighboring
Arab countries were broadcast to the Palestinieoms fradio stations in several Arab countries. Tadr&ow this
myth was refuted see Sharif Kanaan&8ll on Vacation!(Jerusalem: The Jerusalem International Center for
Palestinian Studies, 1992), 2-3.
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Palestinians felt albeit the spread of the newthe$e massacres This shows that Palestinians
left due the creation of the state of Israel ar@lrtbhmerous tactics the Zionist forces carried out

against the indigenous inhabitants of the land.

Kanaana emphasized that the Palestinian migraiot948 is categorized as forced
migration which began before the 1948 war. Thiglgtalearly denounces the Zionist- Israeli
myth which argues that Palestinians left due toeheouragement and orders of Arab leaders.
Through examining the main reasons which led to dresation of the Palestinian refugee
problem, and through referring to the impact of thassacres (especially the Dier Yassin
massacre) on the flight of Palestinian refugeesidéaa concluded that the spread of the news of
these massacres throughout Palestine was the masorr which led to the mass exodus of
Palestiniang? Therefore, this study reflects Palestinian scisolattempt to uncover the reasons
which led to the displacement and dispossessidundreds of thousands of Palestinians. While
interviewing subsequent generations of Palestindingees for my study, they also mentioned

the reasons as to how they became refugees whictides with Kanaana’s study.

Another important intellectual to this study antose work is indispensible is Edward
Said, whose career is often a framework for readitegature on, and about Palestine, that
includesOrientalism, Culture and ImperialisnrandThe Question of Palestinélere | will refer
to The Question of Palestinend “Permission to NarrateThe Question of Palestinis an
exquisite representative of the Palestinian expedeof dispossession, exile and exclusion. In
this book, Said addresses many crucial issues asicthe Zionist and Western denial of the

existence of Palestine and Palestinians, Zionisom fithe perspective of its victims, and

19 | bid.
2 pid, 3-33.
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Palestinian self determination after the Camp Dadords. Said accentuates that for too long
Palestinians have been outside history and outBgbeission, therefore throughout this book he
presents the reality of a collective national trauembedded for every Palestinian in the

Question of Palestirfe.

Said remarked that although most of this baalks written during 1977 and early 1978, his
aim has been to write a book putting before the té/asreader a grossly representative
Palestinian position, something not really knownewen appreciated. While formulating this
position, Said claimed that he relied mainly on wha considerers to be the Palestinian

experiencé?

Although this book cannot be entirely consideredheswritten narrative of Al Nakba,
Said’s role in presenting the reader with a Palesti narrative of displacement which has been
missing from a Western audience for such a longpgenf time is imperative. Said wrote this
book with the full awareness that the Western anadiehe addresses is deeply influenced by the
dominant narrative of Al-Nakba, in other words #ienist narrative. Thus throughout this book
he sought to inform that particular audience wiith tissing Palestinian narrative of catastrophe.
On the other hand, in “Permission to Narrate” Saddressed the Israeli invasion of Lebanon in
1982 which resulted in the establishment of anrmatonal commission of six jurists who
undertook a mission to investigate reported Isramlations of international law during the
invasion. Although this article isn’t directly adahe Nakba, and focuses on the Israeli invasion

of Lebanon, Said sheds light on how the Palestinemative of the past and present is missing

2 Edward SaidThe Question of Palestir(dlew York: Vintage, 1992).
22 |bid
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from the west and as a result the Israeli siddefstory is taken as absolute trétfhis remark
clearly shows how Palestinians’ voice and sideheaf $tory regarding the Israeli invasion of

Lebanon is rarely heard in the West and this pmsitontinues until today.

Said argued that during the Israeli invasion dbdmon the existence of the Palestinian
people was entirely undermined, and this exposeslls full intention of the war, which was to
reduce Palestinian existence as much as possilbieedMer, he claimed that during the siege of
Beirut, he told his friends and family there toartand write down their experience which he
considered crucial so as to present the world gothe evident narrative. Most importantly, Said
accentuates that the lack of work written aboueftalians doesn’'t mean that they don't exist.
On the contrary they exist, but the narrative eirtipresent actuality, which stems from the story
of their existence and displacement from Palestimat, narrative does not exfétSaid refers to
the absence of a Palestinian narrative in the waedd, this was apparent during the Israel
invasion of Lebanon where the lack of a narratiwacerning the Israeli crimes resulted in not
prosecuting Israel for the breach of internatiotel, especially for genocide and mass
destruction of buildings carried out against Paiests residing in refugee camps in Lebanon.
Said’s effort in calling his family and friends Beirut and telling them to write or record their
experience, shows that the mistakes made in the(ghasng the Nakba) should not be repeated
in present and in future Israeli invasions. Writteaterial about the Israeli invasion of Lebanon
and later invasions can facilitate in forming Patean narratives which describe not only the
beginning of their expulsion and degradation, bsb af the ongoing trauma of Palestinian
displacement. Moreover, Said wrote this articleairparticular historical moment, the Israeli

invasion of Lebanon in 1982, and during that perRalestinians’ side of the story wasn'’t

23 Edward Said, “Permission to Narratdgurnal of Palestine Studi&3, No.3, (1984): 27 -35.
** |bid, 28-30.
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recognized. Nonetheless, despite the fact thalstiaeli narrative continues to dominate Western
media and intelligentsia, Palestinian scholars eardeavoring to gain some influence in the

West.

The act of remembering and commemorating the Nakiyglies that Palestinians
continue to evoke the memory of loss, despair asglatement which they continue to face
until today. Hence, on May f'5of every year, Palestinians recollect the memdmheir Nakba.

It is important to note that commemoration and neokance form an essential component of the
Palestinian narrative. For instance many studieg fi@cused on the memory of the Nakba, and
how Palestinians’ commemorate that memory suchams Hill's “Historicity and the Nakba
commemoration of 1998” and Nur Masalha's “Rememigerithe Palestinian Nakba:
Commemoration, Oral History and Narratives of MeyiioThe first focuses on the fiftieth
anniversary of the Nakba, and the latter on theetixanniversary, yet both articles shed light on
how the Nakba was commemorated in its differentesoth his article, Tom Hill examines how
debates over modes of narration and commemoratfothe Nakba revolved around the
nationalist narrative. He refers to Palestiniareliettual’s critique, such as Edward Said and
Rashid Khalidi, regarding how the Palestinian atti"s narrative was dominant during the
commemoration of the Nakba. He also examines hewothl testimony of the survivors of Al-
Nakba has been either hindered, enhanced, or dextlin the commemorative discourse. The
national discourse which dominated the Fiftiethiaewsary of the Nakba portrayed Palestinians
as victims and called for the liberation of thedarrurthermore, Hill shows the role of the
intellectual in mediating the narrative of thesstitaonies. He also criticizes the national

metanarrative of the fiftieth anniversary of thekNa which was represented in the dominant
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discourse of memor¥. During the fiftieth anniversary of the Nakba, sonaeratives prevailed at
the expense of others. Although this article exaaithe dominant Palestinian discourse during
the fiftieth anniversary of the Nakba, the authoesh't really elaborate what this national
discourse is. In addition, he relies more on Pilest intellectuals’ critique of the nationalist

dominant discourse during the commemorative cergnrather than his personal assessment.

During the sixtieth anniversary of the Nakba amiile Palestinians remembered the
trauma that befell them in 1948, they realize ttlas particular memory continues to be
produced. In the article previously mentioned, Ntas&xplores how Palestinians remember and
commemorate the Nakba in the context of Palestiorahhistory, narratives of memory and the
construction of collective identity. He assertedtiliThe year of the Nakba is a key date in the
history of the Palestinian people—a year of dracnatpture in the continuity of historical space

and time in Palestinian history®.

Masalha also referred to the Israeli methods opldcement which were employed in
1948, where 90 percent of the Palestinians whdaiee in the land which became Israel, were
driven out by psychological warfare and/or militgmgssure. Later on he asserted that the ethnic
cleansing of the Nakba did not end in 1948, antdoalgh the concept of remembering is
normally tied to the past; the Nakba did not endifdo be remembered as a past event. For
Palestinians, mourning the sixtieth anniversaryhef Nakba is not only about remembering the

ethnic cleansing of Palestine; it is also about kingr the ongoing displacement and

2 Tom Hill, “Historicity and Nakba CommemorationEuropean University Institute Working Pape(g005): 4-
20.

% Nur Masalha, “Remembering the Palestinian Naklman@emoration, Oral History and Narratives of Menipry
Holy Land Studies 7, No 2, (2008): 124.
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dispossession of Palestinians. Today the Nakbaimtm# through the continuous land

confiscation, continued closure and invasion, &dangoing siege of Gaza éfc.

After reviewing some of the studies written on tteanmemoration of the Nakba, this
section will cover the memory of it. The concepn@emory is a connotation to many things, it
could mean preserving an incident from obliviorg thevitable act of reminiscing an incident or
event, and it could imply passing on a focal pomta persons’ life from one generation to
another. In the Palestinian case, memory is aatation to all of the above, because the radical
change that hit Palestine in 1948 did not end #B81Therefore memory is connected to the past
as it is to the present and to the future. On®imost significant works written on the memory
of the Nakba idNakba: Palestine, 1948, and the Claims of Menextifed by Ahmad H. Sa'di
and Lila Abu-Lughod. In this comprehensive studyichiis comprised of a series of essays, the
collective memory of the Nakba and thus the nareatif it is revealed. The essays included in
this book rely on oral testimony and personal mgnmeade public, and the authors of this book
play an essential role in combining valuable sosise as to construct the history of the Nakba.
Most importantly, the authors indicate that neitAesib nor Palestinian historiography has been
able to construct a complete and solid narrativeotdront the weight of the Nakba which led to
the creation of the continuing refugee probf&rthis point indicates that Palestinian historians
were not able to write a complete and comprehensareative addressing the intensity of the
events of 1948, which implies the continuation le# harrative and the difficulty of writing an

end to catastrophic events which continues ti§ thay.

*"|bid, 123-156.
%8 Nakba: Palestine, 1948, and the Claims of Memédgited by Ahmad H. Sa'di antdila Abu- Lughod (New
York: Columbia UniversityPress, 2007), 7-28.
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Relying on oral testimonies to reveal the Ziowgisines perpetrated against Palestinians
and their lands, has been a priority of many Paliest scholars and even ordinary Palestinians.
The importance of documenting these valuable stovibich contribute in preserving the
collective memory of the Nakba is embodied in thi®k. For instance, in Susan Slyomovics
chapter, “The Rape of Qula a Destroyed PalestiNidlage”, she explores the importance of
writing down the oral history of destroyed Palestnvillages. Writing is a political act that
represents and molds the past, and words detemiiaeis remembered and what is forgotten.
Hence, Slymovics recollects the memories of thdrdgsd Palestinian village Qula, through
referring to research written about the power @l destimonies of those who witnessed and
continue to pass on the traumatic memory of the @fpQula?® Another significant chapter by
Lena Jayyusi entitled “Iterability, Cumulativity @rPresence”, explores the concept of memory
and its relationship to history. Jayyusi implibattthe iterability of same or different tales and
trajectories provides the glue of what can be c¢mtstl as a collective tragedy. She
demonstrates how history shapes our understanditige gpast and of the present, in addition to
the unavoidable relationship between the eventefNakba and the narrative; and between
individual memory and what became known as collectmemory. Furthermore, Jayyusi
remarks that iterability is formulated across timéhether in narratives of the Nakba or in
narratives of more contemporaneous events, and utifelding trajectory of continuous

dispossession and upheaval experienced at the lwnidsael was to reshape the collective

29 Susan Slyomovics, “The Rape of Qula, a Destroya@ddfinian Village” Nakba, Palestine, 1948, and the Claims
of memoryEd Ahmad H Sa'di and Lila Abu-Lughod (New YoKtolumbia University Press, 2007), 27-51.
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narrative overtimé&’ This article discusses the continuous reemergeheenarrative from the
time of the Nakba until today, as one narrativeoldd¥ the depth of the Palestinian trauma
another narrative emerges resonating the contouafi that tragedy. Relating Jayyusi’s study to
my thesis, the unavoidable and inevitable relatignbetween the past and the present and the
continuity of the past has had a fundamental immactthe Palestinian narrative, which is

constantly being shaped and reshaped by recumpisgaes of dispossessions and invasions.

The importance of oral testimony is embeddedérieed to preserve the memory of the
unjust and inexplicable crimes Israel has, andinoas to commit against Palestinians. For
example, in Samera Esmeir's “Memories of Conquestnessing Death in Tantura”, she
examines Palestinian witnesses from Tantura, theofvitnessing, their memories and the
challenges they face regarding the credibilitylefsie memories. With taking Tantura as a case
study, the author reveals the challenges of thestaian memory of Tantura, in which it was
argued that their narratives were incoherent andradictory. It was also argued that they
lacked a narrative closure, and as a result, coult establish a historical trutt*The
incoherence of the narrative of Palestinians whinegised the killings carried out in Palestinian
villages, can be interpreted as to how each of thmmembers and narrates his/her story. This
should not be perceived as questioning the crétiloif these narratives. Yet the author doesn’t
support her argument or even elaborate what shatrbganot being able to put closure to their

narratives.

% ena Jayyusi, “Iterability, Cumulativity, and Prase: The Relational Figurers of Palestinian MempN&kba,
Palestine,1948, and the Claims of memorgd Ahmad H Sa’di and Lila Abu-Lughod (New Yor&olumbia
University Press, 2007), 107-118.

*! Samera Esmeir, “Memories of Conquest: WitnessingtBi Tantura’Nakba, Palestine,1948, and the Claims
of memoryEd Ahmad H Sa’'di and Lila Abu-Lughod (New YoKBolumbia University Press, 2007), 229-230.
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The editors of this book highlight the importandeooal testimonies which serve as
evidence as to what happened in 1948. They alsadionetine fact that Palestinian writers were
not able to narrate the Nakba in stories that ldosure, nonetheless this point wasn't further
explored. This book doesn’'t focus on the narratfethe Nakba but rather on the act of
remembering. In my study of the narrative of thekbh, | refer to the intertwined relationship

between both the memory and the narrative of thédAlavhich complement one other.

It is worth noting that the construction of the é&tinian narrative is multi-layered and
consists of many narrators. However some narratiaa® been marginalized, and as a result
their point of view and experience have not beesrdher included in the ‘official’ Palestinian
narrative, such as women and Peasants. One of disé significant authors whose writings
explores the experience and perspective of maigathlvomen in refugee camps, especially in
Lebanon, is Rosemary Sayigh. Her studies have &otus oral testimonies of Palestinian
refugees residing in refugee camps in Lebanon, sgclPalestinian Women as storytellers”,
“Palestinians in Lebanon: Harsh Present, Uncertainure”, “Product and Producer of
Palestinian History: Stereotypes of "Self". In #idd to her bookPalestinians: From Peasants

to Revolutionariesvhich focuses on the life stories of Palestiniangants.

In Palestinians: From Peasants to Revolutionari8ayigh presents the history of the
Palestinian people that challenge the elitist naea For instance, she examines ordinary
people’s perception of the 1948 disaster, and #&sothat the voices of the Palestinian people
have been missing. Sayigh portrays the statusletf@an peasants before the Nakba, and who
recollected those days by remarking that they live'garadise’. In Palestine, (before the Nakba)
these Palestinians remember their lives as peasdwatsvere able to provide their needs through

harvesting crops off their lands. By conductingisnanterviews with Palestinian refugees and
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through recording their testimonies of dispossessiwost of the interviewees said that at a point
after the exodus they had to return to their vélag order to bring some supplies such as food,
clothes and blankets and leave before the Zioarset would catch them. They later on narrate
the harsh condition of living in exile and degraoatin refugee camps in Leban®nThis study
was published in the 1970s, and was written inflergint context from today. During that time
little was known, or even written, about the Patgsh refugee problem, especially in the West.
Today in 2012 the situation is far different, witie publication of many studies addressing the
Question of Palestine and the Refugee problem ante ©f which rely on oral testimonies of
Palestinian refugees. Nonetheless, Sayigh’'s wovksgus today a better understating of the
status of Palestinians before and after the 194 &laespecially as she presents us with the
narrative of peasants who also constitute a subaieoup; because their voices are also not
included in the ‘official’ narrative.

Just as the lives of peasants were long ignorethé\elitist narrative, women’s voices
have also been neglected, and this was the cous fmicSayigh’s work, that is giving voice to
the voiceless Palestinian women. For instance,Faléstinian Camp Women as Tellers of
History” Sayigh examines the value of personal atares as a source of Palestinian history. She
also highlights the importance of including Pala@sin women’s experience in refugee camps in
Palestinian history. Sayigh reveals the oral testies of Palestinian camp women from
Lebanon whose side of the story are seldom toldfearded in a broader chronological form.
Consequently, their narratives are not recognizeeven categorized as history. Hence Sayigh
emphasizes that oral life stories offer substamtiaterial to historians regarding the Palestinian

experience. The value of oral testimony is thategisters the experience of marginal social

32 Rosemary SayigtRalestinians: from peasants to revolutionar{esndon: Zed Books, 1979).
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sectors and it preserves the cultural and soceacheristics of direct speech. For instance one
of the interviewees, Umm Ghassan, a 60 year refwgeman living in a refugee camp in
Lebanon, tells her story in chronological ordere ®legan with the story of her exodus, moving
on to the oppression of the Lebanese army in tB®4.8nd 1960s, then the Israeli invasion and
massacre in 1982, and ending with the battle otcdraps in 1995-1998. Although the younger
speakers were more formally educated and politgizbey tended to structure personal
narrations around national historical landmarksd @meir life stories revolved around their
political activities which were placed in the fawit of their narratived® The message conveyed
in this study is that Palestinian women tell thestpdifferently from men, and the way they
narrate their experience of living in exile and Hadships they face on a daily basis ever since
1948, presents the reader with rich and informatnegerial. Most importantly, some of the
women not only told the story of the past, but aleatinued to enumerate the Israeli invasions
and internal conflicts with the Lebanese governmehich they continue to deal with until

today.

In “Product and Producer of Palestinian Historyer8btypes of “Self” in camp Women'’s
Life Stories” Sayigh examines the representation‘seflf” embedded in the life stories of
Palestinian women in Lebanese refugee camps. Alseiprevious study, this one relies on the
life stories of women residing in the Shatila camgzorded soon after its destruction during the
“Battle of the Camps” (1995-98). From these stoti@sas apparent that the “self” stereotypes
express historic continuity beginning with theirexs from Palestine and continues with living

in exile in Lebanon. Through the analysis of theelf*s stereotype, this points to a

% Rosemary Sayigh, “Palestinian Camp Women as BeliEHistory”, Journal of Palestine Studie¥ol.27, No.2
(1998): 43-53.
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“collectivization” of personal narratives, in addit to other factors such as age, social status,
educational level which differentiates the spedk@resentation of herself. However, the
omission of women from national historiographyvgent in the Palestinian case, where women
are perceived as incapable of making history. Tginotecording the story of these women,
Sayigh endeavored to deconstruct this stigma aldcto women. For example, in one of the
women’s stories a refugee named Umm Norman gavéiranclogical description of her
displacement and loss. She began with, “All dier ias been lost,” and then went on to give the
interviewer the full names of two sons who had bkéad and a third imprisoned since 1976.
She then listed all the homes she had been dispfaema, in most cases through war, beginning
with Kabri (Palestine), and continuing in south &rbn>* From the recordings of these stories,
it is clear how Palestinian women have a distitglesin narrating their life stories. Although
the first generation Palestinian women began thtsiries with the exodus, later generations
began with their political experience and affiloatiin refugee camps. Despite the fact that both
articles reveal the necessity of including Paléstirvomen’s perception of Palestinian history,
the emphasis of both studies was on PalestinianenamLebanese refugee camps. As a result,
a generalization could not be made, where the exper of Palestinian women in Lebanon
differs from the experience of other Palestinianmea dispersed in other parts of our vast
diaspora.

Women'’s stories of the Nakba has been highly urstienated, their voices as to what
happen in 1948 is not integrated in the semi-cficiarrative. Thus the exclusion of women
from the Palestinian narrative can be enumerateghasof the reasons leading to the ongoing

nature of the Palestinian narrative. In additiofRtmsemary Sayigh’s research, other researchers

34 Rosemary Sayigh, Product and Producer of Palestinian History: Stgpes of "Self" in Camp Women'’s Life
Stories, Journal of Middle East Women's Studis}s No 1, (2007): 86-100.
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have shed light on the importance of listening mmen’s side of the story and documenting
their experience. For instance, in Fatma Kassdtlgstinian Women Narrative Histories and
Gendered Memoryshe explores urban Palestinian women’s experiemdeo witnessed the
Nakba and now reside in Israel. She describes Ih@set narratives serve as a window for
examining the complex intersections of genderphysand memory, nationalism and citizenship
in a situation of ongoing colonization and violesunflict. Her primary assumption is that
women are active agents in the production and prasen of knowledgend history. And based
on the interviews of twenty-five Palestinian womermo witnessed the Nakba, Kassem
emphasized that the competence of oral sourcesribdi® in preserving the past, but in giving
significance to the past from a present- day pmsii This shows how remembering the past
from a present day perspective not only gives itgmmoe to the past, but also reveals how
preserving and passing on the memory of it can gsva better understanding of present events.

Through recording and documenting the experienceldérly Palestinian women, this
gave them a better sense of the importance ohimggeto their side of the story. However, some
of these women were reluctant and hesitant in giogiinformation about their experience of
the 1948 Nakba, because in some situations it @@painful to reminisce the loss of a son or a
daughter during the mass exodus in 1%4& the process of interviewing these women, Kasse
came across women who wondered why anyone wouidt&ested in their life story. As these
women recollected the events of 1948, recent evari as the attack on Gaza in winter 2008-
2009 were vividly embedded in their stories. Fatamce, Salma indicated in her description of
the spread of hunger and thirst during the exodus:

We had nothing, no clothes and no bread for thieliehi....We were fasting.
My cousin died on the road my husband’s aunts amdwo cousins died on

% Kassem, Fatm#alestinian Women Narrative histories and gendenednory(London: Zed Books, 2011), 3-10.
36 :
Ibid, 64-85.
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the road.....The days are repeating themselves nowok In Gaza. Some of
the people have nothing to eat. The days are riegetitemselves, more or
less?’
As Palestinian women narrate their life story leé tNakba, they mention recent events
which verifies the continuation of the Nakba. Thiso reveals the continuity of the past in
present events. These women have not only witdebsetrauma of 1948, but also continue to

watch the ongoing effects of it, and this cleadyeals that the notion of keeping women'’s side

of the story in the margins needs to be decongtduct

After reviewing some of the works written about thakba from different aspects such
as memory, commemoration, the narrative of thedfialan peasants and Palestinian women; it
was clear that not one of these studies have cdrapsévely studied the question of an ongoing
Palestinian narrative. Some addressed the Nakba pslitical event, others examined the
memory of the Nakba and others discussed the egnlw$ women from the ‘official’ narrative.
Due to the shortage of literature written on thatcwity of the narrative of the Nakba, this
shows the need to write and analyze the reasonad#his predicament. Notably this is what
my study hopes to reveal, that the Palestinianatiaer of the Nakba consist of many narratives
and that the catastrophe that befell Palestine94B lcontinues until today. As long as Israel
continues to invade, annex Palestinian territoaied as long as the Palestinian refugee problem
is left without a solution, Palestinian narrativiél wontinue to be told without an end.

Research Question

To what extent has the ongoing of the Nakba aftetiie Palestinian narrative itself?

%7 |bid, 135.
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Sub- Questions

How has the construction of the memory of the Nagbhaped the lives of subsequent

generations?

» What are the reasons behind the continuation oP#iestinian narrative?

= Within the Palestinian narrative itself, are soraeratives more prominent than others?

» How does the narrative of the third generationediffom the narrative of the first and
second generation?

= Through interviewing different generations of P#lean refugees, what are the

indicators to the ongoing nature of the Palestimamnatives? What role does “memory”

and “remembering” play in these narratives?

While interviewing different gendmats of Palestinian refugees the unavoidable weiatiip between the
ongoing of the Nakba and the narrative of the Nakbaflected in the Palestinian narrative, whiohgists of many
narratives. In this study | argue that the Palestimarrative of the Nakba has been influenced ahaoing
Palestinian state of exile, the refugee problem,dbmolition of villages, the construction of thmaeheid wall, the
continuous lIsraeli attacks and occupation, amorgerotontinuing catastrophes which have been refledt
continuity of the Palestinian narrative. This Wik proved through analyzing the interviews of vasigenerations

of Palestinian refugees who gave different anstemy research questions.

Methodology

The methodology that was used in this thesis waas to face interviews with first,
second and third generations of Palestinian refigBas research is qualitative, and the sample
of this studywas purposefully chosen and consists of 22 intarwiwith three generations of

Palestinian refugees. | did not refer to the fulimes of my interviewees; instead | used
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pseudonyms in order to protect their identity. le process of storytelling, there are different
types of narrators such as first person narratonipresent narrator and multi- narrators. And
the Palestinian narrative consists of multi nansatBy multi narration | imply that we have more
than one person narrating the stories of the Naddeh of whom tells his/her stories differently.
Furthermore, the methodology of my study is basedtbnographic fieldwork conducted
in various places in the Ramallah area. The intgrsil've conducted range from Palestinian
refugees living in refugee camps such as Al-Jalzaafingee camp, Qalandia refugee camp, in
addition to towns and cities near Ramallah, sucBias Dibwan, Surda, Ramallah and Birzeit.
So the geographic space of my study is areas imear Ramallah. This was chosen because
Ramallah consists of a diversity of Palestiniamgekes who are originally from different parts of
historic Palestine. The reason | choose to interwéferent generations is to show how each
narrates and passes on the memory of 1948, antiether in light of the deteriorating political
status and instability of the region gives themettdy understating of what took place in 1948
and since 1948. The primary data of my study isruews, and the secondary sources are
books, periodicals and articles that examine th@ua elements of the Nakba. The interviews
I've conducted are combined with an in depth anslgéseveral studies written about al-Nakba,
all in the purpose of unfolding how the continudi/the Nakba has influenced the Palestinian

narrative.
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Difficulties

The difficulties | faced while conducting intervisws that some of the interviewees
would not allow me to record their stories, andndidlirectly answer my questions. In other
cases, they were too straight forward and didr@liyeelaborate or justify what they were saying.
Also in some cases they seemed hesitant and retuotgiving full details of their stories and
insisted on keeping their names anonymous for ipalitand security reasons. Although |
conducted twenty seven interviews with differenhgmtion refugees, | used 22 of these
interviews, because of the limitations of this stubh other words, the interviews | conducted
with refugees were packed with valuable informatwdmere some of the interviews lasted for
over an hour. Because this is an MA thesis | washlé to answer and address all of the issues
raised in the life stories of first, second anddigenerations of Palestinian refugees. Also some
of the interviews were not useful, as | will memtiom chapter three, due to the health conditions

of the interviewees.
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Chapter Two: The Official Palestinian Narrative of the Nakba: Between Commemoration

and PLO Dominance

64 years ago the name Palestine was erased frowotihet map, as the Zionist forces and
leaders strove to occupy, depopulate and erasstipalavith the intent of replacing it with the
newly established state of “Israel”. Ever since 1948 Nakba, Palestinians commemorate the
day, the year and the moment, they were forceflibplaced from their lands and were made
into refugees dispersed in different parts of tledg The aim of my research is not to portray
Palestinians as victims who are incapable of fightor their lands and cause, but to argue that
in such a long and unequal struggle to speak anentember is to residt.Palestinians have for
the past 64 years commemorated the memory of Nekba in various ways, whether from the
poems of Mahmoud Darwish, the novels of Ghassaratéan the caricatures of Naji Ali, the
stories of Samira Azzam, or in the annual festivated Palestinian parades. All these
commemorative forms, in part, construct the memoiythe Nakba as something that can

potentially mobilize Palestinians to resist andhfiggainst the Zionist colonization of Palestine.

Although Palestinians have not yet establishedvarsign state, within the narrative and
commemoration of the Nakba, a semi-‘official’ Pail@an narrative is apparent. For instance, in
the 50" anniversary of the Nakba the main speeches welieersl by Yassir Arafat, and
Mahmoud Darwish, political and cultural embodithef the nation and national experience,
since 1964° Thus a semi-official Palestinian narrative of tiakba has been in the making

since the foundation of the PLO in 1964. Since thsn ‘official’ narrative dominates and

% Rosemary Sayigh, “Product and Producer of PalastiHistory Stereotypes of Self in Camp Women'sLif
Stories”,Journal of Middle East Women's Studies No 1, (2007): 88.

%9 To read more on the 50th anniversary of the Naklgal®m Hill's “Histocity and the Nakba Commemorasmf
1998”, European University Institut@Vorking Papers, (2005): 6.
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overshadows other narratives and experiences thnongosing the PLO discourse of the Nakba
on Palestinians. This was, or still is, reflectadthie commemorations of the Nakba. In this
section | examine the official Palestinian narratithe commemoration of the Nakba and PLO

dominance in commemorative practices, with emphasithe 63 and 64' Nakba day.
1. The Official Palestinian Narrative:

When the PLO was founded in 1964, ancwiifiPalestinian narrative began to emerge.
PLO began as small groups of political activistsl aelf-styled “liberators” who sought the
restoration of Arab Palestine, through war anddéstruction of Israel. Taking armed struggle,
both as practice and doctrine was their main meansnobilizing their constituency and
affirming a distinct national identisa As Palestinians became increasingly restleskarface
of explicit Arab inaction, nevertheless, Egyptialegdent at the time Gamal Abdel Nasser took
the lead in endorsing the initiative of a Palestiniawyer and diplomat, Ahmad al-Shuqgayri, to
set up the PLO as a nationally-representative azgtian for the Palestinians in May 19%4.
Originally the PLO was founded by the Arab Leagn€l964 as a means in institutionalizing
Palestinian energiéé.Here it is important to clarify that the PLO wast a government, and was
without the authoritative means for the disposah @fational government for the propagation of
an official version of history for the entirety thfe Palestinian peopfé Nevertheless, it was able
to reach Palestinians though its newspapers, peaisd its publishing houses, research
institutions and particularly its radio stati®awt Filastin(The Voice of Palestine) which was

listened to by many PalestiniafisEven though the basic elements needed for thélsstaent

“0Yezid Sayigh, “The PLO and the Palestinian Armedd@jle”, The Middle East Online.1-2.www.gale.com
41 H
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2 Edward Said, The Question of Palestine (New Y¥fiktage Books, 1992), 134.
3 Rashid KhalidiPalestinian IdentitfNew York: Columbia University Press, 1997), 19832
44 11;
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of a government or a quasi state were missingPl@ was able to enforce its version of the
story through its various centered institutionghie Diaspora, especially in Lebanon which was
the center of the PLO through fundamental yearsgroiggle after their exodus from Jordan until
the Israeli invasion of Lebanon in 1982. For ins@nthe PLO research center in Beirut
underwent many Israeli bombardments, and in 1983dkearch center was bombed by Israeli
forces and closed down by Lebanese officials.

The largest Palestinian political grouping is Fatathich was dominated by Yassir
Arafat. So Fatah is grouped under the umbrellzhefRLO%® and the PLO began as an armed
struggle group with the aim of liberating PalestiWet the idea of state building wasn’t missing
from their agenda. One of the main consequencasnoéd struggle, involved a process similar
to state building. State building in the Palestin@ase involved the establishment of quasi-
governmental services providing medical care amibbwelfare to the mass constituéhtt was
also obvious in the obsessive insistence of the Bh@btaining from both Arab and non-Arab
governments recognition as the sole legitimate esgrtative of the Palestinian peofile.
However,the fact that the Palestinian leadership basddgismacy on its role in armed struggle
against Israel, encouraged the tendency towardulpsppolitics and authoritarian contrdl®.
Historically speaking, the PLO began as armed gteugroups and its role in armed struggle and
resistance was prevalent throughout the 1960s,s18/@8 1980s. But with the passage of time,

the “PLO has transformed itself from a nationaktéition movement into a kind of small town

“5Samih Shibab, “al-thakira al tha'iafiaho sia’gat riwaya tarikhira lil-nakba eshkaliatawahadiat tahrir Mustafa
Kibha (Haifa: Mada Al-Karmal, 20062,78.
6 Edward Said, The Question of Palestine, 157-161.
7 Yezid Sayigh, “Armed Struggle and State Formatidoyrnal of Palestine Studiggol. 26, No. 4 (1997): 18-26.
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government, with the same handful of people stillcommand® Initially the semi-official
Palestinian narrative consists of four essentiahmmnents armed struggle, liberating Palestine,
the right of return and self determination. Throogt the 1970s and 1980s, the PLO’s official
narrative was embodied in cultural and intellectiiglires, who supported the PLO’s role in
armed struggle and fighting for Palestinians freedsuch as Edward Said and Mahmoud
Darwish.

Edward Said was one of the most prominent Palestimtellectuals, whose writings,
before the Madrid conference and Oslo Accords, sdhrthe official Palestinian narrative.
Edward Said became a member of the Palestine Ndt@wuncil in 1977. His role in informing
a western audience of the Palestinian experienesitsf and struggle for self-determination, has
indeed facilitated in the construction of a senifiaal’ narrative. For instance, in th@uestion
of PalestineSaid’s support for the PLO was clear as he saichySelf am greatly impressed with
the generous presence in the PLO of values, idges) debate, revolutionary initiative- human
intangibles whose role, | think, has far exceedmtj has demanded more loyalty than the
routine organization of a militant party might havé Most importantly Said’s vision of peace
and self determination is based on the fact tHafb states have accepted United Nations
Resolution 242 as a basis for peace in the regiod;the PLO has indicated that in return for a
U.S. declaration of support for Palestinian setiedmination culminating in an independent state
it will create very concrete proposals on pe¥céet one must note that Said spoke to a western
audience and endeavored to change the western imhége PLO as a terrorist group. Instead he
informed his audience that the PLO represents thidgigal and national aspiration of the

Palestinian people. Thus Said promoted the idemjost solution for the Palestinians based on

0 Edward SaidPeace and Its Discontenllew York: Vintage Books, 1995), 4.
*! Edward, SaidThe Question of Palestir{dlew York: Vintage Books, 1992), 145.
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the establishment of a sovereign independent Rabesistate. However his support for the PLO
and the Israeli-Palestinian peace process endedthé signing of the Oslo Accords- which will
be noted in a moment.
On the other hand, Mahmoud Dariwish’s poems sapethe cultural figure of the
PLO’s official narrative. Darwish represents théate” of the Palestinian in the second half of
the twentieth century—continuously in exile and undegs: exile from the Galilet Lebanon
in 1948, return to his destroyed village in theil@al and life as gresent absentee, life as a
Palestinian citizen of Israel under the militgygvernment, departure for exile in the Palestinian
diaspora, joining the PLQhe siege on Beirut and the exit from it, life innis, the life of the
exile in Paris, residing in Ramallah after the establishimof the PalestiniaAuthority, and
living in Amman?® His broad personal experience and its connet¢ti@o many of Palestinians
experiences have established him as a nationa’p&elward Said even designated Mahmoud
Darwish’s work‘Bitaqit Hawia” (ldentity Card) as a national poem. The poem opsrfsllow:
Record!
| am an Arab

And my Identity Card

Is number fifty thousand

I have eight children

And the ninth

is coming in midsummer

Will you be angry?®
The power of this small poem, which appeared inl#te sixties, embodies the Palestinians

whose political identity in the world has been reetlito a name on an identity cafcHence

Dawrish’s poems portray Palestinian national idgntiesistance, Israeli siege, right of return,

3 AlImog Behar, “Mahmoud Darwish: Poetry State ofgieJournal of Levantine Studigs/ol.1 (2011): 189-199.
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and exile. All these elements have been integratdtie official narrative of the PLO. In his
poems Darwish combines political activism, poetapd history in an eloquent way which
Palestinians from all over the world related to.dAn 1973 Darwish was active with the PLO
and established good ties with Fatah’s leader, i¥@gafat. He was active in the PLO until
1993, when he resigned in protest of the Oslo a@sc4iThe agreement, he believed, “embraced
a peace without justice for Palestine and was ddotoefailure”® Just as his friend Said,
Darwish was highly disappointed with PLO’s concessn signing the Oslo Accords which did
not serve justice for the Palestinians. In thiglgt is not my task to critically read Darwish;tbu

to show how he has played a major role in the coasbn of this semi-official narrative.

After being an advocate for the peace m®de the Middle East during the late 1970s and
1980s, Edward Said began to write about the ertldeopeace process and its failures in the early
1990s. For instance, in one of his articles, Sdiddated that the larger problem is the PLO’s
recent vision of itself, its own history, and it&/ro goals. He further adds that, “Many of us
supported the PLO not only when it promised torkbe Palestine, but also when in 1988 it
accepted partition and national independence fque22ent of Palestin€®. After the signing of
the Oslo Accords Mahmoud Darwish, member of the Rix@cutive Committee, following the
example previously set by Said, resigned in préfederefore, both political and cultural
embodiments of the Palestinian official narratiaye up their decades of support of the PLO,
and didn’t hesitate in showing their increasindigue of PLO leadership’s decisions during the

so-called peace Accords.

>’ Mohammed Omer, “Opening a Space for Jasmine: MadrBauwish, Poet of Palestine and the World-
Washington Report™Mahmoud Darwish Foundatioihttp://www.mahmouddarwish.ps/etemplate.php?id=47
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The historical breakthrough announced by Rh® and Israeli government in 1993 is
basically a joint decision to signal a new phaseecbnciliation between two enemies; but it
also leaves Palestinians the subordinates, witaellsstill in charge of East Jerusalem,
settlements, sovereignty, and the econ8yn the Oslo Accords, the PLO was recognized
by Israel as the representative of the Palestipeople, and on the other hand the PLO
recognized the state of Israel. However the questib Palestinian autonomy remained
limited. Oslo included that Israel will allow theague notions of “limited autonomy” and
“early empowerment” for Palestinians in the GazapStnd Jericho. Israel will control the
land, water, overall security and foreign affairs these “autonomous” aresln Oslo,
Palestinian leadership had given up on self deteatimn, Jerusalem and the refugees,
allowing them to become part of an undermined B#irml status negotiation®® The signing
of the Oslo Accords in 1993, overlooked many crussues which constitute the question of
Palestine such as: the Palestinian refugee probietmeving Palestinian lands, dismantling
Israeli settlements, free movement of Palestiniamsl myriad of fundamental unresolved
issues.

Many Palestinians were shocked with the outcome thad Israeli-Palestinian
negotiations which was sponsored by the US. Feamte Edward Said noted that “in the past
| spoke out for peace and Palestinian rights arainaglsraeli practices. All of a sudden the
major Palestinian leader, Yassir Arafat, signechgreement with Israel (under United States
sponsorship), and | found myself criticizing thecadled peace, as well as the PLO and its

64
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realize that Said changed his mind regarding th@'®kole in liberating Palestine. In the first
book he stood with the PLO and supported theirggleu for liberation, in the latter he
severely condemns the PLO and the peace procdss says: “l find myself puzzled as to
why both the PLO and the Arab states allowed thémasdo get into such as extraordinary
stupid position, that is, to sign peace agreemeitis Israel before even the most limited
versions of resolutions 242 and 338 had been cempiith”®®> Said had an influential role in
mediating the negotiations process between the Bh® the US, yet when the so-called
negotiations failed he changed his view, positaang support of the PLO and its leader Yassir
Arafat.

Although the PLO representatives were negotiatimg fate of Palestinians with
Israeli officials, they disregarded Palestiniareligictuals, Palestinian refugees and Palestinian
political parties’ perspective before failing intocarefully planned Israeli trap. The peace
process was totally oblivious to the interest o tRalestinian people, in addition to its
enchantment of Israel’s position by propagandapmiitical pressur&® Oslo gave Israelis and
supporters of Israel a sense that the Palestimablem has been solved once and fofall.
Conversely, the outcome of the peace process wdsofa solving the Palestinian problem.
As one of the third generation refugees | intergdwuts it, “When you look at the history of
negotiations, it's been twenty years now and likaitl before we are much worse off than we
were” %

Although Edward Said and Mahmoud Darwish showesdr thtmost disapproval of

PLO'’s role throughout the so called peace proagssintil 1993 they both had a huge impact
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in the construction of this semi- official Palestim narrative. As previously mentioned, in the
Question of PalestinBaid showed his inalienable support of the PLO @reh advocated the
establishment of a secular democratic Palestintate sand supported the idea of peace
between Palestinians and Israelis. Said was afseraber of the Palestine National Council,
and resigned in 1991 because he lost confiden¥assir Arafat’s leadershify.On the other
hand, Mahmoud Darwish was a part of the PLO Exeeuommittee, his activism in the
PLO was embodied in his poems and speeches ontiRialesational identity and exile such
as “Passport”, “Without Exile, Who am I?"and “I Aithere”. Even though he showed his
protest against the Oslo Accords through resigfioign the committee, until today his poems
symbolize the official Palestinian narrative. Thiogth Said and Darwish’s work which
represents Palestinian experience in exile havéribated in the formation of the official
Palestinian narrative through their various workd #heir personification of the question of
Palestine. It is important to clarify that both Gaind Darwish did not aim at constructing a
semi—official narrative, but their work has beeredisnd manipulated by the PLO to become
a part of this narrative. For example, Darwish mfspoke about not being a representative,
but was one nonetheless; especially as he stoddRmitofficials during commemorations of
the Nakba and delivered speeches. This is a cactiad where Darwish spoke about not a
representative, but his appearance and associaitioi?A and PLO officials have categorized
him as one.

2.63 Anniversary of the Nakba: “Refugees Revolution”

On May 15, 2011, during the ®3commemoration of the Nakba, a new form of

commemoration took place. As Palestinians fromsalkes of the Syrian, Lebanese borders

%9 Mortimer Mildred, “Tribute to Edward SaidResearch in African Literature¥ol. 35, No 1 (Spring 2004):6-8.

39



courageously jumped off Israeli fences and straveriter the occupied territories, with the aim

of returning to their lands.

The camera followed the movements ahallsgroup of people advancing from the mass
of protesters. They were carefully making their wagwn a hill towards the high fence that
closed off the mined field separating Syria frosiatvn occupied territory of the Golan Heights
that borders historic PalestifeMost of the protestors were young Palestiniarswdrfrom the
470,000-plus refugee community in Syria: from Yaukeoefugee camp inside Damascus, from
Khan el-Sheikh camp outside it, from Deraa and Hoefiggee camps in the south, and from
Palestinian populations all over the courltryDespite the shouted warnings from the villagers
from Majdal Shams about the lethal landmines itediaby the Israeli military right up to the
fence, these ordinary young “Palestinian refugéesjan to both climb and push at the feffde.
was a profoundly revolutionary moment, for thesadrads of young people entering Majdal
Shams. Waiting, struggling, and organising foretition and retur What differentiates the
2011 Nakba day from others is that it happenedrevalutionary atmosphere, the Arab Spring.
It wasn’t a coincidence that Palestinian refugeesewallowed to cross the borders from the
Syrian and Lebanese side at a time when Arab sesietere rebelling against their hegemonic

regimes, such as in Syria.

Before May 15, 2011 Palestinians inside OiRTthe diaspora, and in refugee camps have
been calling for an enormous ‘march of a millioean the borders in order to liberate Palestine

and break all imposed borders between them. Hexerdle of social media was prevalent,

“Karma Nabulsi, “Nakba day: we waited 63 years liis’t The Guardian19 May, 2011.
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particularly facebook. Palestinian activists hagked on the Internet for a mass uprising against
Israel to begin on May 15. A Facebook page callorga third Palestinian intifada had gathered
more than 300,000 members before it was taken dowfarch after complaints that comments
posted to it advocated violerde However when May 15, 2011 approached thousands of

Palestinian refugees, rather than a million, matdbevard the borders.

(Figure Number 1 Photographed by Jalaa Marey/Rguter

Palestinian refugees who marched toward the Istetiers were from the®and &'
generation refugees, who obviously have not foegothe injustice done to them 63 years ago.
And on May 15, 2011 Palestinians inside “IsraeldJeRtine, Lebanon, Syria and even Egypt
started their non-violent commemoration, howeveadk caused another massacre and killed
over 20 people, mainly Palestinian refugees onfabe borders> The Israeli forces attacked

unarmed, non-violent protesters with great fordemalitary means and equipment. The Israeli

* Ethan Bronner, “Israeli Troops Fire as Marchersagh Borders'The New York Time46 May, 2011.
> “Nakba Day 2011 Palestinian Refugee RevolutioMgy 16, 2011http://occupiedpalestine.wordpress.com
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military forces even infiltrated demonstrators disgd as Muslim women to arrest and attack
civilians.”® Despite the Israeli assaults and warnings, Raiass inside Israel, in the West
Bank, near the Syrian and Lebanese borders; comragzdcthe 6% anniversary of their Nakba.
Young protestors, notably third and fourth generatrefugees, took matters into their own
hands. They fought for their right of return andrevéed up with waiting for Palestinian leaders

to demand and implement their right

It is important to note that during the 20Makba day, as'8and 4' generation refugees
sought to enact their right of return, this actrdiccatch many by surprise. The PLO has been
historically concerned with return as the chielutesf liberation’’ The right of return has been
historically reflected in the speeches and propdgasf the PLO, especially during the 1980s.
For instance, during the 1980s, as the PLO devdlafse political programme, its leaders
displayed four approaches towards the relevantieeofight of return in the context of a political
settlement with Israel: utter disregard of the @&pig literal acceptance of Resolution 194;
calling for full realization of return in a Palesan state within territories occupied in 1967; and
a method of differentiating between the collectigalization and the individual of&The right
of return is a basic principle embedded in the seffitial narrative of the PLO. PLO leaders
refused the solution of resettling Palestinian ge®s in host Arab countries, because it
contradicts with their right of return. This theinas been resonating in the Palestinian diaspora
and in refugee camps for decades, as Palestinfagees insist on retuning and refuse
resettlement as an alternative for their right.isTdoctrine was advocated and represented by

young Palestinian refugees, as they literally grmvenact their right of return.
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During the 2011 “march of return”, third generatiefugees upheld the right of return
and rejected resettlement. This march confirmetfthaghe majority of Palestinians, the thought
of returning to their homes in Palestine has reewithe force driving the contemporary
Palestinian struggle and the dream that has bepam®f the collective memory of shared grief,
suffering, and hop& So this march was a consequence of the semialffitiO narrative which
has been calling, upholding and fighting for thislienable right throughout the 1960s and

1980’s.

The amount of political mobility during the 63rd mmemoration of al-Nakba was
profound and unprecedented. For the first time akid commemoration history Palestinians
simultaneously enacted their right of return in flleand among Palestinians displaced inside
Israel, on the borders of Lebanon, Egypt, JordazaiGand in the West Bank near the Qalandia
refugee camfl’ Despite the Israeli threats and attacks, Palassrfrom all sides of the borders
defied the IDF and marched towards the bordersragpg them from their villages and homes.
On the one hand IDF received these protesting #abess with arms and landmines, on the
other hand, the weapons the protestors carried Raestinian flags, the deeds to their home and
a young man was even carrying his grandmother waited 63 years to see her homeland and
witness this historic moment. Although Israeli setd carried lethal weapons, Palestinians

carried a by far more powerful weapon; that is deteation to return.

Despite the bravery of third generation refugeesmarching towards an uncertain
destiny, there was a hidden propaganda behindrthish. Although plans for this march spread

all over the social media, including Facebook, eéheere signs of official support in Lebanon

9 Jaber Sulieman, “Trapped By Denial of Rights, lbusof State: The Case of The Palestinian Refugees
Lebanon”,Al-Shabaka(2012):2.
80 Karma Nabulsi, “Nakba day: we waited 63 yearstfis”, The Guardian16 May, 2011.
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and Syria, where analysts said leaders were usm@alestinian cause to deflect attention from
internal problem&’ Palestinian protestors would not have been abteaoh the borders without
the Syrian and Lebanese governments’ approvakedined likely that President Assad of Syria
was seeking to divert attention from his onslaughtthe popular uprisings there by allowing
confrontations in the Golan Heights for the fiiste in decade® It is important to note that the
Golan Heights has been under Israeli control stheel967 war, and since that time Syria has
never allowed Palestinians to protest or even ghteborders. Hence Palestinian refugees have
been used as a tool in order to deflect the woldigntion from President Assad’s aggressive

response towards the Syrian revolution.

The fact that protesters made it to the border étbdnon and Syria raises questions
concerning whether those governments had endongedctions. Protesters in Lebanon claimed
that they received permission from the army to retite border area near Maroun al-Ras,
‘classified as a militarily sensitive regiof?.Also Hezbollah was believed to have helped
coordinate the marcif.The tension between Hezbollah and Israel, afee2006 Israeli invasion
of Lebanon, is hanging by a thread. But the inteamal regional problems in Lebanon, since
Palestinian refugee camps in Lebanon was the cehteLO armed struggle until the 1980s, is
much more complicatef. The instability of the regional and internal agpem Lebanon

whether from the tribal disputes or in the Israédizbollah struggle, have in a way motivated

z; Ethan Bronner, “Israeli Troops Fire as Marchersa®h Borders"The New York Time46 May, 2011.
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Hezbollah and Lebanese officials to support Pailestirefugees “march of return”. Although
Palestinians were used again as a tool so as lecti¢fie world’s attention from the internal
problems in Lebanon, it was a symbolic gesturealpihg Palestinian refugees implement their

right of retun.
3. 64" Commemoration of the Nakba: from PLO Perspective ad Voice

In 2012, the 64 Nakba day was organized by the PLO departmentfafjee affairs, as
they hung “official” posters all over Ramallah itiag Palestinians to commemorate the memory
of the Nakba. On May 15, 2012 thousands of Palestsnmarched towards clock square in
Ramallah to commemorate the"§éar of cataclysm, as they carried Palestiniansfladack
flags inscribed with the right of return and somereveven carrying keys to their homes.
However unlike the previous Nakba day in 2011, whias marked as “refugee revolution”, this
year Palestinians did not plan or organized a mtrafards the Israeli borders. As shown in the

picture below, “the right of return is a red lifi&at cannot be crossed”
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(Figure Number 2)

During the beginning of May, the PLO departmenteadtigee affairs hung posters in the
West Bank which ensured ‘the right of return’. Inetposter below, the PLO addresses
Palestinians by saying that: “It is your duty, yaetigion, your belonging, your refusal of
injustice, and occupation that requires you to ip@dte and raise your voice aloud: No to
occupation, No to imprisonment, and No alternafivea state and the right of returff’ Just
from the tone of this poster, it is clear how Pl@icts its narrative on Palestinians and makes
participating in their commemorative festival atipaal obligation’ upon all Palestinians. The
fact that a PLO faction (Department of Refugee Wdfaplanned and organized how and when
Palestinians were to commemorate th& §dar of Nakba, reveals that the PLO enforces its

authoritative role and voice in representing Palest refugees and their right of return.

% This statement was translated by the author.
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(Figure Number 3)
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(Figure Number 4)

As mentioned earlier, the theme of 2012 Nakba dag the ‘right of return’ which was
portrayed in all of the PLO Department of Refugdéais’ posters. Such as the poster above
which indicated “Return is our Right and our Degtin Nevertheless, the right of return has
become an industry which the PLO and the PA haveaated in their semi-official narrative of
the Nakba and in the commemoration of the Nakbah&®A commodified the right of return in
order to gain civil society’s support for its rofeupholding their sacred right. As depicted in the
picture below, PA officials were present in thé"8dakba day, in which Salam Fayyad's stated
that, “The right of return is sacred and cannoaibandoned”. He also mentioned the upcoming
PA elections. This shows the absurdity of thisrgellakba day. Commemorative practices are

normally about remembering the past rather thareriding ones political party for elections,
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yet the PA tends to use Palestinians right of reag a means in gaining Palestinians votes for

the supposedly upcoming PA elections.

(Figure Number 5)

In the 2012 Nakba day, contrary to last ye&iakba day, a Palestinian uprising did
not happen and the commemoration was just likeahgr commemorative practice, in which
PA officials gave speeches and children sang ton#imnal anthem. For instance, Palestinian
prime Minster, Salam Fayyad, delivered a speeclkthvensured Palestinians right of return,
human rights and Palestinians right in establistdrgiate in the 1967 lines. Dr. Fayyad stated
that, “commemorating the Nakba despite the passingix decades confirms Palestinians’

determination in continuing their national strugtgegain their rights, under the flag of the PLO;
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its only and legitimate representative which hamngformed the tragedy of refuge into an
example of national struggle”. The fact that PAi@m#is spoke about Palestinian struggle for
justice, proves that the PA was asserting an afffealestinian narrative. A narrative that defines
the PLO as the ‘only’ legitimate representativetlod Palestinian people, this orientation has
been emerging since the 1970s. Therefore, rementpéd years of injustice and statelessness
was being unilaterally presented by the PA. Althotige PLO and the PA are not the same, it
terms of objectives and circumstances under whiely tvere founded. For instance, the PLO
began with the aim of armed struggle and liberaRagestine and consisted of many Palestinian
factions including: Fatah, The popular Front foe thiberation of Palestine (PFLP), and The
Popular Democratic Front for the Liberation of Bélee (an off shot of the PFLP) among other
groups®’ Whereas the PA was established in 1995 with theddi governing the OPT, and is
dominated by Fatah (a faction of the PLO). Yetythave the same audience and they both
claim to represent the Palestinian people. Themmbodied in the official role they both play in
organizing Nakba commemoration festivals. For imsta the PLO organizes Nakba
commemoration in the dispaora, especially in refucgmps in Lebanon. On the other hand, the

PA along with the PLO coordinates the ‘official’maemoration festivals in the OPT.

It was clear that during the 2012 Nakba day thesBéght to represent Palestinians’ side
of the story in its own hegemonic point of view,dathis version of the story overlooked
women’s narrative of the Nakba and even refugebsrefore, in the 62 anniversary of the
Nakba the act of remembering the past and subsetragedies were being represented from a
faction of the Palestinian society rather thareis$irety. My goal is to undermine the role the

PLO played in armed struggle and liberation of Btate in the past, but to emphasize how this

¥ Edward SaidThe Question of Palestirdlew York: Vintage Books), 159.
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role has underwent a drastic change ever sinc®#he Accords, and the establishment of the
Palestinian Authority, who became more concerndl thie establishments of a Palestinian state

rather than liberating Palestine.

(Figure Number 6)

Another issue which distinguishes the 2012 Nakdbafdom 2011 is the Palestinian prisoners’
hunger strike. For instance, the poster above atélicthat: “occupation+ settlements+ apartheid
wall+ imprisonment= the continuation of the Palaistn Nakba”. In the morning of May 14,
confirmation of a deal between the hunger strikard the Israeli Prison Authorities (IPA) was

heard. The mass hunger strikers, who had gone y8wighout food, seemed to have succeeded
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in achieving most of their demands, which includacee main calls: ending administrative
detention, ending solitary confinement and thetrigtifamily visitss This agreement was seen as
a victory for Palestinian prisoners who underwenhass hunger strike in order to make the
Israeli Prisoners Authority listen to their demantlsese prisoners were fighting for their basic
human rights and needs, and in their peaceful malent strike, they were able to gain the
support of the entire Palestinian community whadtwith them in demonstrations demanding

their immediate release.

The Palestinian prisoners’ hunger strike beganept&nber 2011, in which Palestinian
detainees in Israeli jails started a hunger sttikgrotest their treatment by the Israeli prison
services® Under the previously mentioned agreement, whiels signed following mediation
by Egypt and Jordan, Israel was to end solitaryfisement for all prisoners and allow around
400 prisoners from Gaza to receive family visitéAround 2,500 prisoners joined the hunger
strike after it began as a mass protest on 17 Aprilandful of prisoners had been refusing food
for a longer period. Two, who had been on hungéestor 77 days, were believed to be close to
death, and six others were in critical conditibin the afternoon of May 15, 2012 a number of
protestors went near Ofer prison in Ramallah aadh&s began with Israeli security forces near
the prison. Hundreds made their way to Ofer prigoithe largest demonstration there Yfethe

Israeli army surrounded the protesters from thrdessand fired large amounts of tear gas

8 |ina Alsaafin “Nakba Day 2012: Revolution on HaldXlakhbar English 16 May, 201 2http://english.al-
akhbar.com/node/7392
8 “palestinians detained in Israel Start Hungerkstri Ma’an News Agency, Tuesday 27 September, 2011,
http://www.maannews.net/eng/ViewDetails.aspx?1D-0631
% Harriet Sherwood, “Palestinian Prisoners End Hun§érike”, The Guardian Monday 14 May, 2012,
Qlttp://www.quardian.co.uk/worId/2012/mav/14/paIa'Eah-prisoners-end-hunqer-strike

Ibid.
%2 Lina Alsaafin “Nakba Day 2012: Revolution on HaldAlakhbar English 16 May, 2012.http://english.al-
akhbar.com/node/7392
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canisters, which forced the majority of protestersemain at a distance from the Ofer gail.
Accordingly, the 2012 Nakba Day was marked by ®admn prisoners’ hunger strike, as

they resisted their unlawful imprisonment. Durifge 2012 Nakba day ceremony, Palestinian

officials referred to the bravery and achievemaeait®alestinian prisoners, yet again they were

being represented through the PA.

Despite the fact that on the national and inteomati scene the PA speaks on behalf of
Palestinians and negotiates their fate with Isaael the US, this does not mean that Palestinians
approve of such negotiations. For instance, onr8ayl June 30th and Sunday, July 1 young
protesters gathered at Manara Square in downtowmaRah holding up posters denouncing the
PA’s act in receiving Shaul Mofaz, ex Israeli DedfenMinister. The violent repression of
demonstrations in Ramallah by Palestinian Authgoitlice reveals the growing unpopularity of
the PA’s commitment to negotiations with Israel ammmalization of the Israeli occupatich.
Initially called by the civil society network Patesans for Dignity, the 30 June demonstration
was to protest the decision of the PA presidentntate Shaul Mofaz to Ramallah. Given
Mofaz’'s command of the Israeli occupation forces] #&ter the Israeli Ministry of “Defense”
during the second intifada, he is responsible fon@rous massacres and kidnappings, amongst
the most infamous the use of bulldozers to destayses in the Jenin refugee camp in 28503.
As a result, the fact that PA president was eveneroplating the idea of negotiating with this
Israeli perpetrator created a mass mobilization rgmgouths, especially amongst third and
fourth generation refugees. Due to intense pressam youth movements, political parties and

even from within Fatah, the PA postponed the mgetim spite of that the youth protests went

% Anna Day, “Nakba Day Protest: LIVPolicymig May 16, 2012http://www.policymic.com/articles/8358/nakba-
day-protests-2012-live
% Jamal Juma, “PA repression feeds flames of Palestdiscontent”The Electronic Intifada3 July, 2012.
95 H
Ibid.
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ahead as schedul@iThis mass protest was met by police officers’ aggion who sought to
‘contain’ this protests, as they shoved, kicked] baat protesters around thémNot only that
but the PA also infiltrated undercoverukhabarat(secret services) using metal chains and
batons to beat unarmed protesters, attack joutsiallseating women and young people,
kidnapping protesters from the street and beatiegitin regime police stations “is a sign that
any veneer of respectability and legitimacy that /A has worked so hard to attain, is wearing
thin”.%8 For instance, one of the women | interviewed Fa purpose of my research, Laila is a
third generation refugee, was attacked by polifiearts as she testifies:

| saw a friend being dragged away by four thugsl @mmediately went after them,

trying to get my body between my friend and thegthso that they wouldn’t take him.

| couldn’t reach them though, and was pushed bamterthan once. | surged forward

again and one thug began screaming at me, showmengith a plethora of insults. |

yelled back for the thugs to let my friend go. ®@mne thug drew back his arm and

slapped me hard across the face, in broad daybghtne of Ramallah’s busiest

streets, shouting “WHORE! PROSTITUTHES

The protests which roamed the streets ofid@ah during the end of June and beginning of

July, was organized by a youth movement callede®alians for Dignity’. These protestors
constituted, in part, third and fourth generatiefugees and the increasing amount of tension
between these youths and the PA was profound.hifg and fourth generation refugees refuse

to co-opt with PA’s dominance in negotiating thigite or even speaking on behalf of them in

negotiations with Israeli leaders. Despite PAadfs’ assaults whether physical or verbal as

% Ibid.

%’ Lina Alsaafin, “First-hand: Ramallah protests agaiMofaz meeting attacked by PA police, tHughe
Electronic Intifada Tuesday, July 3, 2012.

% Juma, “PA repression feeds flames of Palestiniacoditent”.

% Lina Alsaafin, “First-hand: Ramallah protests aghiMofaz meeting attacked by PA police, tHugse
Electronic Intifada Tuesday, July 3, 2012.
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shown in the testimony above, Palestinians refodeetsilenced by the PA, as the youth protests
proved the PA can no longer control the riots awditly mobilizations who chanted ‘NO

NEGOTIATIONS WITH ISRAEL’ [emphasis added].

In summary, for the past sixty-four ye&slestinians have commemorated a historical
event that began in 1948 and remains till this diégny of the Palestinian people are living the

reality of the Nakba today, so the pain of the opennd has not yet healé¥.

Despite the fact that Palestinians have yeb established a state, an official narrative
dominated by the PLO exists. Some Palestinian latelals have directly and indirectly
contributed in the construction of this official rrative, such as Edward Said and Mahmoud
Darwish, who stood with the PLO’s doctrine in lia#ng Palestine throughout the 1970s up until
the early 1990s. Yet when Fatah’'s leader, Yassafaéhy signed the Oslo Accords on the
Washington lawn, both Said and Darwish’s suppotthef PLO ended. But their work, in part,

embody the official narrative of liberation, life exile and self determination.

The PLO’s semi-official narrative was refiedtin the 64 anniversary of the Nakba which
was organized by the PLO Department for Refugeaifsf As Palestinians marked the"64
anniversary of the Nakba, those who delivered dpEem this ceremony were PA leaders such
as Salam Fayyad. His speech manifested the ‘dffifeeestinian narrative of the Nakba, as he
emphasized “Palestinians right of self-determimatiom an independent sovereign state”.
However, in the Palestinian- Israeli negotiatiomecpss, establishing a sovereign Palestinian
state and the issue of returning Palestinian refsige their lands is far from being achieved. As

shown in this chapter, Palestinian refugees tookemanto their own hands during the 63

190 Aziz Abu Sara, “For the Palestinians the NakbaoisHistory”, Independent Reporting and Commentsogn
Israel/Palestine, 15, May, 201&tp://972mag.com/for-palestinians-the-nakba-istnstory/45771
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Nakba day, as they organized the return march theaborders of Syria and Lebanon with the

hope of returning to their lands.

56



Chapter Three:
The Narrative of First Generation Refugees

The issue of recording the oral history of thos@wilitnessed a catastrophic event and its
contribution to the historical record of a counyparticularly important in the Palestinian case.
According to Palestinians, a great deal of theittem sources disappeared or were destroyed as
a result of the 1948 war, which wasn’t a war irraaitional sense, but was a larger project of
ethnic cleansind® Palestinians have thoroughly sought to rewriterthisitory with referring to
the oral testimonies of Palestinians who experiéride before, during and after the Nakba.
Those who survived the Nakba can be describedlems Falasteen?? whose stories of
displacement presents Palestinians with a broaaieative of what happen to Palestine during

the Nakba.

Interviewing first generation Palestinian refuggese me a better understating of how
the story of their Nakba is individually construttéMost of the interviewees described their life
before the Nakba, and highlighted the many landg ttwned as a sort of utopian lost paradise.
However, after the Nakba they described the stdryheir displacement and the on-going
displacements they’ve experienced ever since thd&avhich constitutes an important part of
Palestinian history. This chapter analyzes the difaries of first generation refugees, whose

testimonies of the Nakba forms a crucial chapteh@Palestinian narrative of the Nakba. While

1015aleh Abdel-Jawad, “limatha la nastati’ kitabaikiaina al moa’ser dona estikhdam al masader abstiaf,

naho sia’'gat riwaya tarikhira lil-nakba eshkaliaianahadiat, Tahrir Mustafa KibhéHaifa: Mada Al-Karmal,
2006),26.

192 palestinians usually name generations by reldtiem to historic periods, hence Jeel Falasteergéheration
formed in Palestine. Rosemary SayiBhJestinians: From Peasants to revolutionar{esndon: Zed Books, 1979),
58.
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listening and analyzing the life stories of thestfigeneration refugees, indicators of an on-going

Nakba will be explored

1. Life before the Nakba:

The basis of this chapter is a set of life storerded from October 2011 until
May 2012. The first generation refugees | intenedvior this chapter live in Al-Jalazoun
refugee camp, Ramallah, Surda and Deir Dibwan, Uss;aas noted earlier, the overall
interviews conducted for my study are areas nean é&tamallah. The majority of the
people | interviewed for this chapter are womenisMmas purposefully chosen, because
women’s side of the story remains in the marginthefbroader Palestinian narrative of
the Nakba. Nevertheless, | did not use all of titerviews conducted for the purpose of
this chapter, because some of the intervieweesersufffrom an illness and spoke
incomprehensibly. While interviewing six of the fggration of the Nakba’ | got a sense
of what their lives were before the Nakba, whichswaedominated by a ‘paradise’
theme. Although this is not the focus of my stuldfigund it important to present a brief
summary of their lives before the Nakba, so ahtmwshow the Nakba has fragmented in
reality and in a kind of collective imagination,dacontinues to fragment, the Palestinian
society.

Many studies have focused on life during and atter Nakba, as a result, life
before the Nakba has been marginalized in Palastimistoriography. Yet some scholars
were aware of this lack and relied on oral historgepict life before the NakbB&® And
from the interviews I've conducted with elder Pélgan refugees, here is how some of

them described their lives before the Nakba:

193 Such as Rosemary SayighPalestinians: From Peasants to revolutionar{esndon: Zed Books, 1979).
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Imm Najih : is a 74 year old woman originally from Haifa andrently resides in
Deir Dibwan!%*Before she began telling her story, Imm Naijitufita cigarette and each
puff of smoke was as if a memory was being rectdlcShe describes her life before the

Nakba as follows:

We were living the best life, in the heart of Haifght near the shore. Until
today our house still stands..... We [as in Palemtis|i were living in peace
with the Jews as one family. Those who came frofrAl/es were my fathers’
customers....we were neighbors, we use to play wiémt and everything.
When my father died in 1947, Jews attended hisr&lraad were even crying.
They were our neighbors, we were living like yowple in Deir Dibwan, in
solidarity.....In Haifa we were one of the happiesbple. We owned many
lands. My fathers’ house had a brick surface, jikst the ones rich people
had. We weren’t peasants. We had servants and vgorlteo looked after the
sheep and cows...We were civilized, Haifa was the¢ecesf civilization.**®

It is important to note that the intewi@bove depicts an urban story, thus the
socio, economic and cultural influence of the oy Haifa was illuminated. The
composition of Haifa’s population is highly diverge addition to the Christian, Muslim
and Jewish communities in the city, consuls fordpean community were present in
Haifa before World War I, such as French, Englisti Austrian consul®® Accordingly,
an emerging merchant class which included a largaber of Christians, contributed

new members of the notable strattfthThis new class was connected to the growing

% |mm Naijih refused to be recorded and feared | wauiblish her interview online. | tried assuring tteat her

interview would remain confidential and would neberpublished online without her permission, yet sfused
and insisted | take notes instead. This showsxtenteof fear the colonial condition in Palestirestbeen inflicted
on the first generation refugees, who in some csisels as Imm Najih’s, held back while telling thetiories and
feared of experiencing the Nakba all over again.

195 This interview was conducted on October 17, 20id was translated into English by the author.

198 These resident foreigner community played a siganit role in the politics of Haifa up to the owhk of world
war |, both overtly and covertly. The Haifa commynhad been subjected to the varying politics antiucal
influences of competing European interest comin@yirway of educational missions, the templar setént and
the trading opportunities provided by European sotetes. To read more on the Economic and Social
transformation of Haifa, see May Seikleyaifa: Transformation of a Palestinian Arab Society 1918-1939
(London: I.B Tauris Publishers, 1995), 29.

7 Ibid.
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trade with Europe, and many of its members recesamio and economic privilegé¥
From Imm Najih’s life story, it was clear that Hamily belonged to the upper class of
Haifa!®® As she noted that her father was a wealthy metclhad they lived a
comfortable life in Haifa, she recalled: “The wéainh Deir Dibwan and Nablus is
nothing compared to the life | was living in Haif4® However, in 1948 her entire world

changed and her life in Haifa was to remain notlinga distant memory.

In essence, Imm Najih referred to the cohesiat@fociety in Haifa prior to 1948, in
which Arabs and Jews were living in peace. Howevelivision between the Arab and
Jewish community in Haifa has been escalating sthee19308* when all Jews in
Palestine and the immigrants that came beforedandg 1948, united under the dream
of establishing the so called state of Isfa&50 Imm Najih sought to clarify that it was
not all hatred and disputes between the Arab amdslecommunity in Haifa, and at

some point they were living in peace.

Zaina: First generation refugee, originally from Al-Lydd8he’s 92 years old
and currently resides in Al-Tira, in Ramallah. Pafrher story of life before the Nakba

revolved around harvesting crops, as she describes:

198 |hid.

199 The Population of Haifa was distributed into thseeial classes: The class of notables, Christiaddwners and
commercial strata, and a middle class was alsognterTo see more on the Soci-economic stratificatf Haifa
see Mya Seikaly's{aifa: Transformation of a Palestinian Arab Socigtyl918-1939p.33.

10 nterview with Imm Najih.

1 During 1936, and the following years of the re(@¥37-1939), Haifa remained a source of activetéighand
saboteurs for blowing up bridges, fund raising, ggiimg of ammunition and similar activities. The jority were
peasants from the villages and workers who knevieHaell, who lived in the slums. The targets ofthevolt were
British policy, police and Jewish settlements. &#worganizations at that phase were concernedntéhsifying
their armed protection, which the British authastwere helpful with. Mya Seikaly'slaifa: Transformation of a
Palestinian Arab Society in 1918-193918-250.

12 The Jews wanted the port city of Haifa but withthet 750,000 Palestinians who lived there, andprilA948,
they achieved their goal through executing opendtBeissors’. This operation indicated both theaidé a pincer
movement and of cutting the city off from its P&ileisn hinterland. For more see llan Pappgig Ethnic
Cleansing of Palestin@Jnited Kingdom: One World Publication), 92.
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Every day we use to collect sixty five boxes ofgpoes. As Omar, Khamis,
my sister in-law and myself use to plant three tohpotatoes...besides the
lattice, onions, garlic and Salamander we planiéere were many sources
of income...My father in-law never hired works, helhe; me, my sister in-

law and her kids.... My father in-law owned many lgntie was always

preoccupied with his money and land...I use to tefl flou want money and

work | want to go wherever | want, meaning to weddi He told me go

wherever you want. God bless his stidl.

In contrast with the previous interviewnfas story represents the rural side of the
Palestinian narrative, notably peasant’s narratikiech revolved around agriculture. One
of the most common phrases | heard of life beféve WNakba is that ‘we lived in
Paradise’. It is true that these dispossessed pisasave recalled their homes in Palestine
from a present so bleak that their poverty and sclappression there tend to be
blurred. *** But there is truth in their perception of peasifetas good, for, despite of
poverty their lands provided them with all theirede!'® Clearly in the Palestinian
society agriculture was the main source of incomayhich they were able to harvest all
their crops which provided them with their basied®

Moreover, as shown in Zaina’s story of lifefore the Nakba, the family household
was both production and consumption unit-a famdifective. Its size, and the practice
of pooling its labor and income, enabled it to segvin bad times, expand in good

ones*'® Nevertheless in the following section all the gatien of the Nakba recalled

after the Nakba was ‘loss’; loss of income, lostaafls and loss of lives.

113 This interview was conducted on JanudPy 012 in Al-Tira and was translated into Englishthe author.
Rosemary SayigtRalestinians: From Peasants to Revolutionallesndon: Zed Books, 1979), 10.

118 1bid, 22.
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2. Their lives during and after the Nakba: Thestory of the exodus in 1948

The use of oral history to document what happeme@dlestine during the Nakba is
central to Palestinian historiography and in retmesing the semi-official dominant narrative of
the Nakba. Thus, in the process of interviewing witaesses of the catastrophe, the individual
stories of a refugee who experienced the exodwesoes under a larger collective experience
of displacement. For instance, the stories ofgeéis who witnessed massacres committed
against Palestinians, differs from the storieshoke who left due psychological warfare carried
out by the Zionist forces. Overall, the life sewiincluded in this section reveals the precarious
journey first generation refugees were forced ke tas they were expelled from their homes and

headed towards an uncertain destiny of statelessless and poverty.

Imm Hamed: is an 87 year old woman, who is originally fronetLydda and currently lives in

Ramallah.

To begin with, Imm Hamed is my friends’ grandmothéthile her granddaughter and |
entered her house, she was surprised to hear wes interested in documenting her story as she
said, “you cannot imagine how glad | am that yomedere to listen to my story, if you offered
me a Kilo of gold or you coming here and listentlogme I'd choose the lattet*! And this
shows the extent to which first generation refugaesstriving to be heard and acknowledged.

She narrates her story of the Nakba as follows:

I’'m originally from Al-Lydda.... First of all there as a six month strike, people
closed their shops. And then the people of Jaftaretheir cars and took all of
their furniture along with them. As for the peopleAl-Ramle, they took all their
Shabab [youths] as captives. In Lydda, the Jewastet invaded our village and

"7 This interview was conducted on February 1, 261Ramallah, in Arabic and was translated into Efighy the
author.
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began to shoot everywhere. Those who survived wddeto dig and bury those
who were killed...Have you ever heard such stari@s.

When asked about the massacre that took placedddly® Imm Hamed described how “it was
a very powerful massacre”. And when | asked herthdreshe had witnessed this massacre, she

replied ‘Wila” of course (while crying). She describes her j@yrof exodus as follows:

We fled because they attacked us in our homes..y.die us to go to the field
where we use to collect the wheat. They kicked utsob our homes and kept us
outside until noon.....The Jordanian army was pregenhe Lydda, and when
they saw the Jewish soldiers they changed theifonms so that the Jews
wouldn’t shoot them.....The Nakba which the peopldghef Lydda experienced,
no one in the world had experienced ....Why did veéeour country? Because
of the horror they did in Deir Yassin...When peop&ltus to leave, we simply
left because we didn’t want what happened in De&issin to happen to us. | was
married and had a boy and a girl. We walked ungéilreached RamallahWhile
we were walking, a Jewish soldier approached myleuneho was carrying
2000JDs, and asked him: Where did you get this mdrem? They took the
money and shot him. | then called for my mothebé¢ocareful! They killed my
uncle. | thought she fainted, it didn’t occur to relee was dead. ....Yumma
Yumma [mother she cried], she didn’'t wake up shes gane.... We were all
dispersed and anyone who fell was left to die;eéheas no one to treat them.
Were there any Arab countries that helped us? NetArab country .... In Lydda
my father owned a soap factory...He told us to gd aheck on the soap
factory...As my cousins and | headed to the factawy found olive oil spilled all
over the floor like a river, isn't that just rungipeople’s livelihood?

From Imm Hamed's story the stratagem theadli forces followed in order to
depopulate the city of Al-Lydda was based on massa&nd creating panic among Palestinians
residing in these cities and villages. For instar@earif Kanaana argued that when one of the

suburbs or neighboring villages was attacked byliege this caused the inhabitants to head

118 |nterview with Imm Hamed.

9 During the Israeli attack on the Lydda in July 89dozens of unarmed detainees in the Dahmaimashuso
were shot and killed. “Apparently, some of theredrio break out and escape, perhaps fearing téattbuld be
massacred. IDF troops threw grenades apparently RIAT (bazooka) rockets into the compound. Foremor
information see Benny MorriBhe Birth of the Palestinian Refugee Problem Red¢Cambridge: Cambridge
University Press, 2004), 428.

120 |bid.
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towards the city?* This was then followed by shelling the city andcasional aerial
bombardment of the city itself?> Afterwards the Zionist/ Israeli forces executethae scale
massacre in a neighborhood or nearby village, whatt a wave of panic, confusion and mass

flight from the cities. This pattern was used fthtlze major cities: including Lydd&3

Witnessing the massacre of Lydda and the murdeneofmother devastates Imm
Hamed today just as it did sixty four years agor stery was full with anger as she articulated
“No one in the world, in Palestine, in the Arab otiies and the Americas have been ruined
more than the people of Al-Lyddd** The issue of portraying the people of the Lyddahes
most victimized people in Palestine and in the di@lan exaggeration. This is not to undermine
the experience Imm Hamed and other first generatfugees went through during the Nakba,

but to highlight how Palestinian refugees tenddadt on whose more victimized than the other.

During her interview, Imm Hamed recalls the takiof Lydda as one of the most
devastating experience, because to her the Lyddane of the most beautiful places in
Palestine™? The notion of loss structured the story of Imm eanas she referred to the loss of
fortune, family, and a homeland. Although she nwrdd the comfortable situation she is
currently living in, and was proud of her childreho are doctors and architects, she still yearns

for her life in Lydda.

2! Sharif KanaanaStill on Vacatioh (Jerusalem: The Jerusalem International CentePBtestinian Studies, 1992),

21-108

22 |pid.

123 Kanaana further examines how the Palestinianssidy@d in Lydda, about one thousand of them, redeiv
inhuman treating including rape and starvation.sehgeople were kept within a barbered wire fencerarthey
were kept for several days without food, waterarers. The number of Palestinians killed duringltheda
massacre, including women, children and eldersovas 250. To read more on the Lydda massacre saéf S
Kanaanastill on Vacation!21-108.

% Interview with Imm Hamed.
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(Figure Number 7 Imm Hamed)

Another first generation refugee who is also frdre Lydda, Zaina. She recollected the

story of her exodus as follows:

We were returning from our field, we had just filléewo carriages with
watermelons, and someone told us are you crazyh&@noe our village has
fallen. When the Jews attacked Lydda | was 18 yedts married and my
eldest son Al-Abed was one years old.... It was Ramadnd we were fasting
for three days. ...They started shooting towardsans, my brother in-laws
sons was killed in front of our house, he was seyears old. My youngest
brother in-law was 16 years old..... He ran towardsllahowever they were
able to capture him and shoot him near Al-Nabi Mogd.... When the Jews
arrived | was just about to bake some bread, bignwthe Jews attacked us
they said yallah [come on] get out of here. Wherelaupposed to go? If we
leave what are we suppose to eat! People were.pddhen we left to Na'leen
we became beggars for bread. We had nothing with.us..l shouldn’t have
left, if | stayed on my land it would had been befor me'*®

As mentioned previously, Zaina began her storyhwife before the Nakba and
described the prosperity they lived in. As she eenated the dozens of olive oil tanks, wheat

bags, or the “150 dunums of land” they owned. Btearahe Nakba she lamented for the loss of

128 Interview with Zaina.
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everything. Most importantly, Zaina mentioned ttratiny people were killed in the Lydda” as a
result of the massacre. So the Zionist propagamdeniptying the land was based on massacres
and implanting fear in Palestinians so as to I¢alElowever, despite the massacre and fear that

roamed the city of Al-Lydda, Zaina asserted “I waafraid, and | didn't want to leave™®

In Nur Masalha’sThe Politics of Denialhe claimed that in the case of the Lydda and
other towns, the order was given by Ben Gurion kim® expel the inhabitants. And between
July 11-12 tens of unarmed civilians were stoppetiemosque and church of the village, all of
them were killed. It is estimated between 250-48@#8inian were killed in the Lydda massacre
carried out by the Israeli Defense Forces, andratdb0 died after being expelled from the

village **°

After being expelled from Al-Lydda, Zaina andrtfamily’s first destination was to
Na'leen, later on they settled in Al-Amari refugesmp and lived there for over 40 years. When
their economic situation improved, they moved teTAl in Ramallah and built a home there.
While comparing between her life before and after Nakba Zaina expressed that, “if | knew |
was going to be living in this situation, | wouldve never left”. Feeling guilty for leaving one’s
land was reflected in Zaina’s life story. Moreowehen | asked Zaina if you had the opportunity

to return to Al-Lydda, would you? She replie@l Yyooni (if only).

In her life story, Imm Najih narrates the fall o&ifa and the story of her dispossession as

follows:

127 5aleh Abdel Jawad noted that “Massacres shouldeled as a common phenomenon in nearly every
Palestinian village and Bedouin settlement fromalvtpeople involuntarily fled. Jaffa and Haifa, thajor cities
and centers of Palestinian intellectual and cultiifieg and Lydda were the sites of the most dedive forms of
ethnic cleansing. For more see Saleh Abdel Jawé&tianist Massacres: the Creation of the PaleatirfRefugee
Problem”Israel and the Palestinian Refuge&sl. Eyal Benvenisti and others (Berlin: Sprin@£07), 69.

128 |nterview with Z.S

129 Nur MasalhaThe Politics of Denial: Israel and the PalestiniRefugee ProblertLondon: Pluto press, 2003),
31-51.
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My father was dead, my brother left to Jordamas 10 years old. They took one of
the most beautiful lands..... People left and werspelised due to heavy
bombardment and explosives by the Zionist forcegnMvere killed, houses
destroyed...Nothing is left... Yet those who remainadfifed, they were not

stigmatized as refugees. When we migrated to Natiley treated us passively. My
sisters hated Nablus, they referred to refugedsiaa Al Haywanalzoo].**°

From the interview above, the notiordehumanization was clear, where refugees were
stereotyped and discriminated against within theed®iaian society>’ However, despite the
degrading status allocated the word ‘refugee’, Imm Najih asserted, “I| am proted be a
refugee, the bride of Palestine”. In the beginrhghis chapter | presented a brief summary of
her life before the Nakba, as she described therious life she had in Haifa. Yet after the
Nakba everything was gone, and they've been tresgeétleggars”. In just a few hours their lives

have been completely transformed from dignity tomhiation.*?

What distinguishes Imm Najih’s story aedollection of the Nakba from others is that she
sheds light on how refugees are living in a rasstld, where a refugee is labeled as ‘inferior’.
She gave an example of how they were treated inusabnd how even in Deir Dibwan people
“stigmatize me”. Palestinian refugees are ofteat#d as passive recipients of aid and are only

in need of assistance, rather than as individuéls wnique histories and the right to redr&Ss.

130 |nterview with Imm Najih.

B! When Palestinians were dispossessed of their |#mnelsives of hundreds of thousands of refugees baen
changed. Where they loss a land, prosperity, tatdss They also suffered from social isolatiothie years that
followed the exodus which included lack of resggchost Palestinian communities . Accordingly theial spaces
and boundaries that emerged between refugees amddb host societies were based on cultural diffees such
as dialects and traditions. For more see:

Mahmoud A’qil,ain bayat al ma’: mokhaiam al laja’in al falastiniaderasa fi a’lim ijtima’ al mokhiyamat
(Alguds: al jame’a al falastania al akadimia lilstroal dawlia, 1992), 57.

132 Rosemary Sayighirom Peasants to Revolutionariélsondon: Zed Books, 1979), 85.

133 | isa Malki, “Speechless Emissaries: Refugees, &hitarisim, and Dehistorization'Gulture Anthropology,
Vol.11.3, (1996): 378.
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To top it all, international media usually portragfugees as victims instead of specific persons,

a “miserable sea of humanity” where no one hasenar face>*

It is important to note that each Palestinian reugas a unique and different story to
tell. For instance, Imm Najih focused on the stgngical depiction of refugees in the Palestinian
society, which is something Palestinians try tortmak when speaking of the 1948 Nakba. |
wasn’t even aware of this image until | interviewletm Najih who was deeply frustrated with
this stigma that has been attached to her evee sine left Haifa, until today. She even told me

“Here in Deir Dibwan, people look at me in a degngdvay. A stigma exists™>>

Fatima: is an 80 year refugee women living in Surda. Shariginally from Ayn Karim and the

first thing I've noticed when | entered her houssswhis painting

(Figure Number 8"The Bearer of Burdens" paintingSayeiman Mansour)

134 bid.
133 Interview with Imm Najih.

68



Suleiman Mansour drew this painting in 1969, and thainting depicts the journey of the
Palestinian people after the Nakba. The Palestinidhe painting is carrying the city Jerusalem
upon his back along with the Dome of the R6¥kThis painting symbolizes the Palestinian
refugee problem, where a refugee carries the buofielerusalem upon his shoulder. Hence
Sulieman’s painting is full with symbols and mete®) as Mansour epitomizes Palestinian
steadfastness, patience and determination to ttegrgurden of the Palestinian question upon his
back and shoulder§’ By hanging this painting on her wall, Fatima cdwes this painting as

symbolic to her and other Palestinian refugeesiedo
Concerning the fall of Ayn Karim and the joay of her exodus, Fatima articulated that:

Before the Jews attacked our village, they wenDé&x Yassin; subsequently the
Dier Yassin massacre took place near the breakamind.After the massacre
happened, my village people went to Deir Yassin fmohd women and children
killed. Shortly after that the Jewish forces atetlour village, Ayn Karim....When
they attacked our village, my uncle and father sael should head towards the
mountains. We headed west, and stayed there witauntyfor over a month. Yet the
Jewish attacks reached us, and we were forced ace}® So we headed to
Bethlehem at 1:00 am and stayed there for a yleaoved with my in-laws to Surda
where we purchased a piece of land and built a hHoene. I've been living here
ever since. When my children got older, | took theamAyn Karim. We went
walking, and when we reached Ayn-Karim | showedrthmy parents’ house and the
water spring......My son was infuriated when he sawiilage >

Although Fatima and her family stroveerape the Israeli assault on their village, and
found temporary refuge until the situation woulthcaown, the Zionists attacks reached them

and they were forced to leave. This reveals thaelgrZionist policy during the Nakba which

33 Mohammed Salem al-agha, “gissat al atal aliaigabal al-mahamel”, dina al-ra’i, 2012
http://pulpit.alwatanvoice.com/articles/2010/05483999.htm|

7 Abdallah Abu-Rashid, “alquds fi a’youn al fananirtashkilian al falastinian’www.thagafa.org

138 |n All That Remains, Edited by Walid Khalidi he ags that the attack on Ayn Karim started at 2:@0c@ July

18, when the Israelis stormed the height of Jaladl ®&/erlooking Ayn Karim. At 9:00 am, the villagalfwithout a

struggle. All That Remains, Ed. Walid Khalidi (Wasfton: Institute for Palestine Studies, 1992),.237

139 This interview was conducted on January 26, 261%urda, and was translated into English by theaaut

69



aimed at preventing Palestinian refugee retffthlowever, as Fatima puts it, “it never occurred
to us at the time that we will never returi*.When they left to Bethlehem for a year, they
sought temporary refuge until they would be ableetoirn to their village. Once it was clear

that returning to their village was diminishing the day, they built a new home in Surda, and

sought to build a new life along with it.

The stories above represent the narrativieatdstinian refugee women, as four out of six
interviewees were women. Due to the exclusion omew's voice in the context of the
Palestinian discourse of the Nakba, as Palestiwiamen, their stories are both similar to and
different from the Palestinian national narratlfeThe significance of these stories is not what
they say about the past, but what they potentiafigr to the present and futut€ Women's
stories of the 1948 exodus revolved around the diliheir village/ city, the journey of the
exodus and nostalgia for the past. Thus, womeatsllection of the Nakba forms a rich source
of national history** Their omission would leave us “with an impoverighgstory unable to
explain how, in spite of everything, the Palestisiapeople struggle has persistétf”.By
listening to these women’s stories it not only gdliem a sense that their stories are an
indispensible source of Palestinian history, bsb @ave me a better understanding of the crucial

information embedded in their life stories.

140 Nur MasalhaThe politics of denial: Israel and the Palestiniafugee problenfLondon: Pluto press, 20037.

141 Interview with Fatima.

142 The Palestinian national narrative and its domieasver other ‘subaltern’ narratives was discussethapter
two, for more see chapter three.

143 Fatma Kassem Palestinian Women Narrative Histories and gendéviimory(London: Zed Books, 2011),
240.

144 Rosemary Sayigh, “Palestinian Camp Women as BefieHistory”, Journal of Palestine Studies, Vo|.Rb.2
(1998): 57

15 |bid.
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On the other handhe interviews below were conducted with first gatien refugee
men living in Al-Jalazoun refugee camfhe idea is not to marginalize men’s life storiethe
expense of women'out to give Palestinian refugee women a bigger espacspeak up and

deconstruct the stereotype that women are “notgrézed as making, knowing history, or

capable of telling it**°

Mahmoud is a 78 year old man living in Al-Jalazoun refageamp. He is originally from

Bayt Nabala and narrates his story of the Naklfalbsvs:

I’'m from Beit Nabala which is located near Lyddext to the airport. | remember
1948 as | see you now. When the Nakba happenedslinvachool, | was in the
seventh grade, and it was the last semester. Bafersemester ended, Jewish planes
invaded the country, as a result people left. émafiernoon we were on our way home
from school....And people were leaving. We first keftShokba. After that we went to
Al-Mazra’a al-gharbia and stayed there for a whiteom Al-Mazra’a al-Gharbia we
left to Kobar and lived there for five yedf¥.

Since Mahmoud didn’elaborate on the circumstances under which they; fleasked him if

there was any direct danger and attacks in hiagell he replied:

There was nothing. Our village in particular, pegpst left....After 20 days of our
departure, the Jews entered our village and ocdupi®eople left out of fear, and
because of the Deir Yassin massacre, they weraafk#ter 20 days, my brother,
whose older than me, and | returned to bring adfagheat.....But nothing at all
happened....At the beginning people left with nothiater on they returned to bring
some of their belongings ....After Kobar we left td- Alalazoun..... We were
properly received in Kobar, they treated us wele Wed in a house for three years
without paying rent....There is no racism in this oy **®

146Rosemary Sayigh, Product and Producer of Palestinian History: Stgpes of "Self* in Camp Women'’s Life

Stories,Journal of Middle East Women's Studie3, No 1, (2007): 88.
147 This interview was conducted on April 13, 2012iRJalazoun refugee camp in Arabic, and was traedlmto

English by the author.
¥ nterview with Mahmoud.
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According to Mahmoud’ s testimony, theople of Bayt Nabala left out of fear and the
Jewish forces occupied the village twenty daysratte emptying'*® The fall of Bayt Nabala
shows how in order to understand the Palestiniamdes; it is important to consider not only a
refugees’ last day in a village, but also the l@ognulative process of harassment and terfor.
The harassment and terror that is meant in thigtitn is not only Israeli attacks and massacres
but also, as Saleh Abdel Jawad puts it, “The ressdevere also attacked with psychological
warfare and propagand&™ The impact of the psychological warfare, as presip mentioned in
the work of Sharif Kananna, was devastating. As ynRalestinians fled due to the Zionist
whispering campaign and the spread of the newsassatres which created a panic wave among

Palestinians®?

While listening to Mahmoud'’s story, lutdn’'t help but compare his situation to Imm
Najih’s, who stressed that refugees are stereotgpddyave an example of how she and her family
were passively received in Nablus. Conversely, f@id noted that they were properly received
in Kobar and there is “no racism in this countriyénce, while telling their stories of the exodus, i
is apparent that a generalization cannot be maklereathe experience of one refugee differs from
the other. In some cases they were well receivdob#t villages, nevertheless in other places they

were degraded and perceived as ‘inferior’.

149 Bayt Nabala was mentioned in the operational erétEroperation Dani. Israeli forces were orderedttack
Bayt Nabala, in which the Arab legion had stationexcond line company of nearly 120-150 sold\afisen the
people of the Lydda were expelled from their cityJuly 13, 1948, many were forced by Israeli sokite go to
Bayt Nabala. The village fell a few days later,dvefthe end of operation Dani on 18 July. For nsae All That
Remainsedited by Walid Khalidi, Ed. (Washington: Instiéuor Palestine Studies, 1992), 366.
%0 saleh Abdel Jawad, “Zionists Massacres: The Qreatf the Palestinian Refugee Probletstael and the
lPs?Iestinian Refugee&d. Eyal Benvenisti and others (Berlin: Sprin@f07), 69.

Ibid.
152 Sharif Kanaanastill on Vacation!(Jerusalem: The Jerusalem International CentePétestinian Studies, 1992),
81.
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Adham: is a 75 year old man living in Al-Jalazoun refageamp. He is originally from Al-Sagia,

and his story goes as follows:

| was ten years old when | left. | remember whegtgened in our area, but what
happened in Haifa, Jaffa | wasn't really aware afl.wore my backpack and was
on my way to school. Right next to our town thewsva camp for the British. The
Arabs got into a dispute with the British, regaglwho will control the camp
after the British leave....People were defeated, tfmyght with primitive
weapons. Some had guns, while others fought witbrdsv We were in the
middle of the street, people told us go home, aisvhappening. We left and after
four-five days they told us that we should send wamen and children to Al-
Lydda, while the men remained in the village.....Reapsisted for two months.
Then people left to Al-Lydda, and after a while tAeab armies entered the
Lydda, and | was there when that happened. Dayhaid there was shooting in
the Lydda from both sides. The Arab armies assugethat they will provide us
with cars, and the Jordanian army transferred geopl

Adham suffered from a disabilitys larm was amputated. When | asked him “how
did you lose your arm?” he replied: “When we leftAl-Lydda | got injured. | don’t know if
the shooting was from the Jews or from the Araldé.s...| was injured along with other

people. One of them died, the other suffered fnoimor injuries, and | lost my arnt®*

After recovering from his injury, Adham abp with his family moved to Al-Jalazoun
refugee camp. However during the journey of hisdesohe noted that “people in Dora
wouldn’t allow us to drink water from the water sy, and in Jifna they kicked us out...They
treated us terribly”. He not only faced a life tat@ning situation in which he experienced a
war and overcame a critical injury, but was alséottonate to deal with Palestinians who

received refugees so negatively.

From the stories above, it is clear howNlag&ba has led to the dispersion of the Palestinian

society in an unprecedented and an unrecognizaiye Ralestinians have collectively loss a

153 This is interview was conducted on November 12,22 Al-Jalazoun refugee camp, and was transiated
English by the author.
154 |bid.
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homeland, and on an individual level they each ksiething valuable that cannot be
replaced. Therefore, documenting their life stor@esl incorporating it within the broader

Palestinian narrative, is an effort in reconstngiand preserving the past.
3. Remembrance of the Nakbatndicators of an on-going Narrative

As first generation refugees narrated th®ries and memory of the Nakba, they not only
provided me with crucial information of the eventsl 948, but also gave me their perception of
the past, present and future. Through recollectirlgmemory of their continuing past, first
generation refugees presented different indicatbescontinuing narrative.

Moreover, the attempt of appealing te ffast and understanding it from a present day
perspective reveals how during the Nakba Palessnzho left their homes thought it was only
for a short period of time. Today they articulashignorant they were for leaving their homes.
For instance, Zaina stressed that when they lef tidught it was a matter of days, a month at

the latest and we would return. Yet the mattergrabonged>°

All of the first generation refugees ldntiewed said that the moment they left their hgmes
they thought it was temporary. It never occurredhiem that they wouldn’t return. As Fatima
noted, “When we left we didn’t even take our hokegs with us. We were hoping to return, but
hope of return was, and remains, littfé®.On the other hand, Imm Najih dreams of returning t
Haifa, as she expressed how Deir Dibwan “isn’t mynbk, | will not abandon my country. If |

had the opportunity to return | woul&® The notion of a continuing narrative based onlifiee

155 Ahmad Sa'di, “al-thakira wa al hawiariaho sia’ghatrRiwayatTarikhira lil-nakba eshkaliaf tahadiat tahrir
Mustafa Kibha (Haifa: Mada Al-Karmal, 2006), 60.

1% Interview with Zaina.

157 Interview with Fatima.

158 |nterview with Imm Najih.
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stories of first generation refugees is represemtédeir status quo today; as a refugee striving t
return to their homeland. So as long as they, dndfagees, are living in exile, their stories il

continues be told without closure.

A fundamental element leading to the coratian of the narrative is not implementing the
right of return. Refugees’ right of return to tharpof mandatory Palestine has been the most
obstinate block preventing the resolution of theflict between Palestinians and Israel. Because
the right of return affects the essences of itpeesve history ever since the conflict began, with
the prospects of its futuf@® However no just solution can take place withoubntizing

refugees’ right of return, and its actual implenagion.

Just as disregarding the right of retisra determining factor leading to the continuation
of the Nakba, subsequent Israeli invasion also fmW@rmidable impact. For instance, as she
narrated the story of the Nakba, Imm Hamed artiedlahat “Look at what happened in Gaza
how many Palestinians were killed. Look at theagitin of the crazy Arabs, how many died in
Egypt while they were playing footba®® While telling her story, Imm Hamed gave
chronological description of the Nakba, the sixdayar, the on-going Israeli invasion of Gaza
and ended with the Egyptian soccer riot. This wn&v was recorded on February 2, 2012, only
one day after the riot in Egypt. Although the Eggptsoccer ordeal isn’'t related to the
Palestinian catastrophe, the instability of theimegis an important factor leading to the
continuation of the Nakba. Thus as the Nakba psrssery new incident is accumulated and is

reflected in the Palestinian narrative. Here iiniportant to note that the Nakba is neither the

%9 Yoav Peled and Nadim N. Rouhana, “Transnationstideiand the Right of Return of the PalestiniafuBees,
Israel and the Palestinian Refuge&sl. Eyal Benvenisti and others (Berlin: Sprin@807), 142.

19 0n February 1st, 2012, 74 people have been kitiedaishes between rival fans following a footbaditan in the
Egyptian city of Port Said. Scores were injuredaas - reportedly armed with knives - invaded thehpafter a
match between top-tier clubs al-Masry and al-Ahkyp://www.bbc.co.uk/news/world-middle-east-1684584
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first nor the only historical event in Palestiniaastory, as many recurring episodes have
emerged since 1948. All these on-going events shioelldocumented and integrated within the

Palestinian narrative which is far from having adl.e

According to Maurice Halbwachs “We me& memories of each epoch in our lives, and
these are continually reproduced, through themyyaa continual relationship, a sense of our
identity is perpetuated® The memories of the Nakba are imprinted in the dmiof the
survivors of Al-Nakba. In the process of recollagtithe expulsion, stories are continually
reproduced from one generation to the next. Fdam®, some of the first generation refugees
narrated their experience of the Nakba in the fofrgissas(stories), as Fatima asserts, “because
our stories have been passed on to various gemesathey have turned into stories which | tell
to youngsters*®? Nonetheless, according to Fatima the tejissa (story) is an implication to
fictional events, therefore a distinction betweeatidn and history needs to be made. Fatima
claimed that “You can go and investigate of theinfation | provided you with and conclude
that it is true. However with the passage of titnbas evolved into a story® Stories can be
based on real events, and this should not undertheealue of oral history as authoritative and
credible sources. Because collecting peoples'est@ind preserving them through oral tradition
can help us understand the past and leave a teefisuiuture generatiort$? Most importantly,
history was made and written based on documentia@tal testimonies of those who witnessed
a historic event, and until today history is beialgl in the form of stories which grabs children’s

attention regarding their past.

161 Coser, Lewis, TransMaurice HalbwachOn Collective Memor(Chicago: The University of Chicago Press,
1992), 47.

182 Interview with Fatima.

183 |bid.

164«preserving the Past Through Oral Tradition”, S8@nt,http://www.essortment.com/preserving-past-through-
oral-tradition-42028.html

76



In Fatima’s story, the notion of passorgher experience and perception of Al-Nakba to
children was reflected in her testimony, as she ‘4dkell this story to children, who sit and liste
to my tale....The story passes on from one generéti@nother, and this story doesn’t have an
end”!®® This confirms that there are different forms ofentinuing narrative, while some
enumerated on-going tragic episodes; others rectile essence of storytelling. As the story of
Palestinian exodus is being transmitted to yourigli@n who will in the future passed it on to
their children. As a result this unending cyclenafration is another indicator to the on-going of
the Palestinian narrative. So the narrative ofNa&ba is, as Lena Jayyusi puts it, “A narrative
of continuity that marks not only the past withiretpresent, as legacy, scar, outcome, wound,
etc.., but also the past still at work within theegent, still actively re-engendering in its own

shape™®®

While recollecting the memory of the pastfima commented on the present and future, as
she said “today is probably better than tomorrolpwnows what other catastrophe is hidden
for us in the future....the Nakba has devastatedndscantinues until today and tomorroW”.

On the other hand Imm Hamed asserted, “The Nakipéincees until today, it has no limit.
Palestine will never be ours again. We lost oumtnyl.*°® Here the relationship between history
and memory is brought to light. The Nakba is adnistevent, and a place for collective memory.

It binds all Palestinians in a certain point ing¢imhich they perceive as “An eternal preséfit”.

185 |nterview with Fatima.

166 | ena Jayyusi, “Iterability, Cumulativity, and Peese: The Relational Figurers of Palestinian Merhdxgakba:
Palestine, 1948, and the Claims of Memdgtited by Ahmad H. Sa‘di andla Abu- Lughod (New York:
Columbia UniversityPress, 2007), 114- 115.

%7 Interview with Fatima.

188 Interview with Imm Hamed.

1% Ahmad Sa’di, “Al-thakira wa al hawiahaho sia’gat riwaya tarikhira lil-nakba eshkaliataahadiat tahrir
Mustafa Kibha (Haifa: Mada Al-Karmal, 2006), 60.
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The continuous Israeli invasions and ongigudirst generation Palestinians are forced to
witness and experience until today is an extensibrihe Nakba. For instance, during his
interview, Mahmoud recollected the loss of a sdthd was killed by Israeli forces, all of my
sons were imprisoned”® Hence, Mahmoud is reminded of the Nakba when heenebers his
son “who was only a freshman at Birzeit Universitgen he was killed*’* From the stories
above, it is clear that first generation refugegseeenced the Nakba and the continuing affects
of in different modes. They contribute in illumiiveg the characteristic of the Palestinian

narrative of the Nakba which is truly a story with@an end.

In conclusion, this chapter shed light on the aiare of the first generation refugees,
whose stories are constructed of their life befohasing and after the Nakba, in addition to
different forms of the continuing Nakba. Most bEtinterviewees in this chapter are women.
The purpose behind doing so is to emphasize theriiaupce of including women’s discourse and
voice within the Palestinian narrative, thus exsigdthem would be a near omission of

Palestinian history.

The untold story of first generation refugees révéiaat in the act of remembering the
Nakba, a story of a collective tragedy exists. Thkyexperienced a catastrophic event which is
etched in their memories and will never be forguttéAlthough each refugee experienced the
Nakba differently, they all mentioned continuingrfs of the Nakba such as the Naksa, loss of a
son, operation cast lead and the unending routasytelling. Depending on the date of the

interview new and on-going catastrophes are bedfigated in the stories of first generation

170 nterview with Mahmoud.
" nterview with Mahmoud
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refugees. True their stories revolved around th&bBamore than recent events, yet the

Palestinian narrative of the Nakba is being itetaedlessly in one narrative after anotHér.

172 | ena Jayyusi, “Iterability, Cumulativity, and Peese: The Relational Figurers of Palestinian Merhdxgakba:
Palestine, 1948, and the Claims of Memdgtited by Ahmad H. Sa‘di andla Abu- Lughod (New York:
Columbia University Press, 2007), 115.
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Chapter Four:
The Stories of the Second Generation Refugees

The children of the first generation Palestiniafugees have been raised in different
parts of Palestine and of the globe. Their pardmsory and story of the Nakba has had a huge
impact in shaping their past, present and detengitheir future. What distinguishes the second
generations’ stories from their parents’ is thaittmemory of the Nakba consists of ‘stories of
stories’ they’'ve heard from their parents and eldeno experienced and witnessed the Nakba in
1947-1948. Nevertheless, in the narratives of #wosd generation refugees more catastrophes
and causes of flight, they experienced and contifmuexperience, was apparent. As they
mentioned the 1967 Naksa, the 1982 Israeli invasiohebanon and other catastrophes they
experienced on a personal level also play a saamtirole in the construction of their memory.
So the Nakba “is not a historic event that endeti98, it is a continuous route. Understanding
it only as a past event blocks its essences. Thie glathe Nakba is continuous and takes
different forms depending on historical stages. sTthe Nakba is a part of Palestine’s present,
not its past™’® This was revealed in the narrative of the secomerption refugees as they

narrated the continuity of 1948 in different stages

Despite the fact that second generation refugeksot experience the 1947-1949 Nakba,
the right of return was poignantly embedded inrthairatives. Today as Palestinians continue
to be denied the right of return to their homelatitg relevance of narratives of Al-Nakba

continues to increasé? How they, and subsequent generations, ultimatetyember and narrate

173 Elias Khoury, “al-nakba al-mostamirail Nakba mojadadamajalat al-dirasat al-falastinia, al-adadd 89,
Sheet'a (2012):37.

17 |hab Saloul, “The Afterlives of 1948: PhotograpRiemembrance in a Time of Catastroptom In
(Netherlands: Institute for Historical Justice @etonciliation and Republic of Letters Publishig@11), 176.
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the story of their continuing trauma consists @itlpersonal understanding, analysis and even
critique of what happened to their parents in 198@8s chapter discusses the stories of the
second generation refugees who tell the storigbeif past and other phases of the continuing

Nakba which fits within the hypothesis of my sturfyan ongoing narrative.

1. How do second generation refugees narrate the stes of their parents?

In the stories of the second generation refugeas they recollect the story of their exile,
along with retelling it in light of the ongoing Nia& is essential. From those who cannot obtain
permits to visit their lands, the erection of thpa#theid wall and through denying Palestinians’
right of return; Israel continues to transfer P@hégns in various ways. However, as Edward
Said puts it:

No human being should be threatened with transfeobhis or her home or
land; no human being should be discriminated agdiesause he or she is

not of an X or Y religion; no human being shoulddtepped of his or her
land, national identity, or culture, no matter taeise-’

The life stories that form the basis of this cleaptere recorded between October 2011,
until May 2012. | conducted eight interviews forstithapter with second generation refugees
who live in Ramallah, or in villages near Ramall&ume of them were brought up in Al-
Jalazoun refugee camp, Ramallah, and others wisetrabroad and carry American or English

citizenship.

Each of the second generation refugees | intendewkl his/her individual memory of
their parent’s exodus, and in these stories thenfasesults of the Nakba was engraved in their

memory. It is important to stress that the ordimesny of second generation refugees consists of

17> Edward SaidThe Question of Palestin@\lew York: Vintage Books, 1979), xlii.
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invaluable information, yet with the limitation afy research, | sought to include the climax of

their life stories and incorporate it within thentiouity of the Palestinian narrative.

Hamza: is a dentist living in Ramallah, and is originaltgm Deir Yassin. Hamza was the only
Palestinian refugee I interviewed from Deir Yassio,the climax of his story was the massacre
as he noted:

I’'m originally from Deir Yassin. Vém my father left he was 18 years
old....First of all my history is deep rooted. Sedoof all this Nakba has
affected us more than anyone else. Deir Yassiodatéd near Jerusalem, and
the location of Deir Yassin has a huge impact oaryne, not only on me.
The Deir Yassin massacre was the first massacteidbk place in Palestine
and resulted in the death of 92, or to be more textae martyrdom of 92
people. This massacre had an enormous impact @stiPéns, because as a
result of this massacre Palestinians left their é®end were displaced. True a
massacre did happen in Deir Yassin, yet the medid @dio stations
exaggerated the actual event of this massacre, amsequently most
Palestinians left their cities and villages becaokéhe war of Deir Yassin.
Many children, elders, and women were killed. Thenber of casualties was
92, 78 of them were from our village and 12 happgetoebe at Deir Yassin at
the time of the massacre. Their names and numbersaeailable and
everything. However, the media had amplified thevsxef this massacre and
terrified the rest of Palestinians. This issue &yvprovocative, because it
wasn't in the interest of Palestinian society at'4?

As he spoke of the death toll of Paleatia killed in the Deir Yassin massacre, Hamza
claimed that the number he provided me with is eteu So | asked what led him to this
number? He replied “My father witnessed the massaamnd the people who were killed their
names are registered and everything. An accuratebeu exists, and | can give you their
names™’’ Hamza’ s father was his main source as to whapédwegd during the Deir Yassin
massacre. Although until today the exact numbdraléstinians killed in this massacre remains

disputable. For instance in a study conducted bgriSKanaana, he concluded that the exact

178 This interview was conducted on October 23, 201Ramallah in Arabic, and was translated into Eiglig the

author
7 bid.
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number of Palestinians killed in Deir Yassin wa®.16 Also in Walid Khalidi’'sDeir Yassinhe
argued that the number of villagers killed in Déirssin was 1067°
On the other hand, in Nur Masalhake Politics of Deniahe noted that on April™
between 120-254 villagers were killed in Deir Yas&P Although the Deir Yassin massacre is
not the emphasis of my study, it was mentionedllirofathe interviews I've conducted with
second generation refugees; and was consideretheasnain cause of Palestinian flight.
Apparently there is a disagreement regarding thethdeoll of Palestinian martyrs, however
Hamza was certain and unquestioned the numbeathisrfgave him. Even though there is no
doubt that the news of the Deir Yassin massacreewaggerated whether from the death toll of
Palestinians or from the crimes the Zionist forcemmitted against Palestinians, spreading the
news of this massacre and amplifying it in Arabioagtations complies with the Zionist version
of the story*®! This is not to undermine the credibility of oratory in retrieving uncovered or
hidden truths, but to emphasize that misconceptainthe past ought to be perceived in the
present with an eye of criticism rather than coame.
Wifqi: is a second generation refugee, who is origintyn Anaba, and currently lives in Al-
Bireh. He tells his story as follows:
When the 1948 war happened everyone from our allé§naba) was

displaced and left to Ras Karkar. After 1950 thegntvto Al-Jalazoun
refugee camp, and | lived there until 1987.....Myepés said they left due

178 Sharif Kanaana argues that the number of martyi3ein Yassin has been a disputable issue amondassho
Based on a Birzeit University project of documegtithe number of destroyed villages in 1948, Kananna
interviewed many refugees, including survivors bé tDeir Yassin massacre. Based on these intervievs
concluded that the number of Palestinians Killedifferent from the number many authors have mesetibin their
studies. As a result with reference to studies @b @stimonies and reviewing the death list of Beir Yassin
massacre; Kanaana concluded that the exact nundsenearly 100 martyrs. For more see Sharif Kangstilapn
Vacatior (Jerusalem: The Jerusalem International CentePétestinian Studies, 1992), 37.

7% Walid Al-Khalidi, deir yassin(alquds: mo’assasat aldirasat alfalastinia, 19850,

180 Nur MasalhaThe Politics of Denia{London: Pluto Press, 2004), 39.

181 Both Childers and Khalidi spent a great deal migtiand effort in order to denounce the Israelih&bversion of
the story as to why Palestinians left in 48. Then#t claim that Arab leaders and kings encourdgdstinians to
leave via Arab radio stations. Both Childes andlikh found evidence leading to the opposite dicett To read
more see Sharif Kanaarsijll On Vacatioh p.10.
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to fear, especially after what happened at Deirsifad was born in Al-
Jalazoun refugee camp and then | moved to Al-Bikwever it's not my
hometown, it's not the same as living on my lancdagst my family. Our
family is now dispersed; some are living in Al-Jalan, others in Jordan,
and America. If we stayed on our land people wohlave stayed
together..... We kept on visiting Andaup until the year 2000. We use to
go there with my father and it's not easy to expmehat | felt when 1 visited
my hometown. Every time we visited Anaba my fatleuld get extremely
sad. His entire life was in Anaba, and whenevegdiea chance, he would
go and visit his homeland®

Wifgi’s story consists of his fathers’ suffering lpfing in exile, and his many visits to
Anaba. Unlike other Palestinian refugees who wespeaised in different parts of the Arab
world, Wifqgi remained in Palestine and currentlyel in Al-Bireh. Yet the sense of belonging
and returning to the land of his ancestors wasnawitly expressed in his oral testimony. For
example, when | asked Wifgi “if you had an oppoityro return to Anaba would you? He
replied Akeed(for sure). So Wifgi’'s memory of the Nakba is campd of his fathers’ story of
the exodus in 1948. And this creates a deep sdnselanging, in which a parents’ tragedy is
transmitted into the memory of their children whthaugh were born in exile are still hoping
someday to return to their lands.

During this interview Wifgi's three daughters wegreesent, and | wanted them to join
the conversation. So | asked all three if you alll the opportunity to return to your village
would you? They all replied yes. And the youngesto is twelve years old, said “very much,
I've only visited Anaba once and | was very younghe time”. Although the narrative of the
third generation refugees is the premise of the ohapter, the intergenerational sense of a

suppressed national identity was common in all ghnmarratives (first, second and third

generation). In the Palestinian case, depriveddwerful states of a national identity based on

182 T see how Anaba was occupied and depopulatedlis&hat Remainsed. Walid Khalidi (Washington: Institute
for Palestine Studies), 289.
183 This interview was conducted on February 20, 261&1-Bireh and was translated into English by ghehor.
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land, they feel an intense subjective affiliatioithathe disappeared national identificatish.
The fact that Wifgi and other refugees identifyrtiselves with the image of a lost village or
city, reveals the power of intergenerational traigsion in constructing a national Palestinian
identity.

Furthermore, Wifgi mentioned that his father “waserviewed several times; he was
even in a documentary film on Palestinian refugés,was shortly before he passed aw&y”.
Wifqi’s fathers’ story is symbolic to every Palestin who was forced to leave his/her land and
live in exile. His last visit can be seen as a&¥eell visit to his homeland, which profoundly
symbolizes the right of return. Therefore Wifdiéggher’s last interview exemplifies his last and
urgent testimony. He sought to pass on his stodyraemory of the Nakba, before he leaves
this life. His last journey to Anaba was even plgoaphed and framed in Wifgi’s living room.
Khadeeja: Second generation refugee, who is originally frAmaba. Following the previous
interview, Khadeeja is Wifqi’'s wife and when Wifgpoke about a documentary film his father

was in, Khadeeja added that this documentary:
Includes interviews with three generations of rekg it was taped in
2000 ..... Filming this documentary was an opportufotyme to take my
children to Anaba. | even made a condition thaill @ontinue with the
film only if | take my children to Anaba. The filwas completed, and
after two months my father in law passed away. Hs the protagonist
of this documentary. There’s another tape, besithes one | just
mentioned, this one is an older film. This docuraentis aired on TV
and on foreign channels. There’s also interviehat wwere conducted
thirty five years ago, which compares between sl of Israelis when
they occupied Palestine, and the lives of Palesimiliving in refugee
camps and in the Diasopra. The comparison was betwiheir
livelihoods, their homes and even the tools theg usside their

houses....In this interview, A. was a child probaioiythe second grade,
W. was in first grade.....Palestinian children spekeut their lands, and

184 Rosemary Sayigh, Palestinian Refugee IdentityGeseration, Class, Region. Conference PalestRéingees
Different Generations but One Identity. IbrahimuAbughod Institute of International Studies: Bitzdniversity,
2011, 1.

183 |nterview with Wifqi.
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of returning. Where on the other hand, Jewish caildspoke about the

Arabs and how they wanted to deport us all fromlands:®®

Throughout her story, Khadeeja mentioned documiestéhey owned which consist of
interviews with three generations of Palestiniafugees. This film which was taped in 2000,
portrays how stories of the Nakba are being tapedpaeserved for future generations. During
her interview, Khadeeja also showed me a coin dhtek from the British Mandate period
which she keeps in her wallet. The coin was dateth 1935 and was a gift from her father.
Preserving Palestinian heritage and memory wasetcore of this interview. Whether from
filming documentaries, taking pictures, the leaséheir home in Anaba, the key to their home
and other personal and valuable possessions, \difdi his family pertain many forms of
commemorating the Nakba and passing on the membiy dhrough preserving all these
valuable assets, these Palestinian refugees damnénfigagainst the erasure of their history.
Interviewing different generations of refugees, amaking a documentary film based on these
interviews, reflects how the memory of the catgstmis preserved and implanted in subsequent
generations; who insist on keeping the memory afite. Here the importance of narratives is
brought to light, not only as a vehicle for transsmon of memories but also as the main content
of all commemorative practicé®’ The different ways of commemorating the Nakba or
Palestine, which was vivid in the interviews aboxeflects the significance of clinging on to
whatever possession reminding them of their hongelsimch as a mural, a key or even a coin.

Allan: English/Palestinian who was born in England to amgliSh father and a

Palestinian mother. His mother is a first generatiefugee originally from Jerusalem, and he

18 This interview was unplanned and was conductest afterviewing Wafqi, which was on February™2@012.
This interview was conducted in Ramallah in Araliegd was translated into English by the author.
187 Laleh Khalili,Heroes and Martyrs of PalestingCambridge: Cambridge University Press, 2007), 5.
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carries his mothers’ maiden name which is “KhatiBased on his mother and grandfathers’
stories, here is what he had to say regardingttrg ef his exodus:

My family is from Katamon in West Jerusalem. Theyé a long history
of settlement in Katamon, in fact my grandfathdéraise that he built is
still there...We were forcefully displaced in 194&articularly in
Katamon areas, there were a series of incidentsckat by the
Hagana..Basically in all this chaos, you then hBe& Yassin and you
had a whispering campaign...The Hagana and Stern .gamgre
basically saying that this has happened in Deirskas Everyone knew
about Deir Yassin, if you don't leave the same ghivill happen to you.
And they were shooting at windows and things likatt Now my family,
the British told them get out, you'll only be awéy two weeks. The
Jews were saying get out we're going to kill yood dhe British were
saying we’ll mediate this in just two weeks yousk back in your house.
| don’t know the details but | know we fled outfefar. We left thinking
we were going to come back. A very important panting family’s story
is how when my family were leaving, they didn’t evieave time to pack
anything, this all happened very quickly. And asytlwere leaving an
aunty of my mother decided to go back to the hoasé collect a
blanket...And so she went back in with my mothergitber, my uncle.
When she came back out she was shot by the Hagansha was killed
in front of the house. It took my family two daysriegotiate getting her
body, and the British intervened or sometHhiffy.

On November 1947 the UN put forwardotation 181 which aims at
partitioning Palestine into a Jewish state and eeibAstate. This resolution designated the
city of Jerusalem as a corpus separatum undertamational regime administrated by the
UN.° According to resolution 181, the city of Jerusalas to remain under international
protection. However, the Zionist forces such thegdia violated this resolution, and
occupied areas in Jerusalem by force. And as destin Allan’s story, those who tried to

return and gather some of their essential and sapebelongings were killed® As noted

188 This interview was conducted in Birzeit, in Enjlisn May 14, 2012.

189 To read more on the UN General Assembly resolutBhand its impact see llan PappE® Ethnic Cleansing
of Palestine (Oxford: One World, 2006), 31-33.

190According to a study conducted by Badil from the efi 1948 until the end of the Suez Crisis, Isrémites
killed some 5,000 Palestinian refugees who weliegrio return to their homes. “From the 1948 Natdthe 1967
Naksa”, BADIL Occasional Bulletin , No. 18, (Jun@(2): p.1www.BADIL.org.
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in the previous chapter, Allan demonstrated thagmwhis family left they thought it was

only for a couple of weeks. So they left as quickéythey could, and didn’t carry anything
with them. As a result Allan’s mothers’ aunt retednto bring some essential belongings,
but on her way out she was shot by the Haganadofidee Zionist strategy was carried out
in order to terrify other Palestinians who were rentemplated on returning to their

homes.

Bahiya: Is originally from Lydda, and lives in Al-Tira, Raitah. When | interviewed Zaina,
first generation refugee whose oral testimony wa®red in chapter three, her daughter -in law-
joined the conversation. As | was listening to A&nstory as to why they left Lydda in 1948,

Bahiya added that:

They emptied one village at a time, and they imigd fear, horror and
terror in other villages. As a result people wdedeated. People were
ignorant not like today. Now the terror is a hurltenes stronger than it
was in 1948, yet people remain. Look at what hapdein Gaza, they
annihilated them, did they leave? Did they move!. N us die they
declare. Today it's impossible for a person to é&awis/her

homeland.....People are learning from mistakes madthe past, they
wouldn’t leave even if their lives depended on At.country is very

valuable to a person....Nowadays people are moreeavaad wouldn’t

leave....In 1948 my relatives, our family dar Sagiere annihilated. The
Jewish forces shot them all. Not one of them wés éxcept for an old

lady and a little girl whose mother was killed rig front of her eye$™

It is important to clarify that Bahiya & refugee from both her parents’ and her in-laws’

side, and throughout her story she criticized fa@epts and in-laws’ act in leaving their lartdfs.

191 This interview was conducted on January 22, 20dfle interviewing Zaina, first generation of retes. This
interview was also unplanned and was translatedenglish by the author

192 This was covered in Adel Yahyalslajioun al-falastinoun which is comprised of the oral testimonies ostfir
second and third generation refugees. Based oarthlysis of the second generation refugees, ttegns’ left
their lands in 1948 out of ignorance, in additiorack of judgment in foreseeing the outcome beléaging.

To read more see: Adel Yihya, al-lajioun al-falagtun (alquds: mo’assat aldirasat alfalastinialitidel althagafi,
1998), 33.
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She expressed that “People were ignorant back ribetike today”**® this clearly shows how

Palestinians are leaning for their past and wotldepeat the mistakes of their parents. So
Bahiya was retelling her family’s story and histdrgm her own perspective. Nonetheless, she
pointed that today Palestinians insist on stayingheir lands in spite of the on-going Israeli

invasions and attacks.

It is impossible for any Palestinian to pretendtthi@e trauma of 1948, or of
subsequent dispossessions and forced exiles thatdfificted Palestinians and continues to
do so, are no longer essenti#ll Without those memories and history nothing makesem
sensé®® Regardless of the Israeli/Zionist effort in ergsiRalestinian traces and history,
memory comes to aid and restore traces of lost bBphost lives and most importantly lost
stories. The idea of recoding the oral testimomiksecond generation refugees is not to
investigate what exactly happened to their par@mt4948, but to document how they
remember and retell these stories. Moreover, my @irmterviewing second generation
refugees is to stress that the events of 1948tjsand should not be the center of Palestinian
history. More recent and subsequent events whicbrngegeneration have witnessed should
also be documented and integrated in the narrafiad-Nakba. And this will be discussed

in the following sections.

It is the next generation of refugees who have hbmeking films, organizing the

collection of testimonials, trying to grasp the mieg of the Nakba, while at the same time

193 |nterview with Bahiya.

194 Omar Al- Qattan, “The Secret Visitations of Memari?alestine, 1948, and the Claims of memory Ed Aibu-
Lughod and Ahmad Sa’di (New York: Columbia UniveygPress), 204.

195 Ibid.
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fighting forgetfulness and making public claims behalf of their parents’ suffering®
Although some of the people I interviewed mentiotteat their parents were interviewed and
their testimony of 1948 was included in a docummsnsaich as Wifgi, on the other hand the
majority of the interviewees’ parents were not.iSig their memory of these untold stories
which shed light on their parents’ experience a@pdssession, as Tariq noted, “The Nakba
for me meant many things. For instance | went yofahers’ house, and at one stage | went
to go look for the house, | took pictures of it aht it to my family. This year | took a video
of it and I sent it to all of my aunts, uncles amdisins so they could know about the history
of where their grandparents are from* Through taking a video of his grandfathers’ house,
Tariq sought to retrieve the memory of his fathérsuse and share that particular memory
will his family members in order to protect it frooblivion; especially in light of the Zionist

judiazation of the city of Jerusalem.

2. The Second Generation Refugees’ ‘Nakbat: TheirIndividual Experience of

recurring Tragedies:

The narrative of the second generation refugee<oisstructed of accumulating
tragedies and “Nakbat”. This generation has beéegosized adeel Ma ba’ed Al-Nakdg®
‘generation after the Nakba’. Accordingly, the Nakb the violent moment that has created a
rupture that cannot be gaped between the pasthangrésent'®® It is worth mentioning that

all memory work involves a critical relationshiptiyeen past and present, and between those

196 Lila Abu-Lughod and Ahmad Sa’di, Introduction, Nk 1948, and the Claims of Memory (New York:
Columbia University Press), 20.

197 palestinian/American who'’s originally from Westrualem. This interview was conducted in Ramallah i
English on May 17, 2012.

198 Rosemary Sayigh, Product and Producer of Palestinian History: Stgpas of "Self'in Camp Women's Life
Stories, Journal of Middle East Women's Studis} No 1, (2007): 91.

199 Ahmad Sa'di, “Al-thakira wa al hawia’haho sia’'gat riwaya tarikhira lil-nakba eshkaliatartahadiat, tahrir
Mustafa Kibha (Haifa: Mada Al-Karmal, 2006), 69.
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and the future: what will be, what is to come, wisaxpected and/or willed” In the stories

of the generation after the Nakba recurring Nakbay experienced coalesces with their
parent’s experience of the Nakba. As a result, nawatives are formed which resonate the
past and this is told in a different, yet similagntext; that is under the extended Zionist

colonization over historic Palestine.

For example, Dr. Hamza articulated that:
Although | did not experience the Deir Yassiaddacre, the first Nakba
that | had witnessed was in 1967, and | still wss&lakabat until today.
Today’s Nakba is worse and more powerful than tteipus one. ......
We are all refugees, living under occupation. Dbdistinguish between
this person is a refugee, that person is a citimenare all living under
occupation in one cage. All Palestinian societyriprisoned in one big
cage along with our president Abu-Mazen. My sitatis just like any

other citizen who left after 1948 or even after #1867 Naksa. Massacres
are still being perpetrated until today.. We aténabne Ditch®**

Throughout his interview, Hamza used the pronoua”“and identified himself with all
Palestinians. When | categorized him as a secondrgion refugee he became defensive and
said “we are all refugees, living in one cage....emaccupation”. This claim sheds light on the
status of Palestinians despite their legal st®efugee or not, all Palestinians are forced tallive
under the despotism of the Israeli occupation &édantinuous assaults. The impact of 1948 is,
and will continue to be evoked, in the endlessissoof Palestinian refugees; as they enumerate

on-going traumas they experience today and wiltiooe to witness in future events.

Most importantly, Hamza expressed that his Naklgabean 1967 not in 1948. Despite
the fact that Hamza did not experience the Nakbw, e conceives the memory of the Nakba is

based on his own experience and account of subsetakbat’, starting from 1967 onwards.

200 ena Jayyusi, “Iterability, Cumulativity, and Pesse: The Relational Figurers of Palestinian Merhdxakba:
Palestine, 1948, and the Claims of MemoEgited by Ahmad H. Sa‘di andlila Abu- Lughod (New York:
Columbia University Press, 2007), 118.

! Interview with Hamza.
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He also referred to the continuing phases of thkbllain which the one that occurs is more
devastating than the previous one. Therefore,tipoitance of storytelling lies in the ability to
narrate and bear withess to current tragic everighvmirrors the trauma ones’ parents

experienced in the past.

While documenting the life stories of the secondegation refugees, one must note that
not all Palestinians experienced the impact ofNl&ba in the same way. It differed for men
and women, old and young, rich and poor, those staged and those who 1éff For instance
second generation refugees who were born in refagegs have different stories to tell than
those who grew up outside of these camps. In Effastory she spoke about her experience of
living in Al-Jalazoun refugee camp and the serviges/ided by UNRWA. She emphasized on
what she has experienced on a personal level,rrdtae her parents’ story of the Nakba. She
noted that: “we were used to seeing Jewish soltheesle houses in the camp, and gather all the
men together.....During the second Intifada, my @othas killed while throwing rocks at an
Israeli tank™** According to her, the continuing affects of thekha is embedded in the loss of

a brother and living under poor conditions in Alaxaun refugee camp.

Each Palestinian has a starting point, an indalidxperience that puts him/her within the
broader framework of the Nakba. For example, Sarfféavas born and raised in Ohio; his

political consciousness began in 1982, during 8raeli invasion of Lebanon, as he claims:

202 Rosemary Sayigh, “Women’s Nakba Stories: Betweeind®and Knowing”Nakba Palestine, 1948, and the
claims of memoryNew York: Columbia University Press, 2007), 136.

203 5econd Generation refugee who is originally floydda. She was raised in Al-Jalazoun refugee camg,
currently lives in Deir Dibwan. This interview wasnducted on March 18, 2012 and was translateddntgish by
the author.

2 Ipid.

205 sameer is from Al-Bireh, and his father witnestedlNakba in 1948. Although he is not a refugésfather
migrated to the States and in 1967 and wasn’ttaldleturn to his home. This interview was conddaie March
22,2012 in Ramallah in English.
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“When | started full scale university in 1982, twar happened. And when the war happened in
Lebanon, it over changed my feeling, my emotiong] eny motivations to the point where
people today tell me you’'ve been working on diesedr since that time and you didn’t turn off
your engine™®® So Sameer became politically active for the Rimliesis cause in 1982. Despite
the fact that he was born and raised in the diaspbis “mental presence was in Palestfifé”,
and in 1994 he settled in Palestine and has wnitteny articles on the Palestinian question and

the refugee problem, with taking into consideratizat he addresses a western audience.

Nevertheless, all these individual memories cxaainder what Maurice Halbawchs terms
“collective memory”, in which there are many cotige memories as groups and institutions in
a society’’® However, it is of course individuals who remembmat groups or institutions, but
these individuals, being located in a specific greontext, drawn on that context to remember
or recreate the pa&t’ The individual memories of the second generatingees are used as an
apparatus in reconstructing the past, as more treeeents and individual tragedies are
accumulated and are being included under a broRdéstinian narrative. However these
memories are being collectively represented vialgsoand institutions. In the Palestinian case,
the PLO and PA are representing the Palestiniaplpeoefugee problem and the Palestinian

narrative and memories of the Nakba.
3. Sharing their memories and stories with others:

The stories told by the second generation refugeegssential as they portray a complex

narrative that is of a continuing nature. Thusamember “is essentially to be on your own,

206 Interview with Sameer.

207
Ibid.
208 T read more on Collective memory see Maurice ldahs,On Collective MemoryChicago: The University of
Chicago Press, 1992), 48.
29bid.
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even if sometimes you have the illusion of shagngr memories with others. Ultimately,
only a description of a crossroads will do-how a@ppened that your own journey crossed
that of so many other$*® The events that took place in Palestine in 194&: lieansformed
the lives of Palestinians in general, and those béwame refugees in particular. How they

share and tell their stories of on-going disposeasss worthy of being heard.

Although the second generation refugees were boexile, nostalgia for the past united
the stories of these refugees. The thought of ‘vimait life could have been like if their parents
stayed on their lands’ was apparent in Wifgi's gtaho articulated: “Although I'm living here
(Ramallah), it's not my hometown, it's not the saas living on my land with my family. Our
family is now dispersed in different parts of theke”?** What was also emphasized in the
narrative of the second generation is that eachtaknis an echo within the echo, focusing and
conjuring the collective predicament through theividual, and ramifying the significance and
symbolic meanings of the individual experience tigio the collectivé'? Through sharing their
stories and memories with an audience (that istheehotion of expressing their own individual
experience and assimilating it within the bordetembive Palestinian tragedy was clear. In the
process of gathering threads of Palestinian stoities the individuals who remember and who
contribute in shedding light on the on-going steraed loss and injustice. For instance, Sameer
noted that:

The continuation of the Nakba whethes italled 67, 82, or whether it's
called 87, | do view it as one continuum, and i& @continuum that serves
my analytical mind as well as I'm writing. | justemtioned | finished Last

night my land day article for 2012, and I'm pullingt documents from 1976
reading them and actually saying nothing has cléing8o | do see it as a

219 Omar Al-Qattan, “The Secret Visitations of Memariakba, Palestine1948, and the Claims of mempBd
Ahmad H Sa’di and Lila Abu-Lughod (New Yor&olumbia University Press, 2007),191.

2 nterview with Wifqi.

%12| ena Jayyusi, “Iterability, Culmativity and Presefy Nakba, Palestinel 948, and the Claims of mempBd
Ahmad H Sa’di and Lila Abu-Lughod (New York: ColuralJniversity Press, 2007), 110

94



continuum........ our consciousness is from 1948 onwaltireas we’'ve lost
a lot of understanding of what was Palestine pioot948. | think that's the
negative of the Nakba, because we were overwhelwedvere shocked.
This was our 9/11 times 18?3

Sameer not only refers to the Nakba as a hisewent that ended, but also refers to
recurring catastrophes such as Land day in 19@é@dstheli invasion of Lebanon in 1982, and
the first Intifada in 1987. He describes the Naba “continuum” that endures till this day.
Connecting this with my research question, thistioomm of Nakbat is leading to the
continuation of the narrative itself. The realigythat the tragedy is continuous and knows no
limits whether in place or tim&* Regardless of the place or time, in OPT thereisgs a

memory, a catastrophe, a loss reaffirming the gmasess of the past’.

While telling their stories, the role of memory riacollecting Palestinian history and

reclaiming the return of their houses and propedyg emphasized, as Allan asserts:

Memory is something you do in the present; it'ss@spnt act of a past event.
But the thing with trauma is that it's on-going,h&as repercussions in the
future. So in terms of remembering 1948, to be bbnéth you remembering
1948 is by coming back here and get involved imghiand try to make a
difference. With this dominant narrative of occupatand statehood, 1948
has been sort of marginalized rhetoric you see, lexen though we all know
deep down that 1948 is the genesis of everythimgl is very interesting to
come back here........ My reference point is 1948, nandfather’'s house on
the other side in Jerusalem. Their house was téleen my family and it
should be brought back to my family, and if it’stigiven back to my family
then there should be a just and reasonable meohdaiscompensation.... |
want to reclaim the house, that’s the politicakatation.....I would say that
his memory of Palestine of 1948, my memories of89%buld be quite
similar in the sense that they're narratives....Maa®mare always present,
I've only been here for three years I'm marriechtBalestinian.....I don't feel
like it's given greater insight of 1948...1 think oé the stupidest things the
Israeli government tries to do is try and ban comom@tions of the Nakba,
but there’s nothing like giving visibility to an emt you don’t want to give

13 Interview with Sameer.

24 Elias Khoury, “Al-Nakba al-mostamira&l nakba mojadadarmajalat al-dirasat al-falastinia, al-adadd 891'8h
(2012):38.
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visibility to by banning it..... Memory isn't just alot remembering a past, it's
about re-negotiating the present..It's not justiabemembering a past that’s
sort of finished, but it's about narrating how tpast affects your presefif.

As Allan shared his and his grandfdthstory, the act of retuning to Palestine confirms
that Palestinian memory is substantial in places$ ianstories recounted and recorded which
shows that far from being a completely ideal cartfrnarratives that commemorate the past are
reproduced and reproduced through the practicgsersfong® So by returning to Palestine,
Allan sought to commemorate his mother and grahdfat memory of 1948 through reclaiming
what is rightfully his, his grandfathers’ houSé.As a result lost houses can be portrayed as
mnemonics which verifies the right of return in aibeh to mobilizing the Palestinian community
to find a just and reasonable solution towardsrthkght. However, individuals’ memory and
story of 1948 varies for each Palestinian. Anchie narratives of the second generation refugees
how the past reinforces itself in present actwditis also another form reflecting the

continuation of the past.

Three out of the eight second generationgexs | interviewed for this chapter were brought
up in the disapora. So when they returned to Rakettey began relating their stories with other
Palestinian refugees’ stories. For instance Tddons that: “it was only when | came here that |
can see myself in the context of other people wénerbeen dispossessed and other stories of
dispossessiorf® On the other hand Allan adds that “You can’t deeome being here from my
family’s experience in 1948...The memory is not amar memory, especially when you're

remembering it through family stories and narrathé® Through combining different stories

213 |nterview with Allan.

218 aleh Khalili, Heroes and Martyrs of Palestirf€ambridge: Cambridge University Press, 2007), 88

27 Although Allan’s father is English, and he hasrggs life in England and then Australia, he cdess himself a
Palestinian refugees.

218 |nterview with Tarig.

29 Interview with Allan.
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and experiences of recurring dispossessions, tadioreship between the past and present,
between memory and reality is imprinted in the ai@res of second generation refugees who

reaffirm the existence of a continuous story ofdris injustice.

In conclusion, the story of the secondegation refugees constitutes an important part of
the Palestinian narrative of the Nakba. It is tigtouheir memories and parents’ stories of
displacement, through their own experience of disginent that stories are collected and are
being incorporated in the narrative of the NakbEheir memory of the Nakba is not entirely
constituted of their parents suffering and losst tather of how that particular memory
reinforces itself in the shape of new and occurtMgkbat”. Throughout this chapter | presented
the different experiences of second generationgess, in which those who were raised in the

diaspora had different stories to tell than thoke were brought up in refugee camps.

While listening and documenting the stories of #ezond generation refugees, their
memory of the Nakba is what infuses their detertionato return, as they all stressed on their
right of return. Because Palestinians as indivisluasist on their right of return, and that right
must be respectéd’ Moreover, the continuity of the Nakba was mentibiretheir life stories in
different stages and forms. From those who expee@rthe 1967 Naksa to the Intifada, it is
apparent that the Palestinian narrative of the Bakbl continue to be written without a full
stop. Therefore, Al-Nakba is not merely a histdridate to be commemorated. It is the
collective memory of Palestinians, which shape# fdentity as a peopl&* Al-Nakba is not a

distant memory but a painful reality that continte$ester, as the rights of refugees continue to

220 30hn Quigley, “The Right of Displaced Palestinism&eturn”, The Palestinian Exodu&d. Ghada Karmi and
Eugene Cotran (UK:lthaca Press, 1999), 151.
>’ Hanan Ashrwi, Recognizing Nakba Reaching PedéARETZ,15 May, 2012.
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be denied? Thus the memory of the Nakba reinforces secondrgéion refugees right of

return, as they insist on reclaiming what is ‘righittheirs.

#pid.
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Chapter Five: Third Generation Refugees’ Stories: Tieir memory of the Nakba, and the

Narrative of Continuity

In the stories of the third generation refeg the role of memory in recollecting their
grandparents’ past and preserving it from obliviwas vivid. As they articulate how they
became refugees, they begin to assimilate thaiestof continued exile with their grandparents’
experience in 1947-1949. As a result, third gemamaefugees come to the conclusion that today
the situation is far more worse than it was in 1948n the expansion of Israeli settlements, the
construction of the apartheid wall, and the on-gdsraeli demolition of villages. They define

the Nakba as an endless series of displacememsficg, and loss of a homeland.

Throughout the stories of third generation refesy all of whom | interviewed carry a college
degree, the amount of political mobility and givimgjce to their predecessors’ stories is brought
to light. As they all insisted on implementing itheght of return, and as one of the women |
interviewed, Laila claimed “Refugees will returndait will be a one binational staté®® The
majority of the people | interviewed for this chaptasserted that the “right of return is
inevitable, and unquestionable”. According to tkiisd of narrative, it is only a matter of time

that Palestinian refugees will return to their land

The issues raised in the life storieshaitgeneration refugees are numerous, and are only
partially embedded in this study. Nonetheless, ‘whée individual narratives of pain
accumulate, they become not only inescapable, Ibatimpossible to dispel, at least for a few
generations. Nowhere is this truer than in the mamsmf the Palestiniang® In this chapter |

will combine the memories and stories of the tlgeheration refugees in order to investigate

223 |nterview with Laila.
224 Omar Al-Qattan, “The Secret Visitations of Memariakba, Palestine1948, and the Claims of mempBd
Ahmad H Sa’di and Lila Abu-Lughod (New Yor&olumbia University Press, 2007), p.193
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how the memories of the Nakba, along with the acdation of subsequent events, affects the

narrative of the Nakba.
1. How Third Generation Narrate the stories of their dsplacement:

The refugees | interviewed for this chapliee in Al-Jalazoun refugee camp,
Qalandia refugee camp, and various parts of Ramaditasome cases, third generation
refugees heard the story of their displacemenctiyrérom their grandparents. In other
cases, which will be explained below, their gramdpts did not talk much about the
past because “recollecting the past was too pdiffulNonetheless, the eight third
generation refugees | interviewed, narrated theriestoof their grandparents’

displacement in their own understating of how tiveye turned into refugees.

Wa'ed: Third generation refugee, originally from Sar'a ndarusalem. She carries a
Bachelors degree in History and Political Sciermed was brought up in Qalandia
refugee camp. When | asked her to narrate whatdmeggpto her grandparents in 1948,

she narrated part of the story as follows:

I’'m originally from a village near Jerusalem cdll8ar’a, which is currently
enclosed as a museum. Based on what they saysideorthat the question of
Palestine was built on rumors.....Foreign regimesgmrted Jews, and it was
automatically supposed that all the Jews in theldvehould find a place
where they can gather themselves....From the begnRiaestinians have
been under occupation under the Ottoman rule, aitgiB When the British
left, they handed the country over to the Jews... Wieapon they literally
used was rumors. Such as the Deir Yassin massatixe they killed a
couple of Palestinians; yet those who survived sonassacres told others
what happened..And from one person to another tbey ®volved. My
grandfather did not see the Jews, he heard whatehad and thus became
displaced. In 1948 my grandmother gave birth talaylgirl, and when people

*> Nireen: Palestinian/ Canadian third generationgeéuoriginally from Lydda, she has a BA degreeriglish

Language and Literature. This interview was conedicin January 17, 2012 in Ramallah in English.
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fled she fled along with them and left her daughiteEwever she returned and
brought her daughter back, because my grandfatihereshe would divorce
her if she didn’t bring her back. Look as | tolduyany problem isn’t with the
Jews, my problem is with the Israelis... People ceafbetween an Israeli and
a Jew..Judaism is a religion just as Christiaratyd | respect it. My problem
is with the Israeli who took my land, took my horaed kicked me out. |
became a refugee in my own courftty.

Instead of beginning with the storyhafr grandparents’ journey of exile, Wa’ed began
her story with the Jewish question. The founder Zodnism, Theodor Herzal saw the
establishment of a Jewish state a solution to ¢éi@sh question. A solution, that is, to the long
years of European persecution of Jews.On the other hand, Edward Said argued that ‘&n th
most direct way possible, the Palestinian quessadhe metamorphosis of the Jewish question,
the difference that of repetition makers...The resofu of the Jewish question under the
constrains of European imperial hegemony, credtedqtiestion of Palestinels The ongoing
struggle between the Israeli and the counter Ralastnarrative regarding who is the victim and
who is the victimizer plays a central role in tleastruction of both narratives. As the power to
tell the story and to eliminate the counter-naveais an essential part of the actual military and
political struggle over non-symbolic resources sashand and political power, the war over the
land, the struggle over the legitimization of s@ign national existence and that over who is the
victim and who is the victimizer became inseparaplts of the symbolic and military
confrontation between the two collectivé8This struggle has affected the Palestinian naeati
in which Palestinians tend to view themselves as$ias. Based on Wa'ed's life story, the

guestion of Palestine was created based on thesRewestion and Zionism'’s attempt to solve it

2% This interview was conducted on March 25, 2012 afe@dia Refugee camp and was translated from Atabic

the author.

22T \jilliam D. Hart,Edward Said and the Religious effects of Cul{@ambridge: Cambridge University Press,
2000), 143.

8 |bid, 143-146.

229 |lan Gur-Ze'ev and llan Pappé, “Beyond the Desimnoof the Other's Collective Memory: Blueprints i
Palestinian/Israeli DialogueSAGE(2003):95
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through occupying Palestinen She also pointed to a very crucial point. Shecaldted that her
problem is not with the Jews; but with the Isra@iso occupied her land. In the Palestinian
context and from the interviews I've conducted wRhlestinian refugees, the word Jew is a
synonym to Israeli. So Wa’ed sought to clarify atitferentiate between both terms, which
Palestinians combine into one word, notably Jew.

Ahmed: is a third generation Refugee originally from Balabala, and currently resides in Al-

Jalazoun refugee camp. He narrates the story @frarglfathers’ displacement as follows:

It's a long story, but to summarize it based omawimy grandfather, God
bless his soul, use to tell me: before the Jevexkat them, people would
hear about the massacres that were taking placeétbem and were afraid.
Consequently they left and took what they were atdecarry with
them....Thinking they would return soon. Some tocdirtthouse keys, other
didn’t.....on the basis that they would return. Bag story has prolonged and
until today we did not return. | was born in Al-dabun refugee camp, and |
have been living there all my life. As you knowgtBituation inside the
refugee camp is devastating....For instance, theicgsrvprovided by
UNRWA are receding...... My grandfather left before tseaeli invasion.
No one from my village was killed, they left becadkey were afraié®*

Following the previous interviedhmed also explained how his grandfather left
out of terror. So the Israeli/Zionist method magstesmatic use of violence and killing,
without taking the “classic form of genocide”. Asresult terror was spread all over
Palestine, as massacres and terror became a aetiqul practice that created a cloud of

terror?%?

The impact of the massacres and Israeli killingpneading terror in Palestine
was mentioned in both of the interviews above. Cammg Ahmed’s story with

Mahmoud’s, first gernation refugee who is also frBayat Nabala, they both confirmed

2% Edward Said claims that according to Herzel, Eonwas a movement to free Jews and solve thegrrobf
anti-Semitism in the West, later elaborations @ tiea took Palestine as a place where the canocepts
materially fulfilled (after locations in South Amiea and East Africa had been considered and dd)ppko read
more see Edward Saidi$e Question of Palestind,992 p. 23.

21 This interview was conducted on February 13, iz@t and was translated into English by the author

22 5aleh Abdel Jawad, “Zionist Massacres: the Craaifche Palestinian Refugee Probletstael and the
Palestinian Refugee&d. Eyal Benvenisti and others (Berlin: Sprin@&07), 81.
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that Bayat Nabala was emptied before the Jewistesooccupied 3 And this uncovers
how the collective experience and memory of thediBayat Nabala is accurately being

transmitted to third generation refugees.

It is noteworthy to mention that not allrthgeneration refugees know the story of their
displacement. In some cases their grandparentgdithlking or recollecting the memories of

the Nakba. For Instance Nireen is originally frdme Lydda and her story of the exodus goes

as follows:

I remember my grandparents always telling me thay were forced
out of their houses and they couldn’t take anythintdy them. They took
what was on their back and they had to move oujugskly as they could.
Because all the Jews were taking over and comigpliheir lives....They
ended up in Ramallah...They didn’t want the JewsiltdHem, they had to
save their families.....Every now and then they abvayshed that they
were back in the Lydda. Lydda is where were frdi®s,our origin. It's not
every day that we get to go to the Lydda, | perBgmeave only been there
twice. | don’t know anything about the historytbé Lydda... There was a
lot of things | didn’t know about the Lydda, | wable to go see the church
my grandparents went to. And my Grandpa also shawedhe house that
he lived in, it's still there. He also showed nie tschool that he went
to.....I was happy that | got to see where I'm oraiy from...I know
there’s something missing, cause | don’t know mdrthe history of the
Lydda. My grandma doesn’t talk about the Nakbaesmiwe ask her about
it. 1 can imagine her now if | asked her aboutht svould probably be
screaming...lts something in the past that they daevéint to reopen,
because if they reopen it, it's too painftil.

When Nireen went to Al-Lydda for asivi a part of her identity and history was
retrieved. In the Palestinian context, having & p&one’s history missing is associated with the
loss of place. And not knowing much about the mastfines one understands of the present.

Because the Nakba is “Happening at the moment lest@e. It is not a historic event to be

233 Eor more see chapter three which covers Mahmaidty regarding the fall of Bayat Nabala.
%34 Interview with Nireen.
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commemorated; it is as Edward Said articulated, resgmt continuously threatened with
interpretations’®> Although when | interviewed Nireen’s grandmottéP,she did not hold back
while telling me her story. This can be analyzeda$ow first generation refugees feel more
comfortable telling their stories to strangers owrpalist, than they do with their own
grandchildren who in some cases, which will be mnosed in a moment, blamed their

grandparents for leaving.

Arij: Third generation refugee who is also from Al-Lyddaij is currently an MA student in the
International Studies programme at Birzeit Univigrsdust as in the previous interview, Arij

explained how her grandmother didn’t talk aboutstery of dispossession, as she says:

It's rare that my grandparents would talk about tWeppened to our country in
1948. When | ask my grandmother of the old daysaahddn’t talk much. To be
honest, | don’t know much of what happened to nandparents in 1948, | don’t
have the details as to how they became refugeegrishdfather never spoke of
it, sometimes my grandmother would speak about MNakba....As my
grandmother recollected the past, she was glad@ueneas listening to her*’

Withholding painful memories is a coomrcharacteristic in the Palestinian story of the
Nakba. Where those who witnessed the catastropi®48 don’t want to be reminded of the
painful journey they were forced to endure as tveye stripped of their lands. Today, the first
generation refugees are trying to move on withrthees and recover from the impact of the
Nakba. This is one of the reasons why some offtind generation refugees claimed that a part of
their ‘history is missing’, a feature | found apgat in the life stories of those who are originally

from the Lydda, such as Nireen and Atrij.

*** Elias Khoury, “al-Nakba al-mostamirad| nakba mojadadamajalat al-dirasat al-falastinia, al-adadd 89t'Sh

(2012):37.
%% 1mm Hamed whose testimony was covered in Chaptee, the narrative of first generation refugees.
%7 This interview was conducted in Ramallah on Fetyr8a2012 and was translated into English by t¢har.
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In the process of interviewing third geaten refuges | noticed a difference between those
living in camps, and those who are originally friwydda. For instance, leaving their homes in
1948, was an act some of the third generation egfsgondemn today, as Wa’'ed asserted, “I
blame the naiveté of my grandfather..| mean iwsrjand at least fight for i**® Also Ahmed
use to always tell his grandfather, “Why did yoave? Why didn’t you fight back?*® Blaming
their grandparents for leaving their lands in 1948s expressed in the stories of third
generation refugees living in refugee camps. Howgva'ed and Ahmed are the only refugees’

I interviewed for this chapter who live in refugeemps, thus a generalization cannot be made

and this issue requires further exploration andaesh.

The question of who should be held antahie for the creation of the Palestinian refugee
problem is highly controversial. As some blame Zan as the genesis of the Palestinian
question, others blame Britain, Arab countries ot protecting Palestinians, and some even
blame Palestinians for fleeing. Although the issfi@ccountability is disputable among many
scholars and common Palestinians, it was alwaysepten my interviews of third generation. It
is important to note that many sides are respomagil the creation of the Palestinian refugee
problem as well as for the loss of Palestine, &gl responsibility is hierarchal. The apogee of
the problem is Israel, hence the existential hdrat wvas committed against Palestinians should
be acknowledged by those who did that harm, orrteeccessors in powé! Because
recognizing the narrative told by the victims ojustice is a sine qua non for reconciliatfSh.

Without Israeli acknowledgment for its responstiiin the creation of the Palestinian refugee

28 |nterview with Wa’ed.

239 |nterview with Ahmed.

49| ex Takkenberg, “The Search for Durable SolutiftmsPalestinian Refugeest Israel and the Palestinian
Refugees, Ed. Eyal Benvenisti, Chaim Gans andt&arafi (Berlin: Springer, 2007), 376.

' yoav Peled and Nadim N. Rouhana, “Transnationalckiand the Right of Return of the Palestinianugegs”,
The Palestinian Exody&d. Ghada Karmi and Eugene Cotran (Ilthaca Pr&45),
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problem, their predicament will continue along witie Palestinian narrative of continued

historic injustice.

Based on the interviews above, Palestsiplay a minor role in taking responsibility for
their plight. However, by saying so, this narratfite with the Zionist narrative, that the Arab
countries and Palestinians themselves are resperisitthe creation of the Palestinian refugee
problem?¥? This dominant narrative tends to overlook the dbramassacres, attacks,
psychological warfare and destruction of cities aitldges which were the determining factors
that led to the fragmentation of Palestinian sgcidy saying that one should blame
Palestinians, who were forced to leave their larids,the creation of the refugee question
reveals to what extent Palestinians have been gomarsly affected by the mainstream Zionist

narrative.

2. Preserving the Memories of their Grandparents:Reconstructing their Grandparents’

stories

Third generation Palestinian refugees lafe with the memories of their past, and are
striving to find a just solution for their endlestate of exile. 1948 is the starting point, the
beginning of a continuous cycle of land grabbimgression and displacement. Therefore, in the
narrative of & generation refugees retrieving those memoriesepving it from ‘forgetfulness’

and reconstructing their predecessors’ stories @aetiee center of their life stories.

42 The Zionist mainstream narrative is that Palestisigoluntarily “fled” their villages in accordanedth orders

given by the Arab armies, ignoring the Jewish tathem to stay put. To read more see Mori Mari@snism and
the Nakba: The Mainstream Narrative, the Opprebkedatives, and the Israeli Collective Memorigoto Bulletin
of Islamic Area Studie2009): 89.
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& generation Palestinian refugees continue livinthwie stories and memories of their
grandparents. They dream of going back one dasgtton to their homes and lands, to reclaim

what is rightfully their$** For instance, Ahmed claims that:

Living in a refugee camp is tough, it's not easgn bne of those people , | don't
want to leave the camp unless | return to my honekla...l will not abandon my
land, and my right, no matter what.... What more taay, it's a Nakba... It was
literally a Nakba, | don’t know what else you caall at....l will tell my children,
and the next generation that this is our land... Tausome point we didn’t fight
enough, but this isn’t the land of the Jews, itis land.***

Most importantly, third generation refugeesserted that it is their obligation to preserve
and pass on the stories of their grandparents. BBecthere are many attempts to erase this
memory, asMalak: Third generation refugee who was brought up g W8 and is originally

from Al-Abasyia claims:

| think our generation has the most promimete which is not forgetting, and
making sure the generations after us hear whatdmggpand not forget the stories
of our grandparents. Some of the stories they sayadventurous and | swear to
God are worthy of the best movies ever, but atdlmme time there is sadness
behind them and real truth behind them. Historyecswall of that, cause | was
raised over there and took history my entire liéfied I've never once heard about
the Nakba till I got here. So with history what paps is that it's one sided,
whoever wins gets to write in it whatever they w& | think it's our role, the
third generation Nakba, to make sure that generaigdter us hear what happened.
I’'m definitely, when | have kids, I'm gonna tellém I’'m really from the Abasyia.
This and that happened to my grandparéfits.

A dangerous factor which threatens the ffsthe Palestinian narrative, as Malak said, is
that history is being written by the victors. Ansl Rashid Khalidi argued “It is a commonplace
that history is written by the victors. And it imlvs that it is more likely to be written about the

stronger than the weaker...All these historical lsadeave complicated the modern

243 sami Adwan, “Al-Nakba: The Palestinian Catastroftwntinues”,In Zoom In Palestinian Refugees of 1948,
Remembranceed. Sami Edwan, Efrat Ben- Ze've, Menachem Kleinab Saloul,Tamir Sorek and Mahmoud
Yazbak( Netherlands: Institute for Historical Jostand Reconciliation and Republic of Letters  Rihbig,

2011), p 197.

244 Interview with Ahmed.

245 This interview was conducted in Deir Dibwan onyJal6, 2012 in English
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historiography of Palestiné® As a result history is acknowledged and is writtesm the
victors’ perspective, and this undermines and nmatgies the victims’ point of view. Here the
role of the grandchildren of first generation redag lies in telling their children the truth behind
these stories and preserving it form the victotenapt to weaken, disregard and erase the

defeaters’ history.

From the stories of third generation gefess, al- Nakba meant many things to them. Some
remember 1948 as “loss of land, despair...It's lilkkogle are trying to force you out of your
homeland. They're trying to erase all of your meiesr your origin”. **’ Whereas others
remember 1948 as, “The genesis of the Palestiniatniem”?*® It is the de facto of the OPT that
stimulates these memories and feeling of the Nalds,well as the memories of their
grandparents’ suffering. All the interviewees exsedl their deep attachment to their homeland
and emphasized how proud they are to be a Pakastiafugee, for instance Khaled emphasized

that:

I’'m proud to be a refugee..The problenthvthe Palestinian society in the
West Bank is that they continue to say this persanrefugee, that person is
not. Recently this image has slightly diminishledt it still exists and | still
hear it?*°
Just as some of the first generatieflugees mentioned the stereotypical depiction
attached to refugeé®’ third generation also referred to this issue.wh the continuation of

the Nakba, Palestinian refugees are yet being atiged as ‘refugees’ which is a reference to

‘inferior’ or other degrading status. Thus Khaleinembers the story his grandmother told

**® Rashid KhalidiPalestinian IdentitfNew York: Columbia University Press, 2012), 89.

7 Interview with Nireen.

248 |nterview with Wa’ed.

249 K haled Third generation refugee, originally frorkl4/dda. This interview was conducted on March @12 at
Birzeit and was translated into English by the auth

#0ych as Imm Najih, whose story was covered in @rahtee.
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him of how refugees were stereotyped during thengy of their exodus, where “near Hebron,
they refused to allow refugees through their latkisiking they would control their land$®:
He connects this story with the status of a refugeay in the West Bank who is yet dealing

with the consequences of the Nakba, and is stigedhivith the term “refugee”.

Moreover, as | described earlier, thecefhcy of the oral source does not lie in the
preservation of the past, but in an effort of telet to give significance to the past from a
present day perspective. Hence, memory is not siyeadepository, but an active process of
creation of meaningS? The storytellers of this chapter are the grandeéii of the ‘generation
of the Nakba’, some of whom are retelling storiedd tby their grandparents and are
reconstructing these stories in light of the mahgnges that took place whether after 1948 or

in 1967. For example Khaled noted:

When the 1967 war happened, my grandfather haetk &nd loaded everyone
in it during the war. My grandmother had 12 childrend in 1967 my

grandfather wanted to take them all to Jordan. Maingur relatives were in

Jordan and settled there after the 1948 exodus.ekf®yw my grandmother
refused to go. She said I'm not leaving. She fonogdfamily to come back, if

my grandmother hadn’t force them to get off thaickr | would have been
living in Jordan now>®

Khaled remembers his grandmother®ysbf sumoud(steadfastness) as she insisted
on staying in Palestine. He is proud of his graoth@rs’ act in refusing to leave despite the
continuing Israeli assault in 1967. He connects thith his situation today, where he could

have been living in Jordan instead of Palestine.

! Interview with Khaled.
%2 Fatma KassenPalestinian Women: Narrative Histories and gemtememor{New York: Zed Books, 2011), 3.
23 Interview with Khaled.
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Intergenerational transmission of mee®mwas also reflected in their stories, where
despite the omission of the Nakba in Palestiniamiaum taught in schoofS* one of the
third generation Palestinians feared that her stosyld be forgotten. So she implanted the

memory of her village in her daughter who is insetgrade, as s she narrates:

My husband is from Anaba, and | always tell myildren about our
village...If you sit with my daughter she will telby all about the Nakba and
about the idea of return, and how we must retuhe @arrates this in a way
you would think she’s an old lady...We have to expl& our children
where they're originally from because the narrativi# be lost along with
our existence on eartfi’

Preserving Palestinian stories from fdigeess (collective amnesia) is an issue
worth further explanation. The awareness of tlgeheration refugees of telling their
children the story of their dispossession, ancheirtvillages stimulates the fourth and fifth
generations’ prospects for return. So when thedtlgeneration no longer exists, the
responsibility of preserving their family heritaged narratives of the Nakba, lies in the
memory of their children and grandchildren. Theufe of the Palestinian narrative,
enacting the right of return and putting closurethe Palestinian story, depends on the
current and future generation of Palestinian reégg&herefore, the importance of collective
memory and generational transmission is not onlhépreservation of the memory of the
Nakba, but also in the reproduction of that memorylight of continued stories of

Palestinian displacement.

Furthermore, when asked about the mearfitigedNakba, Laila responded that:

%%1n the Palestinian curriculum, the Palestiniamge problem is not mentioned until the fifth gradel the eight.
In the Ninth grade, however, the 1948 war and #fegee question were conveyed in only four linesd An

eleventh grade an entire class was devoted toefugee problem. Nevertheless it did not referh® trucial
aspects of the problem such as the massacresaaeed in that 1948. For more see :

Ahmed Al-Adarba, “al-lajioun alfalastinoun fi almalnij alfalastinia: dirasat halat fi manhajai alktiar al-watania
wa al-tariekhalminhaj al-falastinj almoharir Abdel Karim Al-Shiekh (Filastin: Mouati2006), 439.

%3 Interview with Wa’ed.
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It means the continued absences of justice, it m@arpllective dispossession
of an entire people that has been forgotten by therld, ignored, neglected.
In some way the world has been complicit to thistcwed dispossession
through its silence......... This goes with the code tBah-Gurion has said:
The old will die and the young will forget. The dive died but the young
didn’'t forget! And that's evident in third genemati of Palestinian refugees
who grew up hearing these stories, who grew umiegrthe names of the
villages they're originally fron?>®

The Nakba is remembered in different waysl in different places. What is
unquestionable is that third generation refugeeiiisiforgotten the story of their exodus.
Some of the third generation refugees | interviewrpressed that they were able to visit

their villages/cities. Here is what one of them haday:

When | went to Al-Lydda, | saw whearg/ grandparents use to live. Their
house has been replaced by a building which caandsraeli flag. This provoked
me, because in Ramallah we're living in rent. Wienwere living in Lydda, we
owned a piece of land...After my visit to Al-Lyddawlas depressed for three
consecutive days. Al-Lydda is deserted, neglectetrm one is taking care of it.
This proves that the Jews despise Al-Lydda...Becatisee vicious struggle the
Jews met in Al-Lydda, they detest the city. Al-Lydidva played a huge role in
Palestinian resistance’

While visiting their places of origithird generation refugees couldn’t stand the sight
and reality of their houses which have been replacel are inhabited by Israeli settlers. It is the
stories of their grandparents which evokes thesmaries and feelings of the ugly reality which
they experienced sixty four years ago, and whidir thrandchildren experience today. Khaled
also referred to the prominent role the Lyddadway@dl in the struggle for Palestine in July of
1948, in which the war between IDF and Palestiniarisydda lasted for days before the fall of
the city?*® According to Kahled’s own understating of the wétydda, he argues that because

the Lyddadwa resisted the Zionist/ Israeli attagklee city until today Israelis hate Lydda.

28 |nterview with Laila.
7 Interview with Khaled.
%8 Eor more on the fall of Lydda see:
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From all of the above, the cumulativeeetfof memory relocated in the stories of
third generation proves that they did not, and w#lver; forget the beginning of their
displacement. They realize the importance of theandparents’ stories, particularly in light
of the Israeli/colonial agenda in erasing Paleatinmemory. Because the Palestinian
memory of the Nakba, "is an essentially privileged especially powerful way of getting

back inside our own past more intimately, of reliyit from within”. >>°

3. The Continuity of the Palestinian narrative andthe Right of Return:

In the process of telling their storiestheir grandchildren, older generations relay the
harsh and oppressive memory of their collectiveegpce to younger Palestinians, many of
whom live their own Nakba today®® As third generation refugees retold their stoiés
dispossession, each narrated his/her own continldaisba, which verifies that third
generation cannot put closure to their grandparsidsy of displacement and their on-going

story of loss. For instance, Wa'ed asserted that:

As long as we are still living in refugee campgj as long as refugee camps
exist; the Nakba continues. It will not end unléssturn to my land. And
retuning to my land is not enough. | want thedfisato compensate me for
all the years they used my land, my grandpareatsd,| and my ancestors’
land. | know I'm dreaming®*

Esbeer Muniral-lydda fi a’hdai al-intidab wa al ihtilalberuit: mo’assasat al dirasat alfalastinia, 2083)95.
»% Edward S. Casey, “Public memory in Place and Tinmfgaming Public memory, (Tuscaloosa: The
University of Alabama Press, 2004), 17-18.

2% Ramzy Baroud, “The Palestinian Nakba: The resofwe@mory”, The Palestine Chmicle, 15 May, 2012.
http://palestinechronicle.com/view_article detaitgp?id=19298

% nterview with Wa’ed.
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64 years ago when the UN General Assgisdt forth Resolution 194, which reaffirmed
Palestinian refugees right of retf, Israel continues to refuse to recognize, restitite
implement this resolution. Resolution 194 embodiastomary law relative to the right of

return?%®

thus is binding on all states. And the right dfire is one of the most basic principles
enshrined in international law convention and tesasuch as The Universal Declaration of
Human Rights 194&* Furthermore, return is also one of the most Basiolutions to end the
status of refuge and solving the predicament afgeés.

However, the implementation of this rightthe Palestinian case is far more complicated
than it is in any other situation. With the passafjBme, and with the continuation of the Israeli
colonial occupation of historic Palestine, the attact of returning to their lands seems to be
diminishing by the day. On the other hand, Khalkedhts that:

The problem is that people do not believe thay th@l return. | always tell them

when you believe in something it will happen. libeé¢ that | will return...Al-

Lydda is my right, and my land. When you go to ydda you will be surprised and

shocked with the de facto there. | don’t know, luseal was born in Ramallah my

emotions are mixed up...Because | live in Ramallé&,hard to imagine living in

the Lydda... But the question of return is inevi@hlThe Jews are digging their

graves with their bare hands, there are domesubl@ms within the Israeli

society....l believe we will return to Al-Lydd&®®
The Palestinian refugee problem isghemises of the Palestinian-Israeli conflict from
which all else has flowed over the past half centtft Hence, the inextricable link between the

right of return and the end of the Nakba was dbedrin the oral testimonies of third generation

refugees. Needless to say, putting an end to tlestitaan narrative is not only connected with

%2) ex Takkenberg and Susan Akram, “Palestinian Refagnd their Legal Status: Rights, Politics and
ggr;plications for a Just SolutionJournal of Palestine Studig&Spring 2002): 20-75.
Ibid.
264 Article 13 in the Universal Declaration of HumaigRs states that:
(1) Everyone has the right to freedom of movementrasidence within the borders of each state.
(2) Everyone has the right to leave any countrgiuiding his own, and to return to his country.
%3 Interview with Khaled.
%6 Rashid Khalidi, “Truth, Justice, and Reconciliati&lements of a Solution to the Palestinian Refugsue” The
Palestinian ExoduysEd. Ghada Karmi and Eugene Cotran (UK: Ithaca$1£999), 221.
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refugees returning to their lands, it also depemtsnany unresolved issues such as freeing all
Palestinian prisoners, demolishing the Apartheidll,weemoving all Israeli settlements,
checkpoints, etc.

Moreover, the narrative of the NakbdA story of occupation, a story of injustice...In
the meantime the Palestinian society is divided thrgiforms a new Nakba. If the Palestinian
society is not united, we won’t be able to retrieve inch of our land®®” So the continuation of
the Nakba, as mentioned above, is also becauskeointernal disputes between Palestinian
political parties. Separating Gaza from the WeahlB and the ongoing rivalry between the
leaders of Hamas and Fatah is perpetuating thelilssecupation. And this is reflected in the
Palestinian narrative itself which is continuousr Fastance Ahmed adds that:

Palestinian leaders, or Palestinian parsésuld look into the past. If we go

back to the past each Arab county was fightingtfoown interest, as a result we

lost our county... Today is a repetition of the pa®¥e. should learn from

mistakes made in the past....The Palestinian stosydmend, the solution is

simple....No negotiation, no peace, and no PA. Howgldave we been
negotiating with the Jews! Since 1994, and weitatiore than one negotiations...

At the end the solution is simple, to bring backddl Palestine, from Ras Al-

Nafoura to Gaza. What was taken by force can oalsebtored by forcé®®

As shown in chapter two, the Palestinlsraeli negotiation process is also leading to
the continuation of the Palestinian story. Untitlag neither side has agreed on a practical
solution for the Palestinian refugee problem. teatment in Arab-lsraeli negotiations so far
reflects the unremitting pressure from the Isragle for more than sixty four years to ignore,
diminish and bury the entire refugee problem itated in 1948°%° Yet some of the third

generation believe that the refugee problem willsblved once the entire land of Palestine is

brought back; from Ras Al-Nafour till Gaza as Ahmiaplied.

%7 Interview with Ahmed.

28 pid.

%9 Rahid Khalidi, “Truth, Justice, and Reconciliati@ements of a Solution to the Palestinian Refugsee”, The
Palestinian ExodysEd. Ghada Karmi and Eugene Cotran (Ithaca Pr22s),
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Following Ahmed’s testimonyyada: Third generation refugee originally from Ayn Karm
articulated that:
The Nakba continues as long as its consequencesge. Because People did not
return to their lands, lands have not been resttwéts people, and no one was able to
return to their village. People are yet living iefugee camps, and some are living
outside of the country. It's a continuous Nakba Nekba did not only happen when
they left their lands, it is all the catastrophleatthit them as a result of the Nakba. As
long as new generation refugees are being bormenliving a life of refuge, of course
it's a continuous Nakba. The status of refuge cahiewe follow International law and
implement the right of return....... And through armetuggle of course. What was
taken by force can only be restored by fdrce.

Just as the previous interview, Nadéed that the status of refuge will end through
armed struggle. As they both emphasized “What a&ent by force can only be restored by
force”. They both perceived the Israeli- Palestinreegotiations are futile and will not end
Palestinian refugee’s stories of dispossessiors 3tows how third generation refugees not only
gave indicators of a continuous Nakba, but alsegreed their own view of how they thought
the narrative and status of refuge would end.

Furthermore, Nireen pointed that “The Isri&iestinian conflict is gonna go on, and the
narrative is always gonna go on. Even if there wasvo state deal, it continues. Because
everyone knows there’s more to history than whateesl, what we see on television and what
we learn in school?z1 The intertwined relationship between the IsraeleB#nian conflict and
the continuity of the Palestinian narrative of exitas depicted in the stories above. Meaning
third generation refugees enumerated differentoreasvhich they consider is leading to the
continuation of their catastrophe. For instancidaladds that:

The ongoing Nakba refers to the on-going pation polices that is still practiced

against Palestinians till this day. Today | jusaddn the news that Susiya in
Southern Hebron received a demolition order for emtire village. All 50

2% This interview was conducted on July 30, 2012 amfallah and was translated into English by theauth
2" Interview with Nireen.
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buildings in the village will be demolished. Thgsstill going on till this day and
age is completely absurd. This is what is meardrbgn-going Nakb&’?

According to Laila, the policies theodists forces executed in order to expel
Palestinians haven’t changed since 1947. To tthakthe Israeli tactic in demolishing houses
was only practiced in 1948 is a mere misconceptds.emphasized in Lalia’s life story,
demolishing Palestinian villages is yet being pecact until today, such as the new Israeli order
to demolish the village of Susiyd® In spite of the on-going Zionists plan in erasitajestinian
villages and landscapes, third generation refugeesfighting against this attempt in making
them forget.

For example Malak articulated that:
The Nakba continues in different stages, becBladia gets redefined. Back then

it meant surviving and going back, now it's becona forgetting....for instance,

when someone says I'm from Jalazoun, not Al-Jalazafugee camp. Jalazoun

became a name of a village not a name of a refogeg anymore. So people are

slowly forgetting what these places really représerhere is thriving in it which

is great, but people are forgetting what it syndesdi which is dangerous....Israel

IS committing crimes to cover up the crimes thesnootted in 1948. So at first it

was getting everyone out....then it was rebuildingl anaking sure everyone

stayed out. Now it's like making sure everyonegéds, and there slowly doing

that which is scary to say and scary to<ée.

The original Palestinian Nakba fragmented Palesbuh years ago. Its effects continue to
be felt everyday in Palestine not as a historicngvbut as the outbreak of a process that
continues to shape the lives of Palestinians imyewerner of today's worl&> Thus the Nakba

continues today is different stages where, as Matimed, it started with expelling

Palestinians, then ensuring that they do not retamd now its reflected in making Palestinians

272 |nterview with Laila.

273 |sraeli forces on Tuesday June 12, 2012 handedthern West Bank village demolition orders forteatits 50
buildings, a week after Israeli authorities agreeHalt all construction in the area in response petition filed by a
settler group. To read more follow this linkttp://www.maannews.net/eng/ViewDetails.aspx?| D=/l

2" Interview with Malak

27> Rich Wiles and Nidal Azzaz, “The Fluidity of Resisce Almadjdal(2012): 4.
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forget. On the other hand, Nireen asserted thatiMlenever forgot how the Israelis tortured us
and forced us to leave our houses, and no mattat arfyone says or thinks the Nakba is never
going to end and the narrative is never gonna éfid”.

In conclusion, recoding the oral testinesniof third generation refugees and
including their stories within the Palestinian @ive of the Nakba is imperative. They not only
narrate the story of their dispossession and gr@indparents’ journey of the exodus, but also
mentioned how they remember the Nakba and howrdeynstructed the stories and memory of
their grandparents’. The question of return preidated their narratives as they all affirmed
that someday “we will return” and it is only a neattof time until their right is fully
implemented. With the ongoing fragmentation of Bte, the Nakba will continue to be
reflected in Palestinian’s daily lives. The fdcat Laila mentioned in her story a recent Israeli
order to demolish an entire village in Hebron potleat the narrative of the Nakba is yet being
constructed, and putting an end to a story whictilisbeing written is beyond complicated.

On the one hand, “The Palestinians abil¢he rights of their case in international law
and basic justice and demand a return to their fomdeand full compensation for their loses;
and on the other hand, Israel is adamant in rejgcbutright both these proposafé’.
Implementing the right of return is difficult, yas shown in the narrative of th& generation
many obstacles occur beside the question of retuch as, the building of Israeli settlements,
houses demolition, the on-going of the Israeli-eBthian negotiations, the Israeli attempt in

erasing Palestinian memory which keeps the nagatithe Nakba far from having an end.

2% Interview with Nireen.
2T Ghada Karmi, “Concluding Vision: A Return to Is¥®alestine?The Palestinian Exodu&d. Ghada Karmi and
Eugene Cotran (UK: Ithaca Press, 1999), 243
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Conclusion

Oral testimony is one of the greatest sources lasiaian history that can take us back
to the past. Because a great part of our histamams unwritten, oral history serves as valid
sources that can resurrect Palestinian memorieshwdionism has worked so hard on erasing.
As | listened to stories of first, second and tigeherations of Palestinian refugees, | restored a

part of my own history which is continuously threraéd with loss.

Reading and analyzing many studies written abaiPestinian narrative of the Nakba,
and directly listening to the stories of differeggnerations of Palestinian refugees; are two
completely different experiences. One becomes nmw@ved and indulged in a story which is
directly being narrating to him/her, and sensesatimeunt of pain, guilt and loss these refugees
have experienced. What motivated me to conductstidy is the intergenerational transmission
of stories of the Nakba, and the idea of compattiegy stories of the past with the present. In the
process of doing so, the construction of memorfeh@catastrophes that took place in Palestine
in 1948, 1967, 1987, 1992, 1993, 2006, 2008 haveriboted in the continuation of their
narrative. However, while comparing the eventled 1948 Nakba with the status quo of the
OPT, I concluded that not much has changed sing8.18s Palestinians are still being deported,
killed, stigmatized, houses and villages are yehdeemolished, prisoners remain in Israeli
cells, land is constantly being confiscated, Pai@sts remain without a state, and most
importantly refugees’ right of return continuesb® denied. All these unremitting factors have a
formidable effect on the Palestinian narrativehas Nakba, as Palestinians continue to end their

story with a comma instead of a full stop.
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The reason | choose to interview different generetiof Palestinian refugees was to
document how each generation narrated the stotheoNakba, and based on their stories |
explored indicators of an on-going narrative. Aligh Palestinian refugees have experienced
the Nakba differently, their stories fall underrader collective story of loss. What dominated
the narrative of first generation refugees was fdedings of guilt for leaving their homes,
stigma within the Palestinian society, and lossslof family, fortune and of lands. The stories
of second generation refugees consisted of theomatf global dispersion, nostalgia, and
recurring “Nakbat”. Whereas the narrative of thgeneration refugees was predominated by
blame, responsibility, Zionist rumors, UNRWA deéinthe right of return and continuing
Israeli policies in displacing Palestinians. Thgbuhe intergenerational stories of Palestinian
refugees, it was apparent that the beginning afgtory is the Nakba, which continued through

the 1967 Naksa, yet the end remains a questiok. mar

Although it's been sixty four years since the NakBalestinians continue to remember,
commemorate and revive the violent memory of thibsdaFor instance, during the68lakba
day, Palestinian refugees; notably third and fogeherations, in Lebanon and Syria marched
towards Israeli borders with the determinationroplementing their right of return. This march
was known as the ‘return march’ which led to thertyndom of nearly 20 Palestinians.
However, this march of return was, in part, a ltesiuthe PLO’s discourse for the past decades
which has been historically concerned with the trighreturn. This was described in chapter
two, which explored the official Palestinian naivatof the Nakba which has been emerging
since the foundation of the PLO in the 1960s. Alifiilo Palestinians have not established a
sovereign state, a semi official Palestinian nareatepresented by the PLO was evident. Also

prominent Palestinian cultural and intellectual ediments, such as Edward Said and Mahmoud
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Darwish, have contributed to the construction a$ gemi-official narrative; as they both were

politically active on the international and natibstage for the Palestinian cause.

As described during the 84Nakba day, which was organized by the PLO departme
Refugee Affairs, PA officials delivered speeches tims festival which ensured self
determination, right of return and the right ofaddishing a Palestinian state. | argued that during
the 64" Nakba day, PA leaders sought to impose their oersf the story which supposedly
represents “all Palestinians”. Nonetheless, thesHAéxplicable act in reopening negotiations
with Israel was met by an intense Palestinian destnation which denounced PA'’s position in
hosting the former Israeli defense Minister. Yeat A responded to these demonstrations, just
like its neighboring Arab regimes did, through eiote and repression. Therefore, the on-going
nature of the Palestinian- Israeli negotiation pes; which until today hasn’t found a solution

for the Palestinian refugee problem, is also legtinthe on-going of the Palestinian narrative.

Memory is an inseparable part of the Palestiniamatigse which informs recent and
future generations of the names of their villagestibyed in 1947-1949; in addition to
preserving their family legacy and stories of thekba. Thus memory plays a prominent role in
filling in the missing pages in our history, andsaers whatever questions one might have
regarding life before, during or after the NakbaeTintertwined relation between memory and
history was covered in the narrative of first getien refugees, whose stories are constructed of
their story of the exodus, their lives before thakbh and the ongoing phases of the Nakba. As |
listened to their stories, | realized that theysedi unexplored aspects of the Nakba which has
been sort of marginalized in the narratives of Mekba. Such as the issue of stigmatizing
refugees, where two out of the six first generatiefugees | interviewed expressed how they

were passively received in Palestinian societyfilss generation refugees dwelled on the past, a
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common feature | found in their stories is regras, they said, “I shouldn’t have left”.
Furthermore, first generation refugees narrated teries in chronological order beginning
with the Nakba, 1967 Naksa, Operation Cast LeadtlamdEgyptian soccer riot in 2012. What |
gathered from the life stories of first generatisnthat they referred to different forms a
continuing narrative. In some stories it was re#iddn their status quo as a refugee still waiting
to return, in other cases it was envisaged in tteedd storytelling; where one of the interviewees
articulated how she narrates her story to youniglem and explicitly explained that this story

has no end.

After documenting the stories of first generati@ugees, chapter four highlighted the
stories of their children, who were raised in refegamps, Ramallah and in the diaspora. As |
listed to their stories, | realized that their adires and memories of the Nakba are just as
important as their parents’ stories. Some expreksad‘we are all refugees”, others assimilated
their stories of dispossession with other Palestirsitories of dispossession. Despite the fact that
they did not witness the 1948 Nakba, their accainthe 1967 Naksa and other “Nakbat” is
crucial in the construction of the Palestinian aave. Although the ‘generation after the Nakba’
experienced the effects of the Nakba differentljzere some were raise in the diaspora and
others in refugee camps, their continuing storie®xle combines with the stories of their
predecessors and successors. So the stories sethad generation refugees forms a middle
ground between their past (stories of their pajeansl their future (stories of their children).
Some defined the Nakba as a “continuum” and adtedl how they still witness Nakbat until

today.

| concluded that another determining factor that$eto the continuity of the Palestinian

narrative is utter disregard of the right of retUfor instance, in the narratives of third generati
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refugees they claimed that ‘the Nakba will not entll | return to my land’. Even though second
and third generation refugees were born in exiey tall dream of returning to their lands. Yet
the actual act of return was more potently refl@atethe stories of third generation refugees,
where some of the interviewees asserted that tivdly return’. However, some of the third
generations were ignorant of their grandparentsies of the Nakba, because their grandparents
didn’t want to be reminded of the dreadful jourrilegy were forced to take sixty four years ago.
While other refugees are striving to raise aware@esl preserve the stories of their grandparents
from erasure, as they insisted on the intergemgratitransmission of their stories. What was
echoed in the stories of third generation is thatrtght of return is inevitable, however based on
their stories, itis clear that many other predieats restricts Palestinians ability to put an tend
their story. For instance, some referred to theelsrcolonial policies practiced against
Palestinians such as village demolition. Otherandethe continuity of the narrative in the
division between Palestinian political parties. tharmore, some asserted that the Nakba
continues as long as refugee camps exist. Frondiffexent, yet similar, stories of different
generations of Palestinian refugees many on-gowents restricts Palestinians ability from

putting an end to their narrative.

While reading many studies written on Palestinigireedisplacements and the diaspora,
it does not come close to completely portray véthia®Palestinian refugees experienced. Through
listening to their stories of exile, and terminak$, | realized that each and every Palestinian
refugee has a story to tell and is worthy of betlmgumented. Some of the interviewees
mentioned new and intriguing questions which | was able to fully answer throughout this
research. | consider this study a beginning, dnapter, of a far larger study on the narrative of

the Nakba. Because many questions were raiseckinlifie stories, yet due to the fact that this
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study is a thesis dissertation for an MA degreepuld not cover one third of the interviews I

recorded. Another difficulty | faced in this studythat there is no clear cut categorization of
refugees as first, second, or third generationgesfs. For example, some of the third generation
refugees were second and third generation at tihe siane, where their father was one year old
when he left his homeland and their mother was ladtier 1948. It is also crucial to emphasize

the geographic space of my research. | conductedsthdy in areas near Ramallah, so the
intergenerational differences among Palestiniamgefs and the indicators of an on-going
Palestinian narrative depends on the areas thé&jeres In other words, Palestinian refugees
distance or closeness to historic Palestine debtesntheir answers regarding a continuing
narrative. So Palestinian refugees in Lebanon aloahd other areas would most certainly give
different reasons they believe are leading to thaiouity of the Palestinian narrative. Thus the

issue of space also requires further research.

To conclude all that was said earlier, the nareatif the Palestinian people is a narrative
of occupation, colonization, injustice, dispossass) land confiscation, oppression, loss and
finally is narration without an end. Even if a Pdigian state was established, and refugees did
return, this will not alone change the ugly reatitythe ground. As long as the Israeli occupation
of Palestine continues, the Palestinian narrativéhe@ Nakba will continue to be told without
closure. | tried to prove my argument that allstkh@n-going Israeli policies is reflected in the
on-going narrative, through gathering the storiefalestinian refugees; all of whom have a

unique story which | tried to tell it right throughit this study.
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Perhaps it is normal for a story is to have a bh@gmand an end. Nevertheless, as Emile
Habibi questions, “It's the logical thing for a sfdo have a beginning and an end. But is that

really the rule? And even if it is the logical thiris it logical in this country of ours?®

278 Emile Habibi, “The Odds and Ends WomeAhthology of Modern Palestinian Literatyred Salma Jayyusi
(New York: Columbia University Press, 1992), 459.
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